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THE 
NEW SCHOLASTICISM 


A QuarTERLY REvIEw or PHILOSOPHY 


VotumME IX OCTOBER, 1935 NuMBER 4 


VINGT-DEUX QUESTIONS INEDITES D’ALBERT 
LE GRAND DANS UN MANUSCRIT A 
LV’USAGE DE S. THOMAS D’AQUIN 


ERNIEREMENT jai publié d’aprés les manuscrits Vat. 

lat. 781, ff. 18¢-20c, et Toulouse 727, ff. 289d-292a une 
question de sensibus corporis gloriosi. Aprés avoir établi a 
Yaide des formules, des renvois et du contenu doctrinal qu’elle 
est Une piece inédite du Commentaire d’Albert le Grand sur le 
IV® livre des Sentences* j’ai promis d’exploiter cette découverte 
et de présenter bientdt une nouvelle liste de questions alberti- 
niennes inconnues comme telles jusqu’ici. Elles sont contenues 
dans trois manuscrits: Padoue, Bibl. Antoniana cod. 152 (P), 
f. 157b-c; ? Toulouse 737 (T), ff. 289a-292a; et surtout dans 


Vat. lat. 781 (V), qui nous retiendra presque exclusivement. 
Vat. lat. 781 est un manuscrit en passe de devenir célébre. 


Il a déja fait couler beaucoup d’encre et le flot noir s’arrétera-t-il 
de sitét? Il contient en effet les questions De veritate de S. 
Thomas et deux quodlibets du méme auteur. Depuis longtemps 


1 Recherches de théologie ancienne et médiévale 7 (1935), N° de juillet. 

* Recueil d’origine franciscaine. La question de visione Dei s’y trouve 
isolée f. 157bce, aprés une table des matiéres. Elle est suivie d’autres 
questions appartenant originairement 4 un autre manuscrit. Bienveillante 
communication du P. Victorin Doucet, de Quaracchi. Toulouse 737 est 
un recueil franciscain d’origine et aussi, en grande partie, de contenu. 
J’espére pouvoir bientét donner sur lui des détails intéressants. 
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Mgr A. Pelzer s’était rendu compte de son importance pour 
Védition et la chronologie des ceuvres de S. Thomas.* A sa suite, 
plusieurs médiévistes ont porté leur attention vers ce témoin 
précieux; et comme il arrive souvent, sur sa nature et sa valeur 
les avis se partagérent. Selon le P. F. Pelster, S. J., un grand 
nombre de ses pages seraient transcrites en demi-cursive de la 
propre main de S. Thomas,* d’ou l’importance hors pair de son 
texte du De veritate, sans parler de maintes richesses d’ordre 
critique. L’abbé Jean Destrez, aprés une enquéte serrée sur la 
tradition manuscrite des écrits de S. Thomas, ne veut pas en- 
tendre parler d’autographe et range résolument le Vat. lat. 781 
parmi les manuscrits contaminés.® Or, le P. Pelster vient de 
retrouver la fameuse demi-cursive dans Vat. lat. 718. A cette 
occasion, il rompt une nouvelle lance contre la thése de l’abbé 
J. Destrez et précise ses propres positions.° Enfin, voici que 
vient de paraitre une étude trés fouillée du P. S. Axters, O. P. 
revendiquant contre le P. Destrez la valeur du texte thomiste 
de Vat. lat. 781 et de la vieille méthode de recherche de l’exem- 


plar officiel.’ Cette controverse Pelster-Destrez-Axters nous a 


valu du manuscrit vatican plusieurs descriptions sous un angle 
thomiste, entre autres celles du P. Pelster® et de J. Destrez,° 


*Cf. F. Pelster, “ Beitraege zur Chronologie der Quodlibeta der hl. 
Thomas von Aquin,” Gregorianum 10 (1929), 60. 

* Ouvrage cité, 60-63. 

5J. Destrez “ Etudes critiques sur les ecuvres de S. Thomas d’Aquin 
d’aprés la tradition manuscrite” (Bibliothéque Thomiste, XVIII) t. T, 
105, note 2. 

°F. Pelster, “Die ersten beiden Kapitel der Erklaerung Alberts des 
Grossen zu De animalibus in ihrer urspruenglichen Fassung,” Scholastik 
10 (1935), 229-240. Le témoignage du P. Suermondt, O.P., y est aussi 
invoqué pour établir importance de ce témoin du De veritate. 

*“La critique textuelle médiévale doit-elle étre désormais établie en 
fonction de la ‘ Pecia’?,” Angelicum 12 (1935), 262-295; voir surtout pp. 
290-295. Auparavant le P. Th. Kaeppeli, O.P. avait publié la double 
péricope de ce manuscrit sur le texte du corps de l’art. 9 de la q. 10: 
recension du Catalogue de Mgr. Pelzer, Archivum Fratrum Praedicatorum, 
2 (1932), 477. 

* Cf. note 2 et 3. L’auteur y promettait une description totale, mais je 
ecrois qu’elle n’a point paru. 

* “Les disputes quodlibétiques de S. Thomas d’Aquin d’aprés la tradition 
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en attendant sa description totale par Mgr A. Pelzer* et une 
illustration abondante de son texte par le P. Axters.™ 

Cette controverse autour de la demi-cursive et du texte du 
De veritate a eu par ricochet un résultat regrettable: les ques- 
tions anonymes du début, dont une avait déja regu deux fois 
Vhonneur de l’impression dans un ouvrage bien connu, furent 
traitées en parent pauvre et négligées. Le P. Pelster fit bien 
remarquer un certain parallélisme entre elles et plusieurs piéces 
du De veritate.* Une note au crayon, f. 38r abondait d’ailleurs 
dans ce sens.** Seul Dom O. Lottin, au cours de ses belles et 
fécondes enquétes sur la théologie morale au XIII® siécle, s’en 
est occupé 4 plusieurs reprises. I] en a méme publié quelques 
textes intéressants sur la doctrine des mouvements premiers," 
la nature de la conscience * et sa valeur normative.** Personne 
cependant ne s’est occupé de |’auteur, qu’il me fut donné de 
découvrir précisément en étudiant l’influence de la Somme 
d’Alexandre de Hales, signalée avec insistance par Dom Lottin, 
sur les questions du Vat. lat. 781.*" Le présent travail aura 


manuscrite,” dans Mélanges thomistes (Bibl. thomiste, III), Paris, 1923, 
p. 97, n° 82; “ Etudes critiques . . .” (cf. note 5), 128, n° 52. 

2° Bibliothecae Apostolicae Vaticanae codices manuscripti recensiti, II, 
pars prior, 1931, 91-96 et XX-XXI (addenda). 

11 Op. cit., 290-295; peut-étre aussi p. 2778s? Voir en effet les premiéres 
lignes de la p. 292. 

12 Beitraege zur Chronologie ..., 63. L’analogie est plus grande encore 
avec les Questions De malo. 

18 D’une main anglaise(?), selon le P. Pelster. Son texte est donnée plus 
loin, note 21. 

140. Lottin, “La doctrine morale des mouvements premiers de l’appétit 
sensitif aux XIIe et XIIIe siécles,” Archives doctr. litt. M.A. 6 (1932), 
49-173. Publication des ff. la-2a (piéce XIV), et 35c-36a (piéce XX). 

**“ Ta nature de la conscience morale. Les premiéres spéculations du 
Moyen Age,” Ephemerides theologicae Lovanienses 9 (1932), 252-283, 
surtout 273-276 et 281 (publication des ff. 4d-5a et 5d). Elle facilitera 
la compréhension de ce que je dirai plus loin sur l’emploi des formules. 

3°“Ta valeur normative de la conscience morale. Les premiéres solu- 
tions du Moyen Age,” Ephem. theol. Lovan. 9 (1932), 409-431, surtout 
427-428. Les ff. 5d et 6a y scnt publiés. 

*7La doctrine morale des mouvements premiers... p. 87: “. . . ’auteur 
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sans doute une heureuse répercussion sur la controverse Destrez- 


Pelster-Axters, mais dans ce travail je laisserai celle-ci déli- 
bérément de cété. 

Pourtant, vu la nature de cette étude et l’importance du débat, 
il importe de dire un mot sur l’origine, la formation tourmentée 
et les écritures du Vat. lat. 781 en général et surtout des 38 
premiers folios. 

Ce manuscrit est sans le moindre doute d’origine dominicaine. 
Sa relation avec S. Thomas est trés étroite et manifeste, méme 
si l’on admet pas qu’il en soit un des copistes. Selon le P. 
Pelster, “ Die Frage ist: Laesst sich der Zustand der Hs durch 
ein Diktat oder sonstwie erklaeren ohne Annahmen eines Auto- 
graphs?” ** Le fait d’y retrouver de nombreuses questions 
d’Albert le Grand est loin d’infirmer cette relation, d’autant 
plus que le texte et d’Albert et de S. Thomas est en général 
excellent.’® Il faut en dire autant de la nature des notes relevées 
par Mgr Pelzer,”® en particulier de celle du folio 38r:** 


a eu sous les yeux la Somme théologique dite d’Alexandre de Halés.” “La 
parenté littéraire est indéniable.... On constate la méme parenté entre 
ces deux textes & propos de la question de synderesi et conscientia (Vat. 
lat. f. 4vb). D’autre part, il est certain que Vat. lat. 781 est postérieur au 
texte paralléle de la Somme d’Alexandre. Car, on va le voir, Vat. lat. 781 
présente un exposé beaucoup plus complet des théories courantes que le 
le texte de la Somme. ...” La nature de la conscience morale etc., p. 273: 
“. . . Au commencement de son exposé sur la conscience, il rapporte la 
théorie de certains quidam, en des termes identiques 4 ceux de la Somme 
Alexandrine.” Voir aussi La valeur normative etc., p. 427. 

18 Die ersten beiden Kapitel . . ., 230, note 4. 

*° Comme I’a établi le P. S. Axters, op. cit., p. 290s: “Ce manuscrit ... 
présente . . . pour la quasi-totalité du De veritate un texte de tenue ex- 
cellente.” D’un autre cété, pour la publication du De sensibus corporis 
gloriosi, j’ai préféré le texte de Vat. lat. 781 & celui de Toulouse 737. 

2° Cf. Catalogue, p. 95. 

21 P, Axters, op. cit., 294s: “... de cette note, il suit que S. Thomas doit 
avoir eu & son usage la partie du De veritate 4 laquelle nous nous sommes 
arrété ici. Celle-ci est en effet écrite de la main qui a aussi copié |’extrait 
des Quodlibeta oi nous trouvons cette note en marge.” Les derniers mots 
de cette note ont da aussi détourner les chercheurs de penser & Albert le 
Grand comme auteur des aliis questionibus nostris. 
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Iste quaternus debet stare in medio illius ubi est questio de veritate 
ante questionem de veritate immediate, quam questionem habet frater 
Thomas de aquino cum aliis questionibus nostris. 


D’autre part, le possesseur du manuscrit (mettons que ce soit 
le copiste usant de la demi-cursive ou méme S. Thomas) se 


faisait aider pour la transcription par des étudiants, d’ot la 


présence de plusieurs écritures. Ils se partageaient les cahiers 
ou se passaient tour 4 tour la plume d’oie. Un seul a transcrit 
la longue question de prophetia tandis que celle de raptw est 
Vceuvre de deux scribes. I] est résulté de cette coopération un 
manuscrit tout différent de ceux des libraires. Les questions 
du De veritate sont transcrites par cing mains différentes.” 
Pareille diversité se retrouve dans les cing premiers fascicules 
contenant les ff. 31r-38r dont nous étudierons ici le contenu. 
La grosseur du dernier s’explique par l’insertion, justifiée au 
f. 38r, d’un cahier adventice (ff. 38-41) formé de trois feuilles 
repliées et amputé des deux derniérs folios. Le codex, écrit sur 
deux colonnes, a recu dés le XIII® siécle une double pagination. 
Jusqu’au f. 31, elles concordent: l’ancienne, ici indiquée entre 
parenthéses, tient compte des folios coupés aprés le f. 31. Dans 
le schéme suivant,” tout folio coupé est indiqué par® : 


Copiste A 
|} 13 4 8 | 
Cahier I (()°; IL ((Q)°3 
BC D 
14 16 | 21 


It IV 


32(34) 38 48(52) 


Th. a transcrit la derniére moitié du de raptu et plusieurs colonnes du 
quodlibet VII. 


72 Cf. P. Axters, op. cit., p. 291. 
73 Que je dois & l’amabilité du P. Thomas Kaeppeli, du couvent de Ste 
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Si la note du f. 38r dénonce le parallélisme évident entre les 


questions situées en amont et celles du De veritate de S. 
Thomas, elle affirme aussi implicitement qu’il n’en est pas 
Vauteur. En effet, 4 l’exception des ff. 32r-34v, occupés par une 
fraction du VII* quodlibet de S. Thomas, les 38 premiers folios 
rapportent une série de 22 questions anonymes disparates, tenant 
beaucoup plus de la kyrielle que du groupe méthodique. Ces 
questions sont l’ceuvre d’Albert le Grand. La démonstration en 
est devenue possible, maintenant que grace 4 la découverte de 
Vauteur du De sensibus corporis gloriosi, nous avons pris pied 
dans la place. Mais le caractére disparate du recueil va nous 
obliger 4 le diviser en petits paquets de questions et 4 procéder 
méthodiquement, pied a pied, dans l’attaque contre l’anonymat 
de certaines d’entre elles. 

Mgr Pelzer a décrit tout le Vat. lat. 781, et spécialement les 
questions ici 4 l’étude. Pour une foule de détails concernant 
Vextérieur et les notes du manuscrit, on se reportera utilement 
a son merveilleux Catalogue. Qu’on me permette cependant, 
pour éviter des redites et permettre au lecteur le contrdle plénier 
de la démonstration suivante, de reproduire avec quelques addi- 
tions la liste des questions revendiquées pour Albert le Grand : ** 

1. Queritur de primis motibus utrum sint peceata. Secundo, utrum 
sint in prohibitione, et utrum ratio teneatur reprimere primos motus. 
Tertio, utrum consensus in delectationem illiciti sit veniale vel mortale. 
Circa primum sic obicitur: Rom. VII. Non ego operor illud, 
glosa... la 

Qr postea utrum sint in prohibitione le 

Qr consequenter de morosa cogitatione et de consensu in delectationem 
cirea illicitum utrum talis morosa delectatio et similiter talis consensus 
sit peccatum mortale vel veniale .. . 2a 

Expl.: tamen nulli preindico. 2d 


Sabine. A cause de l’opinion du P. Pelster, je désigne la demi-cursive par 
Th (Thomas?). 

** Ces additions concerneni surtout les explicits et un certain nombre de 
formules. Le sort de la question de gula m’a induit aussi 4 publier le 
début des questions jusqu’au début de l’argumentation, afin de faciliter la 
découverte des mémes piéces ex d’autres manuscrits. 


z 

a 

3 

‘ 
+ 


Vingt-deux questions inédites d’Albert le Grand °89 


2. Querebatur postea utrum ratio superior possit peccare. Secundo, 
supposito quod sic. gr utrum peccet tantum mortaliter vel etiam veni- 
aliter. Tertio, si idem est ratio superior quod sinderesis. Quarto, 
utrum sinderesis possit peccare. De quibusdam alits queretur postea (3a). 
Cirea 1m sie obicitur: proprius actus rationis superioris ... 2d-3a 


Postea qr (2°)... 3a 
Consequenter qr (3°) utrum idem sit ratio superior et sinderesis sive 
utrum sit idem quod ratio sive voluntas ... 3d 
Postea qr (4°) utrum sinderesis possit peccare .. . 4b 
Expl.: ab ea causaliter et sic patet R° ad obiecta. 4c 


3. Queritur de conscientia et primo quid sit in re, utrum scilicet 
potentia vel habitus, et si habitus est, utrum naturalis vel acquisitus; 
tertio utrum sit idem quod lex naturalis, et utrum sit idem quod sinde- 
resis; quarto utrum liget in omnibus sive in omni materia; quinto 
utrum liget in indifferentibus, dato quod non liget in omnibus; sexto 
utrum facere contra conscientiam sit meritorium. Septimo utrum plus 
liget preceptum praelati quam conscientia vel econverso et cui magis 
obediendum est. Circa 1m sic obicitur. Videtur enim quod non sit 


potentia, sed habitus. Nullum enim directum... 4e 

Postea qr (4°) ... 5e 

Consequenter qr (5°) ... 6b 
Consequenter gr (6°) utrum facere contra conscientiam sit mortale. 

6d 

Consequenter qr (7°) ... 7a 


Expl.: de imperfecta conscientia non tenetur et sic patet R° ad 
omnia 7e. 


4. Quesitum est de peccato accidie et 1° quid sit sec. definitionem. 


Diffinitur autem sic a Damasceno.. . 7¢ 
2° ar quid sit motivum in peccato accidie .. . 7d 
3° quesitum fuit in quo genere sit 8a 
Deinde quesitum fuit utrum semper sit peccatum mortale - 
Deinde esset maximum vitium 8b 


Expl.: non habet accidia vitium. Finis. (F. 8v vacat). - 


5. Queritur de prophetia, circa quod queruntur tria. Primum est de 
prophetia in se; 2m est de prophetia ex parte prophetantis; 3m est ex 
parte rei prophetate. De primo queruntur duo, se. quid sit pro- 
phetia ... 9a 
(2° qr) de modis prophetie et tanguntur tres 10e 
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Consequenter qr de prophetia ex parte prophetantis et qruntur qua- 
tuor. Primum est de speculo eternitatis in quo dicuntur legere pro- a 
phete 10d a 
Secundo qr utrum prophetia sit de donis naturalibus vel gratuitis 
superadditis nature... 1le 
Tertio qr utrum prophetia sit donum gratuitum sec. gratiam gratis 
datam vel secundum gratum facientem (f. 12c, corr. de S. Thomas?) 
12b 
Quarto qr de differentiis visionum prophetarum, et queruntur duo. 
Primo de singulis visionibus quas ponit Augustinus; secundo de omni- 
bus in communi. Cirea primum queruntur tria. Cirea corporalem 
queruntur duo, sc. si aliquo agente fiat utrum corporeo an incorporeo . .. 


12d 
. utrum species in oculo tantum fuerint vel fuerint recepte ab a 
extrinseco. 12d 
Deinde qr de visione ymaginativa et queruntur duo quorum primum q 
est unde veniant species imaginabiles in ymaginem .. . (S. Thomas? Ed 
corr.) 13a 
. quare dicatur hee visio spiritualis .. . 13b 


Deinde queritur de intelligibili visione et queruntur duo . . . de verbo 
Augustini quod dicit quod illa visio est de hiis que per essentiam sunt 
in anima... 13b 

Deinde qr de visionibus in communi... . 14a 

Ultimo qr de re prophetata, et quia supra disputatum est de veritate ‘9 
rei prophetate, . . . utrum res prophetata possit esse per modum con- 
ditionis ... 14a 
Expl.: et ad quare quod ultimo quesitum est. 14b 


6. Queritur de raptu et querimus tria. 1m quid sit; 2m de raptu ex 
parte rapti; 3m de raptu ex parte rapientis. Ad 1m proceditur sic. 


II Cor. XII, super illud: raptum huiusmodi.. . 14b 
2° qr de raptu ex parte rapti et queruntur tria. Primum est utrum 
secundum quodlibet genus visionis fiat raptus ... 
2° qr quarta fiat in raptu abstractio ... 15b : 
3° qr utrum raptus sit existentis in gratia tantum 15¢ i 
Consequenter qr de raptu ex p. rapientis et qr 1° quid sit rapiens 
15¢ 
2° qr in quid sit raptus... 15d 
Expl.: non see. statum patrie. 16a. 


N.B.: S. Thomas(?) a copié du de raptu 7 lignes f. 13d, le f. 15rv 
et 4 lignes du f. 16a. 
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7. Queritur de visione Dei in patria, utrum sc. videatur per essen- 
tiam. Videtur quod non, Jo. 1: Nemo vidit unquam... / nisi aliquo 
modo confortetur. f.16a-d. (Dans Padoue 152, expl.: ... confortetur 
et sie patet illud.) 


8. Questio est de dotibus sanctorum in patria. Et primo qr quid sit 
dos. Dicitur autem a viris iuris peritis .. . 16d 
2° qr utrum dotes sint idem quod beatitudo et felicitas 17b 
3° qr cui debeatur dos . . . 4° gr utrum Christo debeantur dotes 
17e 
5° qr cuius sit dare dotes 18a 
6° qr de numero dotium ... 18¢ 

Expl.: lumen glorie confortans in alterum ad visionem divine essen- 

tie sine medio specierum, sicut supra habitum in questione de visione 
Dei. 


9. Quesitum est de sensibus corporis gloriosi. Et queruntur tria, 
scilicet in communi de sensibus, an omnino contingat habere sensum 
corpus gloriosum vel nullum; 2° de quolibet in particulari, qualiter eum 
contingat esse in corpore glorioso. Tertio, utrum contingat inesse 
quasdam passiones sensuum que insunt hic vel non. Obicitur autem 
primo ad partem problematis primi affirmativam, sic: sicut volunt 
sancti... 18¢ 

Deinde queritur de singulis sensibus . . . et obicitur primo de visu. 
Dicit Philosophus in libro de sensu et sensato .. . 19a 
Deinde querendum est de auditu... 19¢ 

Post hoe queritur de odoratu .. . 19d 

Deinde qr de gustu... 20a 

Tandem queritur de tactu, et hoe dupliciter est disputatum, se. de 
tactu quasi activo et de tactu quasi passivo. De activo sic. Gregorius 
Nixenus 20b 

Expl.: Si quis autem desiderat habere opinionem nostram de tactu 
et visu passivo corporis gloriosi, legat in quadam questione quam dudum 
notavimus de apparitionibus et ibi inveniet, ut puto. 20¢ 


10. Quesitum est de aureola, et queruntur duo: primum de aureola 
in se; secundum quibus debeatur. De primo tria, se. an sit, quid sit et 
de numero aureolarum. Ad 1m sic: ex radice caritatis ... 20¢ 

2° qr quid sit aureola 20d 

3° gr de numero aureolarum 21a 

Deinde qr cui debetur aureola, utrum angelo vel hominitantum. 21c 
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Seeundo qr utrum soli homini et queruntur VIIm: primum est utrum 
Christo . . . corpori vel animae . . . virgini non voventi . . . oppres- 
sae... utrum oppressae augeatur ... parvulis . . . utrum virgini 
debeatur .. . 2l1e 

Expl.: faceret si Adam non peccasset. 22b 


11. Queritur de poena parvulorum sine baptismo decedentium, qui 
tantum pro originali peceato puniuntur; et primo qr cur pena eorum 
sit carentia divine visionis et utrum ex hoc habeant specialem afflic- 
tionem. Et videtur quod non, sicut dicit Augustinus: mitissima ... 

22b 
2° qr utrum parvuli non baptizati delectentur de naturali cognitione 
22¢ 
3° qr utrum puniantur pena sensibili corporali .. . 22d 
4° gr utrum corpora puerorum post resurrectionem erunt impassi- 
bilia. 
5° qr utrum impassibilitas puerorum sit dos... 23a 
Expl.: diversi diversimode videbunt. 23a 


12. Questio est de luxuria et primo qr quid sit. Assignantur autem 
a magistris tres diffinitiones vel descriptiones . . . 23a 
Secundo qr utrum omnis motus luxurie sit peccatum .. . 23¢ 
Tertio qr utrum luxuria sit contra legem nature... 23¢ 
Quarto qr utrum in aliqua necessitate licet accedere ad non suam 23d 
Quinto gr utrum aliquis possit accedere ad suam sine peceato. 24a 
Sexto qr de vitio opposito luxurie .. . 24a, 
Septimo qr de filiabus luxurie ... Et cirea haec tria queruntur: 
primo utrum habeat filias et sit vitium capitale . . 
Secundo qr de unaquaque filia per se et primo de cecitate mentis 
. . . deinde qr de (in)consideratione ... 
Deinde qr de precipitatione 
“ amore sui 
“ “ odio Dei. . 
“ affectu presentis seculi .. . 
Ultimo qr de desperatione futuri seculi . . . 
Tertio qr de numero istarum filiarum .. . 
Octavo qr de speciebus luxurie . . 
Expl.: diversificantur species luxurie. 


13. Questio est de vitiis capitalibus, et primo que sit ratio capitalis 
secundum quam dicitur capitale et videtur quod ratione originis dicatur 
capud, quia sicut dicit Gregorius . . . 25e 
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2° qr utrum omnium vitiorum possit esse caput unum... 25¢ 
Tertio qr de numero capitalium vitiorum... 25d 
Expl.: ratione fidei que remanet. 26b 


14. Queritur de gula et primo quid sit. Hugo de §S. Victore: Gula 
est immoderatus appetitus edendi, sed videtur hee diffinitio incompetens. 


26b 
Seeundo qr utrum gula sit carnale peccatum .. . 26¢ 
Tertio qr utrum gula sit circa delectabile gustus in quantum est 
gustus vel in quantum est tactus quidam... 26¢ 
Quarto qr utrum omnis motus gule sit peccatum .. . 26d 
Quinto gr utrum gula sit capitale vitium .. . 27a 
Sexto qr de speciebus gule. Assignantur...5... 27b 
Septim+ qr de filiabus gule .. . 
Expl.: verbum Ambrosii universaliter inteliigatur. 27d 


[14A ou 12bis.] Queritur de luxuria. Istam questionem quere, 
scilicet in LIIIIa questione et in LVa et in LVIa et in LVIIa, ubi 
sufficienter disputatum est de ea.?5 27d 

15. Queritur de avaritia. Cirea quod queruntur tria. Primum est 
utrum secundum se sit peccatum; secundum utrum semper sit mortale 
peceatum; tertium de opposito eius. Circa 1m dicit Augustinus, 


loquens de avaris: Ve hiis... 27d 
Cirea 2m sic proceditur ... 28a 
Cirea 3m sie proceditur .. . 28¢ 


Expl.: magnificentie et iustie. 


16. Queritur de peccato originali?® primo an sit; secundo quid 
sit; tertio in quo sit; quarto, an sit unum vel multa. Circa 1m sie. 
Dicit Philosophus in III° de anima quod agens prestantius patiente. 


28ce. 
Cirea 2m sic proceditur et probatur .. . 29b 
Circa 3m sic proceditur et probatur .. . 29d 


25 Cette numérotation des sous-questions, désignées par le mot articulus 
dans le texte, pourrait peut-étre aussi étre invoquée en faveur de l’unité 
d’auteur. 

2° Les questions De malo de S. Thomas, étonnemment paralléles 4 cette 
partie du Vat. lat. 781, ont aussi, & cété de questions sur les 7 vices 
capitaux, une question de causa peccati (3), une autre de peccato originali 
et une troisiéme de poena originalis peccati (4 et 5). Si S. Thomas est 
pour quelque chose dans l’ordonnance de Vat. lat. 781, on peut légitimement 
se demander s’il n’a pas fait wn choix entre les questions de son Maitre. 
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Circa 4m sic proceditur et probatur .. . 29d 
Consequenter queritur utrum generativa sit corrupta et infecta, alie E 
vero corrupte tantum per originale... 30b 
Expl.: a quo continebatur. Hec sunt que querebantur. 30¢ 4 


[16A ou libis.] Post questionem de peccato originali, querendum est 
de pena inflicta parvulis decedeatibus sine baptismo, quod (lI. qui) 
tantum pro peccato originali puniuntur et queritur, cur pena eorum sit 
earentia divine visionis. Istam questionem quere supra, sc. questionem 
XLIX. Utrum etiam parvuli non baptizati delectentur de simili cogni- 
tione Dei, supra, q. La. Utrum puniantur pena sensibili corporali, 
supra, q. LIa. Utrum corpora eorum post resurrectionem erunt impassi- 
bilia, supra, q. LIIa. Utrum impassibilitas eorum sit dos, supra, q. 
LITIIa. 30¢ 


17. Queritur de avariiia quid sit et ponuntur IIIIor diffinitiones. 


Prima est Tullii . . . secunda est in Collationibus . . . 30¢ 

Secundo qr quid sit materia avaritie .. . 30d a 
Tertio qr utrum avaritia sit capitale vitium .. . 30d P| 
(Quarto) qr quid opponitur avaritie ... 30d 3 
Queritur de actu contrarii vitii avaritie, sc. prodigalitatis 31b a 
Queritur de comparatione avaritie ad ydolatriam 31b a 
Qr cui virtuti opponitur avaritia . . . 31b 
De filiabus avaritie queritur, que sunt VII sec. B. Gregorium, scil. 4 
.; sec. Ysidorum autem IX que sunt... 31¢ q 
Expl.: filie quam avaritie. Explicit. 31d. 4 
[Quodlibet VIIe de S. Thomas: jusqu’a l’art. 16 de la q. 7.] 3 
32r-34v. 


18. Questio est utrum anima sit ex traduce. Et videtur quod non, 
per auctoritatem Jeronimi qui hoc improbat per hance auctoritatem $ 
psalmi: qui finxit corda eorum sigillatim. Ad idem, ... 35a. 
Desinit: asini propter nobilitatem ipsius operati. 35b 


“9. Questio est de sensualitate et eius motibus (quid sit) et primo 


4 quid sit sensualitas et videtur quod inferior ratio. Ut enim dicit 4 
Magister in sentertiiz .. . 35b a 


2° qr utrum in sensualitate possit esse peccatum .. . 35e 
3° qr utrum primus motus sit peccatum .. . 35d 
Quarto gr utrum sensualitas sit curabilis .. . 36a 
Quinto qr utrum in motibus vegetative possit esse peccatum ... 
36a 


Expl.: similia facere et per hoe patet S° ad illud quod obicitur. 
36b 
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20. Questio est de inferiori et superiori portione rationis, et primo 
queritur utrum sint una potentia vel plures. Et videtur quod una. 
Dicit enim Augustinus quod ratio est vis anime... 36b 

Seeundo qr utrum delectatio morosa sit peccatum mortale in inferiori 
ratione ... 

Expl.: fit mortale propter contemptum. 37a 


21. Questio est de sinderesi et qr. utrum sit potentia vel habitus. 
Et videtur quod sit potentia: Basilus super proverbia.. . 37a 

Secundo qr utrum sinderesis possit precipitari . . . 37e 

Expl.: potentie debent comparari ad invicem. 37d 


22. Questio est de conscientia, et primo queritur quid sit. Videtur 
enim quod sit ratio, quia sicut dicit Philosophus, potentie diffiniuntur 
(1. distinguntur?) per actus... 37d 

Expl.: erit habitus naturalis. 38b. 


fe} 
Viennent ensuite des ceuvres de S. Thomas. 


Parmi celles-ci, sur des feuillets restés inutilisés, deux autres 
questions ont été transcrites, par des mains différentes. II se 


pourrait que la premiére soit en relation avec la gq. 18: utrum 
anima ex traduce? La deuxiéme consiste simplement dans la 
transcription de deux opinions. C’est plutdt un de ces nota. 
ou notabilia dont foisonnent parfois les manuscrits d’origine 
privée. Elle ne comporte aucune solution. 


23. Questio est de immortalitate anime. Et videtur quod non sit 
immortalis. Differentia enim superioris communis? dimensiva uni- 
formiter participatur .. . 47a 

Tuxta hoe autem querebatur utrum aliqua creatura possit vel ad 
momentum subsistere si a deo non conservaretur in esse, et utrum deus 
hoe alicui creature conferre possit quod per principia quibus in esse 
constituitur conservetur in esse substracta dei operatione ... 47b 

Solutio: Dicendum quod in rerum ordine invenitur anima media inter 
corruptibiles et incorruptibiles creaturas; unde non irrationabiliter de 
immortalitate ipsius dubitatur. Ut enim dicitur in secundo Ethicorum: 
extremi litigant de media regione . . . Sciendum tamen.. . 47e 

Ad XXIIm dicendum . . . Ad questiones ultimo propositas . . . 


48b 


3 
5 
28 
q 
t 
ra 
e 


296 F. M. Henquinet 


Expl.: operatione conservetur in esse. explicit. 48b 
Utrum beatus in patria immediate videat essentiam divinam. Super 
quo duplex oppinio. Quidam dicunt .. . / similitudo Dei illa notitia. 
78e. 


Toutes ces questions, sauf celles de prophetia et de raptu 
(qq. 5-6), furent disputées. Cela ne fait aucun doute pour les 
5 derniéres (18-22), ni pour la 4e ot revient deux fois: Dicebat 
respondens et plusieurs fois quesitum fuit. Pour les autres, au 
premier abord la réserve s’impose. Mais le manque de suite du 
recueil, la dislocation du groupe des péchés capitaux, la présence 
d’ad idem dressés contre des ad oppositum et des contra dans 
plusieurs questions oti objections et arguments sont pris comme 
dans un remous, invitent 4 un examen plus attentif. Et voici 
qu’apparaissent comme oubliés ou noyés dans les questions 
1, 4, 7, 9, 10-13, 16, 17 et méme 23 des mots tels que: dicebat, 
respondebat, querebatur, quesitum est, quesitum futt, hec sunt 
que querebantur. Des traces formelles d’une discussion scolaire 
manquent pour les questions 2, 2, 8, 14 et 15, probablement 4 
la suite d’un démarcage 4-demi volontaire. Elies aussi pourtant 
dirent étre disputées, car les 3 premiéres sont fortement soudées, 
la 8e est liée intimement 4 la 7e, enfin la 14e et la 15e appar- 
tiennent 4 un groupe certainement disputé. Seules donc les 
questions-seurs de prophetia et de raptu, en raison de leur 
technique compliquée, paraissent provenir d’une rédaction pro- 
prement dite. 

Ces questions furent disputées 4 Paris. Au de conscientia, 
Vauteur se dit capable de dire si l’évéque est présent ou absent 
de Paris.” Par ailleurs, plusieurs piéces inédites du [Ve livre 
des Sentences sont 4 placer durant le séjour d’Albert au couvent 
de S. Jacques.*™ 


27 Similiter ponatur quod ego putem vere episcopum esse parysius et 
tamen non est episcopus (est) parysius, dico contra conscientiam facti, quia 
aliter est in re. Si autem dico: non est parysius.... 

27a “Albert demeura & Paris jusqu’é la fin de l’année scolaire 1248, et fut 
mélé, quelques mois avant son départ (pour Cologne), 4 l’affaire du Talmud. 
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Ceci dit, passons 4 un premier groupe, tout entier tourné 
vers l’au-dela et la vie future. I] forme dans Vat. lat. 781 un 
groupe compact (ff. 9a-23a) qui comprend 7 questions: 

De prophetia, de raptu, de visione Dei in patria, de dotibus sanc- 


torum, de sensibus corporis gloriosi, de aureola, de poenis parvulorum 
sine peccato decedentium.?® 


Le groupe ainsi constitué est d’une réelle homogénéité. Si la 
prophétie au caractére surnaturel indéniable se meut encore 
parmi les contingences de Vhistoire terrestre, elle évoque déja 
le regard ardent des prophétes braqué sur le miroir d’éternité, 
et le ravissement nous emporte 4 tire-d’aile de ce bas-monde ot 
vaticinent les voyants vers un plan supérieur, vers ]’au-dela et 
la vie future dans la patrie. 

L’on est tout de suite 4 l’aise pour présenter Albert comme 
auteur de ces piéces. Le groupe en effet englobe deux questions 
de son Commentaire sur le [Ve livre du Lombard: le de sensi- 
bus corporis glortost, édité tout récemment, et le de prophetia, 
inédit, mais dont Albert a parlé 4 plusieurs reprises. 

Dans son Tractatus de anima (=Summa de homine), il a 
commenté le De somno et vigilia, ’un des Parva Naturalia 
(qq. 44-52; Borgnet t. 35, 362-444). Or, le songe est un 
phénoméne du sommeil. Divers exemples proposés par |’Ecri- 
ture, tels que les animaux montant de la mer devant Daniel, 
les épis et les vaches entrevus par le Pharaon, ont amené Albert 
4 dire un mot du songe prophétique et de la prophétie. A la 
q. 44 (p. 404): Utrum somnium sit passio intellectus, voici ce 
qu’il répond : 


M. H. Laurent, “Les grandes lignes de la vie du Bx Albert,” Revue 
Thomiste 36 (1931), 257. 

2° Les liens reliant les piéces d’un groupe sont de la méme nature que 
ceux dont se tiennent les questions disputées de S. Thomas. La succession 
est logique, mais rien de plus; souvent aussi une piéce irréductible au 
groupement est insérée parmi les autres. 
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Ad aliud dicendum quod revelatio somnialis habet aliquid de esse 
prophetie et aliquid de esse somnii. Et secundum hoe quod est habens 
esse somnii, non sistit in intellectu, sed in imaginabilibus preparatis ad 
phantasiam, sicut quod Daniel vidit bestias ascendentes de mari, et 
Pharao boves et spicas. Sed secundum quod est prophetie, sic princi- 
paliter est in intellectu et sic differt a somnio, sicut determinari habet 
in questione de prophetia. 


Le P. Pelster * a proposé de voir l’accomplissement de cette 
promesse dans la section du méme traité intitulée: Qualiter 
contingat futura previdere in somnits (p. 434). C’est impossi- 
ble, car on n’y retrouve rien de semblable, ou plutét Albert y 
traite de la prophétie du point de vue philosophique, comme il 
le fera dans son Commentaire sur une fraction du De somno et 
vigilia, dite De divinatione et prophetia.”© Aussi promet-il a 


nouveau de s’expliquer ailleurs sur ce sujet (p. 438): 


Ad primum ergo dicendum quod revelationes fiunt duobus modis, sc. 
secundum veram intelligentiam voluntatis divinae et secundum permix- 
tionem phantasmatum. Et primo modo non est somnium, ut supra 
habitum est, sed prophetia, de qua infra disputabitur. 


Mais infra, ¢’est-i-dire dans la Summa de homine, ce sujet 
n’est plus abordé. I] a peut-étre traité la question entre l’achéve- 
ment de cet ouvrage et la premiére rédaction du IVe livre des 
Sentences. En tout cas, 4 la distinction 19e du IVe livre,*° 
aucune allusion n’est faite 4 cette question déja deux fois 
promise, bien qu’y soit examiné le caractére prophétique des 
paroles de Caiphe au Sanhédrin. Cette question de prophetia, 
sauf erreur, dut voir le jour quelque temps aprés, pas assez tot 
cependant pour entrer dans l’ouvrage en cours, car voici que 
nous la trouvons localisée, mais non éditée. Et cela en plein 


2° Cf. Kritische Studien zum Leben und zu den Schriften Alberts des 
Grossen, Freiburg im B., 1920, 107. 

*° De somno et vigilia, III, ec. 3-12; Borgnet t. 9, 180-196. Dans plusieurs 
catalogues des écrits d’Albert, cette partie forme un ouvrage spécial, intitulé 
précisément De divinatione et prophetia; cf. Dr. Scheeben, “Les écrits 
d’Albert d’aprés les catalogues,” Revue Thomiste 36 (1931), 289, no 20a. 

se Art. 15; Borgnet t. 29, 818: An Cayphas dicatur bene prophetasse? 
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traité du mariage! 4 la fin de la dist. 32. Que notre étonne- 
ment soit de peu de durée! Nous avons ici un exemple typique 
d’un procédé littéraire des théologiens de l’époque: le raccorde- 
ment d’une question incidente a l’aide d’une formule-charniére, 
dont on a voulu faire une caractéristique des euvres de |’Irré- 
fragable ** et qui rendit service sans exception, je crois, 4 tous 
les maitres de ce temps: Ratione illius quod dicitur . . . quert- 
turde.... Au traité du mariage, Albert s’est tout bonnement 
trouvé en face d’un texte opportun 4 l’insertion de la question 
de prophetia. Osée, on le sait, avait recu l’ordre de contracter 
un étrange mariage. Or, quand il avait commerce avec la 
prophétesse, les communications prophétiques lui étaient re- 
tirées. S. Jérdme avait a cette occasion tenu sur le mariage un 
propos célébre, qui courut tout le Moyen Age et que Lombard a 
recueilli précisément 4 la dist. 32 du IVe livre. Et voila comme 
quoi nous pouvons y lire chez Albert: * 

Deinde ratione huius quod dicitur ibi, D, in fine ‘Nec tamen tem- 
pore illo quo coniugales actus geruntur, praesentia Spiritus Sancti 
dabitur, etiam si Propheta esse videatur’ etc.: Tractanda est questio de 
prophetia, ut perfecte videatur quare sit hoe quod dicitur in Littera. 

La question n’est pas traitée: tractanda est. Or, nous la 
trouvons dans Vat. lat. 781 sans aucun doute (ff. 9a-14b). 
Elle est trés longue et recéle des expressions assez caractér- 
istiques des ceuvres d’Albert: Queritur wltertus (9d), de plano 
videtur concedendum (11b); prima et secunda au lieu de maior 
et mmor; articulus (12d et 13b) pour indiquer une section de 
question; rationes inductae (13d); et surtout cette réflexion 
f. 11a: “ Dicendum sine preiudicio quod speculum eternitatis 
non est Deus. Nec illud verbum memini me legisse ab aliquo 


** Cette théorie a été lancée par le P. F. Pelster; cf. “ Literargeschicht- 
liches zur Pariser theologischen Schule aus den Jahren 1230 bis 1256,” 
Scholastik 5 (1930), 56-57. Cfr. aussi “ Recherches de théologie anc. et 
méd.” Bulletin I, n° 737. J’avouerai que j’ai trouvé cette opinion bien 
souvent en défaut; les questions d’Alexandre se trouvent souvent coiffées 
dune introduction, mais celle-ci est une piéce trés mobile. 

* Art. 13; Borgnet t. 30, 285. 
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sanctorum, sed est verbum magistrale.* Unde videtur 
michi quod per translationem a corporibus ad spiritualia dictum 
est.” Les citations du Philosophe y sont nombreuses. On y 
retrouvera non seulement la doctrine d’Albert sur la vision in- 
tellectuelle, sur la nature de la lumiére et de la couleur, mais 
uussi la justification des renvois cités ci-dessus. La question du 
songe y est abordée sous le chapitre: Utrum prophetia sit de 
donis naturalibus vel gratuitis superadditis nature? Caiphe et 
Osée voient leur cas réglé au folio 12v. Enfin qui hésiterait 
encore pourrait utilement comparer les passages paralléles de 
cette piéce anonyme (f. 12b-d) et du IIIe livre des Sentences, 
d. 23, G, art. 148s; Borgnet t. 28, 430-434: An divisio eorum 
que videntur sit bona? 


Aucun renvoi ne relie la question de raptu 4 la précédente, 


mais ces deux piéces se traitent toujours ensemble: ce sont des 
questions-seeurs.** Ici elles portent méme robe, je veux dire 
qu’elles sont construites selon la méme technique et parées des 
mémes formules, par exemple queritur ulterius (9d et 15b); 
prima et secunda pour maior et minor (11c, 11d, 14d), 
rationes inducte (13d et 15d); et f.14be: Solutio. Dicendum 
videtur secundum Magistros qui fuerunt ante nos... . Et per 
hoe patet solutio ad totum (15c). 

La question de raptu nous a hissés sur le plan de l’au-dela. 
En voici maintenant, évoluant sur ce plan méme, cing autres 
exprimant parfois jusque dans leur intitulé leur commun objet: 
la vie future. Je dis cing, car si en vertu sans doute d’une 
certaine affinité une note au f. 30¢ a fixé le De poena parvulorum 
aprés le De peccato originalt, cette question fait plutét partie 


*° Sur les Magistralia, Albert a fourni au P. Chenu d’utiles renseigne- 
ments. Cf. D. Chenu, O. P., “ Authentica ” et “ Magistralia.” “ Deux lieux 
théologiques aux XII-XIII siécles,” Divus Thomas (Piacenza) 28 (1925), 
257-285; “Notes de lexicographie philosophique médiévale,” Revue des 
Sciences Philosophiques et théologiques 17 (1928), 82-94. 

*4On les trouve unies chez Alexandre de Halés, chez Albert et chez S. 
Thomas dans les Questions De veritate. Parmi les Magistros qui fuerunt 
ante nos se trouve bien entendu Alexandre de Halés. 
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du groupe sur la vie future que de celui des vices capitaux. 
Il y est meme question de l’impassibilité, ce qui lui fait un lien 
véritable avec le De dotibus. Elle s’en rapproche aussi davan- 
tage par la technique. 


De visione Dei in patria, V f. 16a-d; Toulouse 737, 289a-d; Padoue, 
Bibl. Anton. 152, 157b-c. 

De dotibus sanctorum in patria, V 16d-18¢ 

De sensibus corporis gloriosi, V 18c-20c; Toulouse 737, 289d-292a. 

De aureola, V 20c-22b 

De pena parvulorum sine baptismo decedentium, V 22b-23a. 


Cette communauté d’objet * et ’unité du groupe sont un bon 
argument en faveur de son attribution 4 Albert le Grand. En 
effet, le De sensibus corporis gloriost est son euvre sans aucun 
doute et renvoie au Tractatus de anima (= Summa de homine), 
au IIe livre des Sentences et au traité inédit De resurrectione.** 
Or, circonstance de manuscrits non négligeable, dans Toulouse 
737 qui n’a que deux questions d’Albert, le De visione chemine 
a cété du De sensibus corporis gloriosit. Dans Vat. lat. 781, il 
est vrai, le de dotibus sanctorum s’est glissé entre eux. Mais 
cette tierce piéce est loin d’étre une intruse. La vision de Dieu 
est la premiére des prérogatives des ames bienheureuses et 
Albert, qui dans ses ouvrages théologiques sous |’influence du 
“Bienheureux Denys” s’est tant complu 4 parler des théo- 
phanies, n’a-t-il pas dans la Somme des créatures uni les deux 
questions dans ce renvoi:*’ Qualiter autem hoc sit vel possit 
esse (sc. visio Dei per speciem), queretur in questione de dotibus 
ubi disputabitur de visione Det? Et c’est pour cela sans doute 
que dans Vat. lat. 781 le De dotibus s’achéve ainsi f. 18c: 


lumen confortans intellectum ad visionem divine essentie sine medio 
specierum, sicut supra habitum est in questione de visione Dei. 


®° Ces cing questions pourraient fort bien faire partie d’un Tractatus de 
novissimis. 

°° Derniére partie du traité inédit De incarnatione. 

*7 Summa de creaturis, tr. 4, q. 32, a. 1; Borgnet, t. 34, 509. 
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La doctrine de cette derniére est absolument d’accord avec 
celle d’Albert. Celui-ci, chaque fois qu’il en eut l’oceasion, s’est 
attardé dans l’explication des théophanies, des agalmates et des 
miroirs,** toutes choses en étroit rapport avec la vision béatifique. 


Le besoin d’une élévation de la puissance naturelle de notre 
intelligence par un réconfort d’ordre surnaturel est affirmé par 
tous les théologiens orthodoxes. Mais Albert use d’exemples 
tout personnels pris aux phénoménes de la vision terrestre. Je 
n’ai pu consulter suffisamment le manuscrit Conv. Sopp. G. V. 
347 de la Bibliothéque Nationale de Florence pour confronter 
cette question en cause avec le traité inédit De resurrectione.* 
Mais par Mgr. M. Grabmann,*° j’en sais assez pour dire 
que Vat. lat. 781 ne reproduit pas sa question de visione Dei 
et qu’il y a entre les deux piéces inédites harmonie de doctrine 
et d’exposition. Ici Albert laisse de cété les exemples de l’aigle, 
du lynx, de la chauve-souris et de la taupe, mais je crois que 
jamais il n’a exposé avec autant de précision la visio per speciem. 
La solution vaut d’étre citée. 


V, 16b; T, 289b: Solutio. Dicendum quod Deus in patria videbitur 
per essentiam ab angelis et a (V om.) sanctis quam non mediantibus 
aliquibus speciebus vel (V et) similitudinibus intellectualibus gloriosis 
obiciet sicut sibi (V om.) ipsi se obicit. Sicut enim dicit Augus- 
tinus. ... 

Sciendum tamen ad horum evidentiam quod ad (V + horum) visionem 
corporalem duplex medium exigitur: unum scilicet a parte rei vise quod 
est species ipsius recepta in oculo, sub qua res videtur (V videntur). 
Alterum est ex parte videntis, quod iterum (V et hoc verum) est duplex, 
scilicet intrinsecum et extrinsecum. Intrinsecum, sicut lux que est de 
compositione pupille et dicitur medium effective quasi medians poten- 
tiam visivam ad actum videndi. Si enim (T om.) tali luce (T medio) 


88 Tout spécialement Summa de creaturis, loc. cit. 

8°Ce manuscrit qui contient entre autres choses le De sacramentis et le 
De incarnatione était en prét hors de Florence. La question sur la vision 
de Dieu s’y trouve au f. 63c-64b. 

4° “ Drei ungedruckte Teile der Summa de creaturis Alberts des Grossen,” 
Quellen und Forschungen zur Geschichte des Dominikanerordens in Deutsch- 
land, XIII, Leipzig, 1919, 44. 
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privaretur oculus, potentia visiva non posset producere actum videndi 
propter indispositionem organi et secundum quod huiusmodi lux certifi- 
catur, confortatur virtus visiva in suo actu. Extrinsecum vero medians 
est lux que est in cireumferente (T medio) aere faciens colores actu 
visibiles, et per medium (V+ quidem) quod est ex parte videntis 
utroque modo dictum non fit distinctio in cognitione rei, quia sub eadem 
luce videtur homo et lapis et aliud quodecumque visibile (T om. a. q. v.). 
Sed medium ex parte rei vise determinat cognitionem rei, cum unum- 
quodque sub propria specie videatur. 

Similiter etiam in intellectuali (T intelligibili) visione naturali 
medium ex parte rei vise est species (V + ipsa) recepta in intellectu 
possibili, per quam habetur propria et determinata cognitio alicuius rei. 
Medium vero ex parte videntis est lumen intellectus agentis habens vir- 
tutem lucis intrinsece et extrinsece, quia et intelligibilia (V intelligentia) 
in potentia facit (T sicut) intelligibilia in actu et illustrat intellectum 
possibilem confortans ipsum in sua visione, et hoe (T licet) lumine non 
determinatur cognitio alicuius cum sit commune ad intelligibilia. 

Sed quia sunt quedam intelligibilia ad que non potest cognitio natur- 
alis, ideo infunditur anime aliud lumen fortius quo roboratur intellectus 
ad illa percipienda, et hoc est lumen fidei quod non determinat aliquod 
creditum, sed assentiendum esse (T om) prime veritati super omnia in 
quocumque convenit (V convincit) intellectui (V intellectum). Sed 
speciales articuli determinant fidem ad hoc vel illud creditum velut 
medium ex parte rei vise. Sed quia iioc lumen non adhuc sufficienter 
eonfortat intellectum ad visionem (V divisionem) divine essentie sine 
medio specierum, quia in ipso videtur Deus (T om) per speculum crea- 
turarum et enigma scripturarum, ideo superadditur aliud lumen scilicet 
(V om) glorie, confortans intellectum ut ipsam divinam essentiam 
videre possit sine aliqua specie mediante. Sed ipsa divina essentia 
determinabit suiipsius cognitionem, et tale lumen vocat Dionisius theo- 
faniam, que (V quod) est medium in (T om) visione patrie, non sicut 
species emanans in (V om) intellectum a Deo in qua ut obiecto acci- 
piatur eius cognitio, sed sicut medium confortans videntem. Non enim 
exigitur aliqua lux extrinseca, cum ipsum visibile sit vera et summa lux 
que illuminat omnem hominem venientem in hune mundum. 


Aucun endroit de l’ceuvre éditée d’ Albert ne ressemble autant 
a cette exposition que celle du Ier livre des Sentences, d. 1, B, 
a. 15 (Borgnet t. 25, 37): 


Ad hoe quod ulterius quaeritur de theophania, dicimus quod sicut in 
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sensu duo sunt, sc. lux sub qua visibile perficitur ut videri possit, et 
visibile ipsum, sicut lapis vel aliud quod videtur. Et lux quidem facit 
actu (Borgnet actum) visum, sed non distinguit ipsum nec determinat 
ad hoe visibile vel illud. Et sicut in intellectu naturali est lux intellectus 
agentis qui facit actu possibilem, non tamen determinate perficit, et 
movet ad hoe intelligibile vel illud, sed postea determinatur per intel- 
lectum hominis vel angeli vel alterius. 

Et sicut fides est illuminans ad creditum, non tamen perducit deter- 
minate ad hune articulum vel illum, ita est in theophantis quod est 
lumen descendens elevans intellectum, et non distinguens et determinans 
ipsum ad hoe vel illud, sed id quod distinguit intellectum ut obiectum 
est divina essentia ipsa. Et hoe est quod dicit Psalmus 35, 10: In 
lumine tuo videbimus lumen. Unde videtur Deus sine medio quod sit 
similitudo et ratio visi, sive per quod visum coniugatur videnti et non 
per substantiam. Sed tamen est ibi medium disponens et vires afferens 
intellectui, quo melius possit attingere Deum. Et hoc medium lumen 
est divine bonitatis vel apparitio, quod a sanctis vocatur theophania... 


Aprés ce trio de questions bien assorti, il reste le De aureola 
et le de pena parvulorum. Ici aucun renvoi ne vient nous aider. 
Il y a toutefois en faveur de l’attribution 4 Albert le Grand la 
présence de formules facilement retrouvables dans le reste du 
recueil et dans ses ceuvres éditées, les citations du Philosophe, 
les rationes inductae. Mais le meilleur argument restera tov- 


jours leur localisation entre les questions ci-dessus étudiées et le 


groupe des péchés capitaux, lui aussi oeuvre d’ Albert. 


II. 


Ce deuxiéme groupe principal est constitué par six questions: 
de accidia, de luxuria, de vitiis capitalibus, de gula, de avaritia 
1° et de avaritia 2°. L/’orgueil, l’envie et la colére furent-elles 
aussi l’objet d’une discussion scolaire? CO’est probable.** En 
tout cas, d’aprés les normes appliquées ici aux de luxuria, de 
gula et de avaritia et explicitement formulées plus tard dans la 
Somme de théologie,** Albert etit exposé sa doctrine sur les sept 

“1 Voir la note 45, et qu’on se rappelle l’étonnant parallélisme de cette 


partie de Vat. lat. 781 avec les questions De malo de S. Thomas. 
“2 [Ia pars, tr. 17, qq. 116-122; Borgnet t. 33, 347-402—p. 358: “. .. 
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vices selon une division tripartite constante: nature, espéces, 
filles, et dans l’ordre suivant: 


= 


De radicibus peccatorum 

De vitiis capitalibus.... 
De superbia, regina vitiorum ) 
De invidia 
De accidia + peceatis spiritualibus. 


de vitiis in genere. 


De avaritia 
De gula... 
De luxuria § 


peccatis carnalibus. 


Ce groupe incomplet apparait, par surcroit, disloqué et l’avarice 
est traitée deux fois. Le fait que les questions furent disputées 
doit y étre pour quelque chose. Mais somme toute, prises 
comme elles sont distribuées dans ce recueil, elles peuvent se 
répartir ainsi: un groupe compact aux ff. 23a-28c: de luxuria, 
de vitiis, de gula, de avaritia 1°; et deux piéces 4 position 
excentrique: de accidia, ff. 7c-8b et de avaritia 2°, ff. 20c-31d. 
L’homogénéité de l’ensemble, malgré certaines différences de 
formules sur lesquelles je reviendrai, et une technique diverse, 
est tres défendable. Les citations du Philosophe surtout au 
livre de ’Ethique y abondent; de meme celles de Cicéron et de 
Sénéque, ce qui n’a rien d’étonnant du reste. Les réponses aux 
objections maintenant sont toutes énumérées et ad 2m, ad 3m, 
ete., ont remplacé V’habituel ad aliud. Presque toutes les ques- 
tions finissent par une formule fréquente dans le recueil: per 


tractandum est de invidia, quae superbiae est pedissequa.” — p. 369: “ Inter 
septem capitalia peccata quatuor sunt spiritualia, sc; superbia, invidia, 
ira et acedia, sed quia acedia spiritualior est quam ira, ideo prius de ea 
tractandum est.”—p. 378: “ Post iram, tractandum est de avaritia que 
magis convenit cum spiritualibus quam gula et luxuria.” Borgnet écrit 
toujours acedia, sans tenir compte de la question alors posée sérieusement 
si ce mot vient de acretudo aceti ou de accidere. Cf. Alexandri Halensis, 
Summa théologica, t. III (Quaracchi, 1930) n° 559, et Assise 158, f. 90 b: 
Unde accidia! per unum. ec. debet scribi, quoniam si per duplex scriberetur 
magis videretur descendere ab hoc verbo ‘accido.’ Les manuscrits cepen- 
dant écrivent toujours accidia. 
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hoc patet solutio ad omnia. Celles sur la luxure et la gour- 
mandise s’accordent pour voir dans les mouvements premiers de 
Vappétit sensitif des péchés. Enfin, on retrouve partout cette 
norme du v:ze capital: 

De ratione enim capitalis est quod habeat obiectum habens completam 
rationem delectabilis (f. 27a); capitale enim vitium est circa obiectum 
quod habet perfectam rationem movendi appetitum, ut supradictum est 
(f. 30d); numerus eorum vitiorum accipitur penes obiecta moventia 


secundum principales actus virium. Ratio autem non habet determi- 
natam materiam, sed operatur circa materiam omnium virium . . 


Par ailleurs, la question 2e de avarttia, isolée et probablement 
antérieure 4 la premiére, vient se ranger d’elle-meme dans le 
groupe, car elle a un renvoi formel au de luxuria ** et un autre 
au de vitiis capitalibus. Reste une seule piéce, moins facilement 
réductible en raison de sa technique spéciale et de ses formules 
de question disputée: le de accidia. Or, précisément nous y 
trouvons un renvoi 4 une euvre d’Albert qui a grande chance 
de faire partie du groupe a l’étude: la question de radicibus 
peccatorum, f. 8a: 

Solutio. Ad hoe dicendum quod, sicut dictum est in questione de 
radicibus peccatorum, radix et motivum in omni peccato est ex parte ea 
ubi est apparens bonum. Hoe autem est ex parte conversionis ad com- 
mutabile bonum. Illud enim trahit et allicit, et hoe motivum contingit 
assignare in communi, et sic bonum apparens in communi est motivum 
in omni peccato. Bonum autem apparens hoe vel illud est motivum in 


specialibus vitiis. Secundum hune modum accidia nihil aliud est 
quam... 


Cette question inconnue n’est pas le traité XXIIe de La 
Somme de théologie, IIa pars, intitulé de radicibus peccatorum * 
et composé beaucoup plus tard. Ce n’est pas davantage la ques- 


*8 30d: Ad VIIm dicendum quod avaritia est contra naturam hominis in 
quantum est homo, scilicet contra naturam habitu iuris naturalis in- 
formatam, licet non sit contra naturam eius, que communis est sibi et aliis 
(animalibus), ut de luwuria supra dictum est. Au f. 23d, le renvoi est 
abondamment justifié. 

** Borgnet t. 33, 435-468. 
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tion anonyme d’Assise 138, f. 243c-245a: Queritur de radicibus 
peccatorum et de multitudine radicum et differentia; secundo, 
in quo differant radix et capitale. Circa primum sic. Omne 
quod est in mundo... / inordinationem dicuntur concu- 
piscere. Le renvoi y est bien justifié, mais par trop d’endroits 
elle s’écarte de la méthode et de la doctrine d’Albert le Grand. 
Il est done mieux de nous tourner vers une question inconnue 
faisant partie du groupe de vitiis au complet ou vers la dist. 42 
du Ile livre des Sentences, a. 7 et 8 (Borgnet t. 27, 667): 
Dicendum quod initium et radix differunt ratione, licet idem sint 
subiecto. Radix enim, ut tactum est in obiciendo, principiat peccatum 


ex parte conversionis que materialis est in ipso. Initium autem est 
principium ex parte aversionis, ut probat obiectio prima. 


Au IVe livre, Albert désigne ainsi cet endroit: 


Et huius solutio queratur (sc. utrum superbia origo omnium malorum) 
in II° libro Sententiarum, ubi disputatum est de radicibus peccatorum 
(d. 17 B t. 29, 761). 


Abordons maintenant le groupe des cing autres questions. 
Une preuve péremptoire qu’Albert en est l’auteur, c’est qu’on y 
retrouve deux piéces de son Commentaire sur le IVe livre des 
Sentences. C’est 14 aussi un motif de nous détourner, pour les 
confrontations des doctrines, de la Somme de théologie, ot 
Albert a exposé beaucoup plus tard ses idées sur les péchés 
capitaux, et oti s’avére criiment son revirement doctrinal sous 
Vinfluence d’Augustin et de la Somme dite d’Alexandre de 
Halés.** 


La premiére piéce, le de luxuria, est inédite encore, mais 
Albert lui a fixé sa place dans le traité du mariage, 4 la q. 41, 


“© Ce revirement constitue un vrai probléme dont il faut bien prendre 
son parti: Vhistoire ne doit point étre pliée 4 nos désirs. Cette Somme 
de théologie n’a du reste jamais été l’objet d’une étude fouillée. Le P. 
Gorce s’en est occupé derniérement. “Le probléme des trois Sommes: 
Alexandre de Halés, Thomas d’Aquin, Albert le Grand,” Revue Thomiste 36 
(1931), 293-301, d’une maniére plus apologétique qu’historique. Un tel 
probléme ne peut étre résolu en un tour de main. 
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paragraphe D (Borgnet t. 30, 467). Elle lui est rattachée par 
la formule-charniére: Ratione illius quod dicit . . . dont il 
s’était servi déja pour le de prophetva et qui servira bientot pour 
le de gula. Le de luxuria fut disputé. Serait-ce une des raisons 
pour lesquelles le [Ve livre n’en donne pas le texte ? 


Deinde ratione eius quod dicit ibi, D, ‘ Hic dicendum quod aliud est 
fornicatio’ ete., quaeratur de luxuria et speciebus eius omnibus et 
filiabus. 


L’autre piéce du IVe livre des Sentences d’Albert, le de gula 
a recu dans cet ouvrage meme les honneurs de I|’impression. 
L’auteur avait-il fait du traité du mariage un point d’attache 
pour toutes les questions sur les vices capitaux? O’est a se le 
demander, car c’est encore au beau milieu de ce traité que nous 
retrouvons éditée et fixée la question sur la gourmandise. 
Naturellement elle est raccrochée 4 la dist. 37 par la formule- 
charniére, cette formule commode qui a permis 4 Albert de loger 
dans ce dernier Commentaire aux gigantesques proportions une 
pléiade de questions disputées restées sans domicile jusque-la: 


° Malgré tout, pareille localisa- 


je ne sais pour quelles raisons.* 
tion du De gula, si conforme soit-elle aux meeurs littéraires de 
Vépoque, a de quoi surprendre. Cependant, en y regardant de 
plus prés, l’on s’apercoit vite que, en ce faisant, Albert est tout 
a fait logique et cohérent dans son enseignement. La luxure et 
la gourmandise, selon tous les théologiens, sont les deux péchés 
charnels par excellence. Or, pour Albert, ces vices étaient noués 
d’un lien plus étroit encore, au point que la gourmandise, tout 
comme la luxure, tombait sous le coup de la célébre défense: 
Non moechaberis! Albert l’a affirmé explicitement et implicite- 
ment a trois reprises: 


‘* Plusiers y ont une place toute normale, comme celle de luauria. En 
voici quelques autres intégrées par ce procédé facile: de prophetia, de gula, 
de eleemosyna, de hypocrisi, de scandalo, de correctione fraterna, peut- 
étre aussi la longue question de bigamia (Borgnet t. 30, 171-184). 
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III Sent., d. 37, A, a. 4; Borgnet t. 28, 689: 


4° queritur qualiter vitia capitalia prohibentur in mandatis istis (se. 
decalogi) . . . Dicendum quod, licet Augustinus in libro de decem chor- 
dis videatur reducere fornicationem ad primum mandatum .. . tamen 
intelligitur hic secundum Magistrum quod omnis illicitus concubitus sive 
secundum naturam sive contra naturam fiat, intelligitur in illo mandato: 
Non moechaberis. Et meo iudicio gula prohibetur in eodem, eo quod 
habent ordinem ut causa et causatum ista duo vitia, quia sicut in naturis 
nutritiva deservit generativae, ita in vitiis gula luxuriae. Unde Hierony- 
mus: “ Venter vino aestuans cito despumat in libidinem”.. . 


Ibid., d. 38, C, a. 10; Borgnet t. 28, 703: 


Ad aliud dicendum quod Glossa illa (super Qui viderit mulierem ad 
concupiscendum, iam moechatus est eam .. .) intelligitur aut moraliter 
in fornicatione spirituali . . . aut intelligitur de voluptate que est in 
carne, et hoe est gulae vel luxuriae, et una illarum prohibetur hie sicut 
causa alterius, sicut superius explanatum est. 


IV Sent., d. 16, D, a. 53: 


An omne peceatum exprimatur in decalogo; t. 30, 650. Respondeo: 
. .. Mortalia prohibenter tripliciter . . . expresse, sicut sub moechia 
prohibetur adulterium; nomine moechiae sub ambitu nominis prohibe- 
tur sub ambitu nominis omnis illicitus coitus . . . Ut causa autem gula 
et ebrietas et omnia que excitant concupiscentiam carnis ad illicitum. 
Ut effectus autem, scurrilitas. .. . 


C’est Augustin, par le truchement du Lombard, qui fournit 
le texte opportun, 4 la dist. 33. Sous plus d’un rapport la con- 
frontation de la question éditée avec l’inédite est instructive: 
aussi je lui donnerai un certain développement. 


IV Sent., d. 33, a. 15; 
t. 30, 302: Vat. lat. 781, f. 26b: 


Deinde quaeritur ratione huius 
quod dicitur ibi, A, paulo ante 
finem ‘ Quod autem in sustentando 
vitam licitus est cibus’ ete., quaeri- Queritur de gula, 
tur, inquam, hic (de gula) de 
gulae speciebus et filiabus eius. 
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Cirea primum queruntur quin- 
que. Primum est quae sit gulae 
definitio; 2m est utrum gula sit 
carnale vitium; 3m est, utrum gula 
sit cirea delectabile gustui, in quan- 
tum est gustus, vel in quantum est 
quidam tactus; 4m est utrum omnis 
motus gulae sit peccatum; 5m, 
utrum gula sit capitale vitium. 

Ad primum sic proceditur et 
videtur quod definitio Hugonis de 
S. Victore: gula est immoderatus 
appetitus edendi, sit incompetens. 
Gula enim non solum committitur 
cirea quantitatem cibi, sicut dicit, 
sed etiam circa alia, ut quando 
nimis studiose vel ardenter quaeri- 
tur; immoderatio autem dicit ex- 
cessum quantitatis; ergo non com- 
plectitur rationem gulae. 


Item, ea quorum conceptio est 
cum materia, debet in eorum defi- 
nitione poni materia, ut dicit Phi- 
losophus, cuiusmodi sunt omnia 
naturalia; sed gula habet determi- 
naiam materiam; cum ergo materia 
non ponitur in definitione eius, 
videtur esse incompetens. 

Sed videtur ... 

Item, ... 

Item, Gregorius 

Item, nihil... 

Item, peecatum... 

Item, sicut dicit Gregorius .. . 

Item, in definitione perfecta non 
sufficit dicere quid est nisi dicatur 
propter quid, ut dicit Philosophus 
in libro Posteriorum; sed in dicta 
definitione non dieitur propter quid 
sit immoderatus appetitus; ergo 


et primo quid sit. 


Hugo de §. Victore: gula est 
immoderatus (actus) appetitus 
edendi. Sed videtur hee diffinitio 
incompetens quia secundum Gre- 
gorium, gula non solum comittitur 
cirea quantitatem cibi, sed etiam 
cirea plura alia; immoderatio 
autem dicit solum excessum in 
quantitate. 


Ad idem est: Ea quorum con- 
ceptio est cum materia, debet in 
eorum diffinitione poni materia, ut 
dicit Philosophus; 

sed gula habet determinatam 
materiam; ergo ete. 


Sed videtur ... 

Item... 

Ad idem, Gregorius .. . 

Ad idem, nihil... 

Ad idem, peccatum ... 

Item, Gregorius dicit . . . 

Item, in definitione perfecta non 
sufficit dicere quid est, sed propter 
quid secundum Philosophum ; 

sed in dicta definitione non dici- 
tur propter quid; 

ergo ete. 
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definitio imperfecta. 

12-15. Item,... 

Solutio. Dicendum quod... 

Ad primum ergo dicendum ... 

Ad aliud dicendum ... 

Ad aliud... 

Ad aliud ... 

5-13. Ad aliud (toujours) 

14. Ad aliud dicendum quod 
gulosus non delectatur in colore et 
odore propter se, sed refert totum 
ad delectationem que est secundum 
gustum sicut dicit Philosophus in 
fine primi Ethicorum. 

15. Ad aliud dicendum quod 
sicut moralis potest considerare 
partes animae usquequo, considerat 
naturam oculi ut sciat curare 
infirmitatem. Similiter autem.... 

potest considerare 
moralis. 


Secundo qr utrum gula sit car- 
nale peccatum.—Et videtur quod 
sic, quia dicit Ambrosius . . . sed 
sicut dicit Bernardus. .. . 

Solutio. Dicendum... 

P, 309: . . . a peceato, ut vult 
conclusio. 
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12.15. Item,... 

Solutio. Dicimus quod... 

Ad primum ergo dicendum. 

Ad secundum dicendum ... 

Ad tertium... 

Ad quartum... 

5-13. Ad Vm, ad VIm... ad 
ViIIm, ad XIIIm .. . Ad XIIIIm 
dicendum quod gulosus non delec- 
tatur in odore, sed prout refertur 
ad gustum, sicut etiam apparet in 
brutis que delectantur in odoribus 
prout representant cibum. 

Ad XVm dicendum, sicut dicit 
Philosophus in fine primi Ethi- 
corum, moralis potest considerare 
partes animae aliguo modo, sicut 
medicus considerat naturam oculi 
ut sciat curare ab infirmitate. Sim- 
pliciter autem .. . potest con- 
siderare mortalis. 

Secundo... 


sed sicut dicit Jeronimus ... 


Solutio. Dicendum... 

F. 27a: ... a peccato. 

Ultimum concedimus, et sic patet 
solutio ad omnia. 


De cette confrontation, voulue un peu longue, se dégagent 


plusieurs constatations. 


Tout d’abord le texte de Borgnet 


(repris de Jammy) est entaché d’erreurs nombreuses: plusieurs 
sont manifestes, mais irréformables sans le secours des manu- 


scrits, telles ut vulé conclusio pour wlttimwm concedimus. 
Plusieurs de ses références aux Péres et au Philosophe sont 
capables de mettre les chercheurs sur les dents, précisément a 
cause de l’erreur typique signalée aux 14e et 15e arguments. 


ay 
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La lettre de V n’est pas toujours correcte non plus; puisse-t-on 
trouver un manuscrit capable de redresser sa lettre fautive! 
Il existe entre les deux textes d’autres divergences non relevées 
ici, en particulier la substitution chez Borgnet 4 l’etc. de V de 
plusieurs lignes de texte. 

Une attention toute spéciale mérite la différence des formules: 
item et ad idem, ad aliud et ad 3m etce., la présence ou |’absence 
d’un prologue, etc. J’ai dit ailleurs*’ suffisamment combien 
sujet 4 caution est leur témoignage requis pour intégrer 4 
Pceuvre d’un auteur ou les en éliminer des questions anonymes. 
A ces formules, situées comme 4 la périphérie et dépendant de 
la fantaisie du reporteur, il faut préférer les expressions carac- 
téristiques logées dans le gras du texte. Si la régularité du 
Commentaire dans l’emploi de Item et de ad aliud pour la 
question de gula peut, a la rigueur, s’expliquer par une révision 
préalable 4 son insertion, il n’en est pas ainsi pour le De visione 
Dei in patria. En effet, Vat. lat. 781 emploie de préférence 
ad idem et preterea, tandis que Toulouse 737 use toujours de 
Item. I1 faut done, je crois, attribuer cette divergence en partie 
au travail du reporteur, car quidquid recipitur ad modum reci- 
pientis recipitur, surtout la legon d’un professeur. La lecture 
de plusieurs reportations d’une méme question, d’Alexandre de 
Halés par exemple,** est 4 ce sujet trés instructive. Les scribes 
ont laissé tomber des prologues, des conclusions, des récapitula- 
tions, des citations du Philosophe, des titres d’ouvrages et méta- 
morphosé maintes formules! 


Tl nous faut maintenant établir l’authenticité des questions 


‘7“Tes écrits du Frére Guerric de S. Quentin, O.P.,” Recherches de 
théologie ancienne et médiévale 6 (1934), 184-214; 284-312; 395-410; 
surtout pp. 194-196 et 286-289. 

*8 Tl deviendra peut-étre possible un jour de faire le départ entre ce que 
la bulle recommandant d’achever la Somme appelle quod tradidit et quod 
scripsit, 


x 
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restantes,*® c’est A dire des trois premiéres ff. 1a-7e et des cing 
derniéres du recueil (35a-28). 


De primis motibus. 

De ratione superiore (ubi etiam de synderesi). 

De conscientia. 

Utrum anima sit ex traduce, 4 laquelle il faut peut-etre rattacher 
Ja question de immortalitate anime, ff. 47r-48r. 

De sensualitate. 

De inferiore et superiore portione rationis. 

De synderesi. 

De conscientia. 


Les trois premiéres piéces sont d’un bloc, comme I’attestent 
leur teneur et les formules conjonctives consequenter et postea. 
Vu leur emplacement, on a tout lieu de les attribuer 4 Albert le 
Grand. Du reste, Dom Lottin les a patiemment étudiées et a 
méme publié de larges extraits des questions suivantes: 


Queritur de primis motibus utrum sint peccata; 

secundo utrum sint in prohibitione et utrum ratio teneatur reprimere 
primos motus: q. 1, ff. la-2a.5° 

Queritur de conscientia et primo quid sit in re, utrum scilicet potentia 
vel habitus, et si est habitus, utrum naturalis vel acquisitus; tertio, 
utrum sit idem quod lex naturalis et utrum idem sit quod sinderesis: 
q. 3, solutio, ff. 4d-5a.54 

Utrum conscientia liget in omni materia vel tantum in indifferentibus: 
q. 3, solutio, ff. 5d-6a.52 


Le savant bénédictin n’a pas abordé la question d’auteur: il 
semble méme admettre pour les questions 18-22 une origine 
thomiste et pour les questions 1-3 un auteur subissant l’influence 
d’Alexandre de Halés.** Son jugement sur les doctrines ici 
invoqué est donc tout 4 fait impartial. Sa premiére constata- 


“°Une comparaison rapide des qq. 15: de avaritia et 16: de peccato 
originali d’aprés la description donnée plus haut suffit pour se convaincre 
de leur similitude de technique. Elles doivent étre du méme auteur. La 
localisation de la derniére est aussi un excellent argument en ce sens. 

5° Cf. note 14. 52 Cf. note 15. 52 Cf. note 16. 

°8 La doctrine morale des mouvements premiers . . ., 87 et 91. 


q 
1. 
2. 
a 3. 
18. 
19. 
20. 
21. 
a 22. 
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tion, nous venons de le dire, est la dépendance manifeste des 
questions 1-3 de la Somme d’Alexandre de Halés, surtout pour 
la liste des arguments et l’exposition des opinions. L’autre 
conclusion qui s’est imposée avec évidence 4 l’auteur est l’étrange 
parenté de doctrine de Vat. lat. 781 avec Albert. Pour tous 
deux les mouvements premiers sont péchés.°° Méme harmonie 
de doctrine sur la nature de la conscience, de la syndérése, de la 
raison pratique, sur l’inerrance de la syndérése: “ On le voit, 
n’était la formule d’habitus acquisitus qu’ Albert le Grand n’avait 


point admise, notre auteur anonyme en arrive finalement 4 la 


théorie du maitre dominicain, puisqu’un habitus acquis n’a de 
56 Quant 4 la valeur 


qu’il 


sens ici que si la conscience est un acte. 
normative de la conscience, “le fait,” dit Dom Lottin 
place cette solution en second lieu insinue qu’elle a plutdt ses 
préférences. On y aura reconnu un développement des idées 
esquissées par Albert le Grand.” ** Nous ajouterons que sur la 
peccaminosité des mouvements premiers de l’appétit sensitif, les 
questions de gula et de luxuria sont parfaitement d’accord avec 
celles du début: f.23c, “.. . cum luxuria sit vitium, omnis 
motus eius est peccatum mortale vel veniale. Ponimus enim 
primos motus esse peccatum, quod videtur expresse dicere 
Augustinus et Magister Sententiarum. Et concedimus rationes 
ad hoc.—fol. 26d: Solutio. Dicimus quod [omnis motus gulae] 
semper peccatum est, non tamen semper mortale. .. .” 

Que penser maintenant des questions 18-22? Ne forment- 
elles pas avec les trois premiéres un bloc homogéne? Sil fallait 
donner 4 ce bloc un titre, il n’en serait pas de plus adéquat, 
comme je le démontrerai plus loin, que celui-ci: Tractatus de 
viribus motivis animae iuxta Sanctos. 

Contre ce groupement, il existe, il est vrai, quatre objections, 
qu’il importe de réfuter. 

54 Cf. note 17. 

55 Cf. note 53. Voir aussi la fin de ce paragraphe. 


56 Dom O. Lottin, La nature de la conscience morale ... , 276. 
57 La valeur normative de la conscience morale ... , 428. 
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1. Comment expliquer l’énorme distance entre ses deux 
parties ?—La note du f. 38r°* nous donne la réponse. Le paral- 
lélisme de son contenu avec celui des Questions De veritate de 
S. Thomas a poussé le compilateur du groupe, aprés en avoir 
transcrit une portion au début du recueil, 4 interrompre sa tran- 
scription, afin d’avoisiner la partie restante 4 l’ouvrage thomiste. 
C’est par la aussi que s’explique la présence, entre les deux 
groupes étudiés plus haut et les derniéres questions, du quod- 
libet VII de S. Thomas. I] faut aussi tenir compte du carac- 
tére disputé des questions et de la dislocation du groupe des 
péchés capitaux, ceuvre indiscutable d’Albert le Grand. 


2. Certains sujets sont traités deux fois—Mais n’y a-+t-il pas 
dans le groupe des péchés capitaux une double question sur 
Yavarice? Dans l’un et l’autre cas, le doublet se laisse expliquer 
par le fait que les questions furent disputées, car la doctrine est 
la méme de part et d’autre. Albert du reste dans ses ceuvres 
éditées, surtout dans son Commentaire, revient parfois 4 peu 
de distance sur le méme sujet. 


3. Entre les piéces du début et celles de la fin du recueil, 
il existe des différences notables de formules. Les premiéres 
emploient avec régularité ad idem au lieu de item; puis toutes 
les objections, y en eiit-il 20 ou 25, sont dans la réponse toutes 
numérotées: ad 1m, ad 2m, etc.°°—C’est vrai! mais nous 
savons déja par l’exemple du de gula que penser de ces substitu- 
tions d’Item a ad idem et de ad aliud 4 ad tertiwm, ad 4m, 
ete.” D/ailleurs les questions sur l’origine de l’Ame et sur la 
conscience (18e et 22e) sont taillées absolument sur le méme 
patron que celle sur la vision de Dieu. Ad idem y est un vestige 


oublié de la discussion scolaire, non encore démarqué. Et puis 
toutes ces questions ont une belle ligne albertinienne, facilement 


5° Cf. note 21, et aussi le schéme rapporté p. 287. 

*° Tl est facile de s’en rendre compte & l’aide des textes publiés par Dom 
Lottin et signalés & la note 14. 

°° Voyez ce que j’ai dit & propos du de gula. 
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retrouvable aux endroits paralléles de la Somme des Créatures 
et du IIe livre des Sentences. Il ne manque pas non plus de 
formules fréquentes chez Albert et informant de leur carac- 
téristique tout le recueil anonyme de Vat. lat. 781: per hoc 
patet solutio ad omnia; concedimus; in precedent: articulo; 
per hoc patet ad 4m et ad 5m, similiter ad sequens; et surtout 
rationes inductae. Mais pour passer légitimement d’une ex- 
trémité 4 l’autre du recueil, nous pouvons, nous l’allons voir, 
nous appuyer sur des raisons plus solides que le roseau fragile 
des formules. 

4. Selon Dom O. Lottin, il existe une difficulté plus grande: ™ 
“ Certaines formules (dela q. 19) évoquent des textes thomistes: 
in actibus moralibus qui sunt secundum quod sumus domini 
nostrorum actuum...;... cum moralis actus determinentur 
in specie secundum finem. ... L’ auteur anonyme semblerait 
done connaitre S. Thomas.” Le voisinage des questions de ce 
dernier a di, je crois, influencer le jugement de Dom Lottin, 
ainsi du reste que la présence de la demi-cursive dans les pre- 


miers folios—L’anonyme connait S. Thomas, son disciple. 
Thomas en plus d’un point de son ceuvre écrit sous |’influence 
manifeste d’Albert.°? On peut du reste dans la question de 
luxuria, transcrite quelques folios en amont de la q. 19—au de 
luxuria les mouvements premiers sont déclarés péchés—on peut, 
dis-je, trouver une formule tout aussi savoureuse de thomisme 
et d’aristotélisme : 


* Cf. endroit cité note 53, p. 91. 

*2:On connait le jugement de Jean de Lausanne, O. P., dit Joannes Lector, 
sur la théologie morale de S. Thomas: “Et quasi eadem verba sunt 
Thomae et Alberti, quia Thomas sumpsit de Alberto, qui doctor eius fuit 
in studio Coloniensi.” Joannis Lectoris, O.P., Summa confessorum, III, 
tit. de consecratione, q. 17. Voir également Raynerius de Pisis, 0. P., 
Pantheologia, De continentia, c. 8, Brixiae 1580, I, 497. En faisant cette 
erreur, Dom Lottin s’est mis en bonne compagnie, Le P. Fidéle de Fanna, 
parfaitement au courant des doctrines de S. Bonaventure, s’étant trouvé 
devant un Commentaire anonyme sur IIe livre des Sentences (Turin 
Bibl. Nationale K. V. 24) avait noté: Ha molto del S. Bonaventura! 
Potrebbe esser d’un discepolo. Cataiogue manuscrit, cahier I, p. 40. Or, 
le Commentaire est d’Eudes Rigaud, le Maitre de S. Bonaventure! 


4q 
a 
Eg 
EX 
fr 


Vingt-deux questions inédites d’Albert le Grand 317 


F. 25b: Ad tertium dicendum quod materia ex qua fit aliquid non 
diversificat speciem, sed materia circa quam aliquid fit que est objectum 
habens rationem finis facit differe secundum speciem et maxime in 
moralibus, in quibus consideratur ratio boni et mali que est ex fine, ut 
dicit Philosophus .. . et ita prope diversitatem objecti penes quod 
ponitur finis diversificatur species luxurie. 


Par ailleurs au méme endroit, Dom Lottin reconnait que 
Yauteur anonyme, tout comme Albert, admet la théorie rigide, 
selon laquelle les mouvements premiers de l’appétit sensitif sont 
péchés, ce qu’exprime aussi avec force la question de luxuria 
f.23c: . . . Ponimus enim primos motus esse peccatum. .. . 

Nous avons, par contre, pour légitimer le raccordement aux 3 
premiéres des questions 19-22, et par conséquent de la 18e sur 
Yorigine de l’dme, plusieurs arguments de poids. Outre la 
parenté des sujets, que je mettrai mieux en lumiére tout 4 
Vheure, il y a, au f. 2d, ot il est traité de la raison supérieure 
et de la syndérése, ce renvoi que ne justifie pas assez la question 
3e de conscientia: De quibusdam altis queretur postea. Pour 
moi, ces guedam alia, ce sont justement la sensualité, la raison 
inférieure, la syndérése et la conscience. S’il en était autre- 
ment, nous devrions trouver aux questions paralléles des diver- 
gences de doctrine. Or, il n’y en a pas une seule. Les premiers 
mouvements sont déclarés péchés, la syndérése est infaillible, la 
raison supérieure peut pécher véniellement et mortellement, la 
conscience est un acte de la raison pratique, un dictamen con- 
clusion d’un syllogisme dont la syndérése et la raison pratique, 
faillible, fournissent respectivement la majeure et la mineure: 
e’est bien 14 l’opinion toute spéciale d’Albert le Grand. II ne 
peut étre question de publier ici tous les textes en vue d’étayer 
cette revue rapide des doctrines. Je me contenterai done de 
produire, en raison de son importance, une page sur la nature 
de la conscience. 


*°Cf. Dom O. Lottin, La nature de la conscience morale . . ., 265 et 
273-6. 
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f. 38ab: Questio est de conscientia et primo queritur quid sit... 
Solutio.—Dicimus quod conscientia multis modis sumitur. Quandoque 
enim dicitur conscientia ipsum conscitum et hoc modo sumitur Tim.: 
Charitas que est finis precepti de corde puro conscientia bona etc. glosa: 
in spe ... Quandoque vero dicitur habitus quo disponitur quis ad 
consciendum et hoe modo dicitur lex et correptor anime. Quandoque 
vero dicitur actuale quoddam decretum rationis acceptum in universali- 
bus iuris que sunt in sinderesi et hoc modo sumitur Rom. XIIII: 
Omne quod non est ex fide, peccatum est, glosa: id est quod est contra 
eenscientiam. Non enim dicitur fides que est virtus, sed que est creduli- 
tas acquisita procedens ex vi aliquarum propositionum, sicut dicitur 
quod argumentum est ratio rei dubie faciens fidem. Et hoc modo 
sumitur ad presens conscientia secundum quod dicitur accusare vel 
excusare vel aggravare vel minuere peccatum. Non enim aggravare 
potest secundum quod est in habitu, sed secundum quod est in actu. 

Unde dicimus quod conscientia, de qua loquimur, est actus quidam 
rationis. Cum enim in sinderesi sint universalia iuris, ut dicit Augus- 
tinus, non sufficit ad opus, quia cum operationes sint circa particularia, 
universalia sunt inperfectissima in operibus. Oportet igitur esse ali- 
quam potentiam, qua accipiat aliquod particulare sub illis universalibus, 
et est hoc ratio superior vel inferior, secundum quod rationes par- 
ticulares accipit ab eternis et humanis rebus. Sed adhuc non est suffi- 
ciens hee ad operandum nisi decernatur faciendum vel non faciendum. 
Oportet igitur ut ulterius applicetur huic particulari decretum sinderesis 
quod erat de non faciendo vel faciendo in universali, et hoc est actus 
rationis, quia sicut dicit Ysaac, ratio est faciens currere causam in 
causatum, ut accipiatur causa non solum in essendo set etiam in conse- 
quendo, et iste actus rationis dicitur conscientia. . . . 

Ad ultimum dicendum quod, cum conscientia sit actus quidam rationis, 
ex eo quod sumit particulare operabile sub universali sinderesis et 
applicatur decretum sinderesis ad hoc particulare, non est inconveniens 
ut in ratione sit aliquis habitus acquisitus, quo est habitus ad talem 
actum, qui aliquando potest dici conscientia, sed equivoce; sed ex parte 
sinderesis est habitus naturalis. 


“ Tl est regrettable,” écrivait Dom Lottin “ en 1932, “ que S. 
Albert le Grand n’ait repris le sujet (de la conscience) ni dans 


**Dom O. Lottin, La valeur normative de la conscience morale .. . 421, 
note 21. 
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son Commentaire sur les Sentences ni dans son cours inédit sur 
VEthique 4 Nicomaque recueilli par S. Thomas.” Le com- 
mentaire sur les Sentences en effet renvoie tout bonnement 4 la 
Summa de creaturis, ou ce sujet est traité plutdt briévement. 
Albert ne fait point allusion non plus 4 ce moment 4 nos ques- 
tions, signe évident qu’elles n’avaient pas encore été disputées. 
Elles dairent voir le jour peu de temps aprés, car sans aucun 
doute elles se rapportent, ainsi que les questions de origine 
animae, de immortalitate,® de peccato originali et méme jusqu’a 
un certain point celles sur les vices capitaux, au I]éme livre des 
Sentences en sa deuxiéme moitié. Voici un texte édifiant 4 ce 
sujet, qui légitime pleinement le titre: Tractatus de viris motivis 
anime secundum Sanctos, que je propose de mettre au frontis- 
pice des questions 1-3 et 19-22. Il rend compte aussi de 
Yomission de ces sujets dans l’Ethique 4 Nicomaque, eo quod 


°° Ces deux questions, qui ne concernent pas les forces motrices de l’Ame, 
méritent un mot d’explication. Il m’est pour l’instant impossible d’établir 
lauthenticité albertinienne de la deuxiéme. Elle est isolée loin des autres 
et transcrite sur des feuillets restés en blanc aprés transcription d’une 
partie des questions thomistes De veritate. Cependant je n’y ai rien vu qui 
s’oppose & ce qu’elle soit d’Albert. Elle a été disputée. Vu la position 
de la q. An anima ex traduce? dans le recueil, son authenticité ne peut 
faire de doute.—Les deux questions sont traitées chez Albert au Ile livre 
des Sentences, l’une 4 la dist. 18 (Borgnet t. 27, 324s), l'autre 4 la dist 19 
(p. 328); elles le sont trés briévement. Voici pourquoi: P. 324a: “Hic 
enim incidit quaestio Utrum anima sit ex traduce? et quia alibi prolixe 
tractata est, ideo hic breviter transeo obiciendo” et p. 325 “ Qualiter 
autem nulla anima sit ex traduce et nulla in semine, alibi diligenter est 
ostensum.”—P. 328a: “Utrum homo secundum animam sit immortalis? 
Circa quod incidunt duae quaestiones quae ambae alibi diligenter tractatae 
sunt. Est autem prima: Utrum homo secundum animam sit immortalis? 
secunda: primus homo in corpore poterat esse immortalis? . . . et alia 
similia his multa alibi posui . . . et omnes istae rationes cum quaestionibus 
praeambulis secundum ordinem physicum alibi positae sunt.” Borgnet 
renvoie & la Somme de théologie, Ile partie, q. 72. Ce renvoi serait ac- 
ceptable (et encore!) si Borgnet eit prouvé auparavant, comme la chose 
est facile pour plusieurs, que cette question se retrouve dans des ouvrages 
antérieurs d’Albert. Mais du sujet de nos deux questions il n’est aucune- 
ment traité dans la Summa de homine, ni & la q. 5, ni & la q. 76. On peut 
done ici songer légitimement aux questions inédites de Vat. lat. 781. 
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non ponuntur a Philosophis msi raro, sed a Sanctis trac- 
tantur : °° 


V f. 57ed. Questio est de synderesi, et queritur utrum sit potentia 
vel habivus . . . Et videtur quod sit potentia . . . Augustinus ... Ad 
idem... Ad idem... Preterea... Contra... Ad idem... Sed 
dicebat .. contra... Ad idem... Ad idem... Ad idem 
. . » Item, v:detur quod sit superior ratio, quia . . . Item, videtur quod 
sit conscientia, quia... Contra... 

Solutio. Dicimus quod sinderesis est potentia rationalis anime et 
concedimus rationes ad hoe inductas. 

Potentiarum autem que sunt in natura habente cognitionem, quedam 
sunt / 37d / apprehensive, quedam motive. Et dicimus communiter 
‘motivas’ non solum eas que movent animal secundum processivum 
motum, sed ex quibus etiam movetur appetitus ad prosecutionem et 
fugam. 

Earum autem que sic sunt motive, quedam sunt universaliter moventes, 
quedam particulariter. Que vero motive sunt universaliter, quedam 
vere sunt motive quia earum est motus, quedam vero determinant 
(decernunt?) quasi motum. Sed decernere motum est dupliciter: aut 
secundum rationem boni non consideratam in particulari, sed penitus 
separatam (V superatam) ab appendiciis materie, et sic est movens 
intellectus practicus; decernit motum considerando rationem boni 
in particulari coniuncto appendiciis licet absente materia, et sic est 
fantasia, que multotiens errat quia particularia considerat. 

Sed potentie motive quarum est motus sunt duobus modis. Aut enim 
sunt imperate sicut virtutes affixe musculis et nervis; aut sunt impe- 
rantes sicut appetitive, licet iste sint duobus modis: aut enim moventur 
ratione boni, abstrahentes a materia universali et sic est voluntas vel a 
ratione boni coniuncta materie et sic est irascibilis et concupiscibilis 
secundum quod moventur a certabili (certihili V) vel delectabili; et hee 
non sunt vires rationalis anime, sed sensibilis. Quanto enim [aliquid] 


** Summa de homine, Borgnet t. 35, 565: voir plus loin le schéme sur 
les puissances motrices de l’Ame. 

*62 On a parfois opposé ad idem & item. C’est un tort, ad idem est 
Vopposé non de item, mais de ad oppositum. C’est pourquoi aussi la 
formule ad oppositum doit étre considérée tout d’abord comme une trace 
de discussion scolaire, tout comme ad idem; ensuite d’autres critéres in- 
ternes nous diront si vraiment ce sont la deux formules caractéristiques. 
Ces réflexions sont appuyées sur une étude des questions inédites d’Alex- 
andre de Halés, de Richard Rufus et d’Albert le Grand. 
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magis spirituale est, minus dividitur; unde voluntas rationis non dividi- 
tur hoe modo sicut appetitus sensibilis, quia est in subiecto spirituali 
et obiectum eius spirituale est quod non movet ad irascendum sed 
concupiscendum. 

Iste ergo potentie dicuntur universaliter moventes, quia sunt accepte 
secundum universales rationes movendi; et quia naturalis non habet 
considerare ea que spiritualiter ordinant motum, ideo ulterius non dividit 
eas, sed hoe est theologi qui considerat ea que spiritualiter ordinant in 
motu, species autem que ulterius (1. id est penes que ulterius) accipit 
alias speciales potentias motivas. 

Quod enim ordinat motum vel est finis motus et secundum hoe sumun- 
tur potentie ymaginis per quas anima fertur in Deum ve! actu vel 
potentia; aut est regulans (V regularis) ad finem, et hoe est duobus 
modis. Aut enim regulatur aliquis ad finem universalibus quibusdam 
principiis, et sic est sinderesis que habet apud se universalia iuris, circa 
que non est error, sicut est intellectus principiorum in speculativis; 
aut regulatur particularibus regulis determinatis ad speciale opus. Et 
iste regule vel sunt accepte a prima rectitudine et sic est superior ratio 
que inheret contemplandis in communibus? (1. superioribus pro in c.) 
aut (1. ut) aeccipiat rationes proprias regentes in opere; vel sunt ac- 
cepte a rebus inferioribus que habent rectitudinem exemplatam a recti- 
tudine prima et penes has est ratio inferior. 

Sic igitur dicimus quod synderesis est quedam potentia motiva per 
habitum universalium iuris et habet aliquid de cognitione et aliquid de 
appetitu, sed plus se tenet ex parte cognitivarum. Intellectus enim 
practicus magis repugnat malo cum sit semper rectus, sicut dicit Phi- 
losophus, quam voluntas que potest esse recta et non recta... . 

Ad VIIm [dicendum] quod diversimode inherent in communibus 
rationibus et eternis potentie ymaginis et sinderesis et ratio superior. 
Potentie enim ymaginis inherent eternis tanquam fini, non accipientes 
ab eis rationes operum; sed sinderesis accipit universales rationes 
operandorum; ratio vero superior proprias rationes; et ideo sinderesis 
et superior ratio non sunt eadem vis anime. 

Ad VIIim dicendum quod conscientia potest dici dupliciter (deletum) 
tripliciter: uno modo quasi secreta scientia et sic quelibet interior in 
universalibus principiis rationis operis sibi innatis, id est cum natura 
inditis, et hoe modo sinderesis potest dici conscientia; tertio modo pro- 
prie dicitur conscientia, quam dicimus aggravare peccatum, et hee non 
est sinderesis, nec est aliqua alia potentia vel habitus, sed actus. Quod 
enim non est actus sed potentia vel habitus, non potest aggravare pecca- 
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tum. Hic autem actus est actus cuiusdam conclusionis, qua infertur ex 
duabus proposit‘onibus, quarum maior est in sinderesi et minor in 
ratione. Verbi gratia: in sinderesi est propositio scripta, quia provide 
(1. pro fide) exponenda est vita; in ratione vero queque particularium 
rationum, et ideo potest falli hic arrianus, quod vera fides est quam 
predicavit arrianus (1. arrius); unde obligatur in se ipso ut pro ista 
fide moriatur. Et similiter est in aliis adhue dicitur conscientia; et quia 
conclusionis lumen est ex maiore, ideo dicitur sinderesis vel scintilla 
conscientie et non ipsa conscientia. 


Le titre proposé est done exact: Tractatus de viris motivis 
animae secundum Sanctos. Mais ce traité n’est-il pas, tout 
comme celui des péchés capitaux, incomplet? Nous avons une 
bonne raison de le croire. Voici d’aprés Albert, dans la Somme 
des Créatures, et d’aprés Vat. lat. 781 f. 37ab, le schéma com- 
plet du traité De viribus motivis animae (Borgnet t. 35, p. 532) : 
(Voir page 323.) 


IV. 


Récapitulons. Vat. lat. 781, manuscrit ayant avec S. Thomas 
d’Aquin un rapport certain, que d’aucuns prétendent en partie 
autographe ou tout au moins propriété de ce scolastique, contient 
aux ff. 1r-31v et 35r-28r 22 questions anonymes, plus une autre 
de immortalitate animae au f. 47r-48r. Toutes ces questions— 
cela est moins stir pour la derniére—sont d’Albert le Grand. 
La forte personnalité d’Albert ne s’est traduite par des formules 
typiques et des renvois formels qu’é la question De sensibus 
corporis gloriosit. A lexception des deux questions-seurs De 
prophetia et de raptu, toutes ces questions furent disputées 
encore que chez plusieurs la seule trace visible de la discussion 
soit l’emploi de ad idem(66a). Toutes portent sur des sujets 
théologiques intéressant le IIe et le [Ve livre des Sentences. 
Elles furent disputées 4 Paris sans aucun doute possible. Cing 
d’entre elles: de prophetia, de raptu aussi par conséquent, de 
luxuria, de gula et de sensibus corporis gloriosi font partie 
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I. De motu processivo animalium: q. 62. 


De singulis 
viribus 
moventibus. 


“De motivis quae an- 


( Vere motive movent 


tecedunt istas, licet 
non possint cognosci 
nisi per prehabitas, 
eo quod non ponun- 
tur a Philosophis nisix< 
raro sed a Sanctis 
tractantur et sunt 
sex”? (p. 565), scili- 
cet: 


per apprehensionem 
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De viribus motivis animae (532-620). 


intellectus practicus: q. 63. 


l phantasia, q. 64. 


vel 
per appetitum cuius 
partes sunt: 


voluntas, q. 65. 
concupiscibiliis: q. 66. 
irascibilis: q. 67. 


De illis in communi: q. 68. 


q. 69. ~ 


ratio cum portione 
superiori et infe-. 
riori: q. 69bis. 


(omis) 
liberum 

arbitrium : 

q. 70. 


f quid sit (t. 34. 700-716). 

an una potentia vel plures 
quomodo subjectum pec- 
cati. 

de actibus eius (565. t. 35). 

N.B.—Tom. 34. 700-716 
agitur etiam de lis moti- 
bus et de delectatione 

morosa. 


rquid ratio practica et 
speculativa. 

quid portio inferior et sup. 

quomodo differunt inter se 
et a sensualitate. 

gradus tentationum in ipsis. 

actus rationis sec. Damas- 
cenum (cf. etiam t. 384. 


L 


(an tantum rationalium? 
Natura et definitiones. 
Actus eius. 

Libertas eius. 

Status eius diversi. 
Comparatio li. ar. in ho- 


Synderesis: q. 71. 


Conscientia: q. 72, 


r Quid sit et 

Partes eius 
(omis) 
Ymago 
L q. 73. 


animae attenditur (p. 533): q. 74. 


Infra, p. 629: de immortalitate Adde: q. 76. 


Augustinum sunt. 


De partibus ym. 
L similitudinis. 


mine, angelo, et Deo. 

Eius natura et definitiones. 

An contingat ipsam pec- 
care. 

An contingat ipsam ex- 
tingui. 


Quid sit conscientia. 

Utrum semper recta. 

Utrum exstinguibilis in ali- 
quo. 


definitiones. 
ymago rationis. 


ymago recreationis. 
ymago similitudinis. 


sec. 


memoria, intellig., 
voluntas. 

mens, notitia 
et amor. 


III. De quantitate animae, quia quantitas principaliter penes vires motivas 
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intégrante du [Ve livre des Sentences, ot sauf pour la derniére, 
une place leur est assignée, 4 l’aide de la formule-charniére 
alexandrine(!): Ratione illius quod dicitur.... Une seule 
des 25 questions retrouvées a regu l’honneur de |’impression, 
précisément dans cet ouvrage: le de gula; elle semble avoir été 
Vobjet, avant son insertion, de quelque toilette appropriée. Les 
questions de visione Dei et de sensibus corporis gloriosi se 
retrouvent dans Toulouse 737. La premiére existe aussi, isolée, 
dans Padoue Bibl. Antoniana 152. Le recueil de Vat. lat. 781 
n’est pas d’une belle unité, ce qui peut s’expliquer par la forma- 
tion laborieuse du manuscrit dans un studium dominicain, par 
Vordre des disputes scolaires, par la note aussi du folio 38r: 
le recueil, 4 mon avis, qui lui ressemble le plus est celui des 
questions disputées de S. Thomas. La plupart en effet semblent 
s’enchainér logiquement ou se laissent facilement grouper; 
d’autres sont isolées et se refusent 4 toute fédération. Les ques- 
tions ici décrites, surtout celles De potentiits animae, ont un 
parallélisme certain avec celles du De veritate, ce que le com- 
pilateur du manuscrit a reconnu lui-méme. Ce parallélisme est 
plus accusé encore entre une autre partie du Vat. lat. 781 et le 
De malo du Docteur angélique. Disloqué si l’on veut, le groupe 


a l’étude se laisse facilement répartir en trois gros et deux petits 
paquets de questions: 


De vitiis capitalibus, avee le de peccato originali. 

De vita futura, précédé du de prophetia et du de raptu. 
De potentiis motivis anime iuxta Sanctos. 

De anima, spécialement de origine et immortalitate anime. 


Ces groupes sont probablement incomplets, ce que semblent 
confirmer un renvoi du de accidia 4 une question de radicibus 
peccatorum et la division des puissances de l’ame telle qu’elle 
est donnée par la Summa De homine et par Vat. lat. 781, 
question de synderest. 

Le rapport étroit de Vat. lat. 781 avec S. Thomas, les paral- 
lélismes de décousu et de contenu signalés plus haut, l'état 
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fragmentaire des groupes reconstitués, la date des questions, 
leur indéniable connexion avec la seconde moitié du Ile livre 
des Sentences et avec le Ve, l’influence d’Alexandre de Halés 
ou du moins de la Somme qui porte son nom posent une série de 


problémes. Je n’ai ici ni le temps ni l’espace ni surtout le désir 
hatif de vouloir dés maintenant les résoudre. Voici cependant . 
quelques réflexions destinées 4 mettre les chercheurs sur la voie. 

On pourrait, ai-je dit, 4 Vaide de la formule-charniére 
courante 4 l’époque d’Albert rattacher toutes les questions de 
Vat. lat. 781 au Ile et au IVe livre des Sentences: l’auteur l’a 
fait du reste pour les questions de prophetia, de luxuria et de 
gula. Mais au IIe livre, Albert parle des vices capitaux, des 
puissances motrices de ]’Ame, etc. et s’il lui arrive de faire un 
renvoi, c’est 4 la Somme des Créatures. Jamais la moindre 
allusion au contenu de notre recueil! Il faut done admettre, 
me semble-t-il, pour une bonne partie des questions,—méme pour 
plusieurs intégrées au IVe livre—, qu’elles furent disputées 
probablement aprés l’achévement du IIe livre, leur cadre normal. 
Par ailleurs, un grand nombre se rapportent de fait ou par suite 
d’un raccordement facile, au [Ve livre. Nous n’en trouvons 
aucune se recommandant du IIIe. II y a donc un bond, par 
dessus ce dernier, du IIe au dernier livre. Comment Il’ex- 
pliquer? Depuis longtemps une idée me trotte en téte que seuls 
les études en cours sur l’ordre des Commentaires d’Albert sur 
les Sentences ** m’empéchent d’exposer au long: Le IIe livre 


*7Ce probléme fut abordé pour la premiére fois par F. Pangerl, S.I., 
“Studien tiber Albert den Grossen,” Zeitschrift fiir katholische Théologie 
36 (1912), 516, note 2; le rapport du IVe livre avec les trois précédents fut 
ensuite étudié tout spécialement par le P. F. Pelster, “ Kritische Studien 
zum Leben und zu den Schriften Alberts des Grossen,” Freiburg im B. 
1920, 112ss. Le probléme en entier a été repris par Dom A. Ohlmeyer, 
0.8. B., “ Der gedruckte Sentenzerkommentar Alberts des Grossen,” Recher- 
ches de théologi2 anc. et méd. 6 (1934), 42-54. Le P. Pelster s’est expliqué 
& nouveau, Scholastik 9 (1934) 441-442. D’ou nouvel article de Dom 
Ohlmeyer, “Zum Sentenzenkommentar Alberts des Grossen,” Recherches 
+. 6 (1934), 424-427. Dom Lottin enfin, aprés avoir recensé les deux 
auteurs, (Recherches . . . Bulletin II, N°s 792 et 793 et s’étre prononcé 
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sur les Sentences vient-il [IIe? §. Bonaventure n’a-t-il pas 
commenté les livres dans cet ordre: I, II, IV, III, passant 
ainsi du livre II au livre IV? Le IIe livre d’Albert ne serait- 
il pas 4 placer plus avant, par exemple au temps du De resurrec- 
tione? Ce n’est lA qu’une impression, et je suis le premier 4 
souhaiter qu’on verse sur la chronologie des ceuvres théologiques 
d’Albert des flots de lumiére. Mais encore! Contre les renvois 
qu’on pourrait m’opposer du IITe livre aux deux premiers et 
contre les dates assez énigmatiques de 1246 et 1249, ne pourrais- 
je pas dresser d’autres renvois, la nature méme de plusieurs 
renvois opposés, absence au [Ve livre des Sentences de la 
question de apparitiontbus promise au livre IIIe et présente 
dans le traité inédit De resurrectione, enfin ce saut brusque dans 
notre recueil du Ile au IVe livre, et la briéveté du IIe Com- 
mentaire—dont la matiére se prétait 4 de riches développements ? 

Autre chose! Les catalogues des ceuvres d’Albert, si bien 
étudiés par Mgr Scheeben® donnent le titre de plusieurs 
ouvrages non encore retrouvés. Or, parmi ceux-ci, il s’en 
trouve un, signalé par le premier groupe (catalogue de Stams, 
d’Henri de Herford et Albert de Castello) sous ce nom: 
Determinationes quarumdam questionum ad clerum Parisi- 
ensem. Le deuxiéme groupe de catalogues (table de Valladolid, 
Pierre de Prusse et Rodolphe de Nimégue) le connaissent aussi, 
mais sous un titre un peu différent: Librum multarum ques- 
tionum determinatarum ad Parisienses. Le nombre des ques- 
tions varie beaucoup selon les catalogues: Stams, quarumdam; 
Albert de Castello: quinque determinationes; table de Valla- 
dolid et Pierre de Prusse: Librum multarum questionum. . . . 
L’existence de questions de ce genre est trés vraisemblable: il y 


contre l’existence d’un double Commentaire, a promis d’examiner & nouveau 
le probléme. 

88 “ Les écrits d’Albert le Grand d’aprés les Catalogues,” Revue Thomiste 
36 (1931), 260-292. Cf. aussi P. G. Meerseman, “Introductio in opera 
omnia B. Alberti Magni, O. P.,” Brugis (Belgii), 1931, 129 ss; mais surtout 
Scheeben, loc. cit., tableau d’ensemble, pp. 289-292. 
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a du reste dans l’ceuvre éditée d’Albert de nombreuses questions 
disputées insérées aprés démarcage des formules de discussion. 
Mais qui a raison du catalogue de Stams ou de la table de Valla- 
dolid? Je crois que c’est la table. Son auteur a dii se trouver 
en présence d’un recueil plus complet intitulé: Inbrwm mul- 
tarum ... ete. La raison, la voici: C’est qu’aussitdt elle 
annonce un autre écrit dont, pour moi, Vat. lat. 781 contient 
seulement deux questions; an anima ex traduce et de tmmor- 
talitate animae. L’ouvrage signalé par la table et par Henri de 
Prusse, qui ne |’a point vu (non vidi) s’intitule précisément: 
Inbrum de origine et immortalitate animae. Est-ce le nétre ? 
Autre chose encore! On a beaucoup discuté autour de 
Yauthenticité albertinienne d’un De potentiis anime.” Le P. 
Pelster le tient pour ceuvre d’Albert; Dom O. Lottin nie son 
authenticité. Pour ma part, aprés avoir pu comme dom Lottin 
prendre connaissance de ses doctrines et de son style, je dois 
déclarer que cette authenticité est une chose qui ne m’entre pas 


dans la téte. Voyons! notre groupe anonyme ne serait-il pas un 


fragment de ce De potentiis animae que tous les catalogues du 
Ter et du IIIe groupe mentionnent, titre et mention ayant donné 
Voceasion d’attribuer le De potentits incriminé d’inauthenticité 
a un frater Albertus ou a un frater Albertus teutonicus? C’est 
la encore une question qui valait d’étre posée.”” 


°° Cf. Pelster, “Neue Philosophische Schriften Alberts des Grossen,” 
Philosophisches Jahrbuch, 1923, 157-158; Dom O. Lottin, “ L’authenticité 
du ‘De potentiis animae’ d’Albert le Grand,” Revue Néo-Scolastique de 
Philosophie 32 (30), 321-338; F. Pelster, “ Recension,” Scholastik 6 (1931), 
125-6; A. Birkenmaier, “Zur Bibliographie Alberts des Grossen,” Phil. 
Jahrbuch 37 (1924),271; Idem, Krakowskie widania takzwanej Philosophia 
Pauperum Alberta wielkiego,” Krakéw, 1924; M. Dyroff, “ Ueber Albertus 
von Saxen,” Festgabe Cl. Baewmker, Beitraege . . . Baeumker, Suppl. I, 
Miinster in W., 1913, 319-339; P. Pelster, “Das Compendium de negotio 
naturali,” Phil. Jahrbuch, 45 (1932); G. Meerseman, op. cit., 131 s.; P. 
Mandonnet, “ Albert le Grand et la ‘ Philosophia Pauperum,’” Revue néo- 
scol, de Philosophie (Hommage & M. De Wulf), 1934, 230-262; O. Lottin, 
Recherches . . . Bulletin II, n° 686. 

7° Cf. Meerseman, op. cit., 143; De operibus ab alio Alberto scriptis et 
De operibus Alberto adscriptis propter similitudinem materiae vel tituli 


. 

K 

4 

4 
i 


328 F. M. Henquinet 


Je terminerai par un mot d’encouragement pour ceux qui se 
trouvent dans les euvres d’Albert devant un renvoi 4 une ques- 
tion introuvable dans les éditions. I] ne faut point trop se hater 
de croire qu’Albert a promis, sans tenir sa promesse. L’inven- 
tion dans Vat. lat. 781 de plusieurs piéces déclarées introuvables 
est en faveur de la vérité de l’antique adage: Cherchez et vous 
trouverez ! 


F. M. Henequrinet. 


Quaracchi-Florence, 
Italy. 
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PHILOSOPHY: IS IT DEFLATED? 


NYONE actually acquainted at first hand with the student 
mind of today will tell you that students generally look 


upon philosophy as a flat tire on the curricular machine. At 
best, it is a spare, without which the machine would travel 
equally well. Not only do they find it a subject difficult to 
master, but also one in which it is almost impossible to interest 
themselves. A course in philosophy is accepted by some as one 
of those unpleasant experiences which have to be undergone 
along the narrow path which leads to a degree. Today the use- 
fulness of philosophy is questioned, and this not only by stu- 
dents, but by many of those who would be classed as above the 
average in education and whose outlook is of the superior type. 
The tone of veneration for the wisdom of the ages which is 
characteristic of our earlier literature and noticeable even in 
the early debates and speeches in the American Congress has 
now disappeared. The queen of the sciences is spurned; or 
better, perhaps, she is clothed in a coat of so many colors and 
patches that her own natural lines of strength and beauty are 
hidden from view. 

The change from literary style and the loss of the taste for 
form have paralleled the decline in philosophic interest. Maga- 
zines like the earlier Century, Scribners, the North American 
Review, the Bookman, have either been sunk completely or 
have accommodated themselves entirely to the demands of the 
moderns. And I doubt if the total paid subscriptions to all the 
magazines in the world devoted purely to philosophy would be 
of sufficient size to interest a national or worldwide advertiser. 
The trend away from classicism and toward the rococo men- 
tality of syncopated thought has become so marked that a recent 
critic (was it Heywood Broun or Will Rogers?) said that he 
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could penetrate and classify all the American types: but the 
readers of the American Review were beyond his understand- 
ing. Carrying this idea over into the condition of philosophy, 
we thus have a twofold issue: has philosophy lost its position 
as a science through degeneration from within, or has the 
modern mind become incapable of thinking in that broad man- 
ner which philosophy requires ? 

It is not likely that the standard of human intelligence has 
been lowered; nor is it probable that men would lose interest 
in any subject which vitally concerned them. But it is pos- 
sible that for a time the details that make up life, the little 
things which constitute the necessities of life, have become an 
overpowering interest. It has become so difficult to live that 
to think of living the larger and fuller life is an idle dream. 
The mechanical age has steadily pushed reason into the back- 
ground; the struggle for life which has become acute in the 
past five years put vivere ahead of phtlosophare and broke 
down the appearance of any connection between them. It would 
appear as if the utilitariau position had finally triumphed over 
the claims of abstract truth. That the apparent break-up of 
philosophy is a condition not born wholly of the depression is 
evident from the fact that over ten years ago, Dr. John B. Wat- 
son made the statement that philosophy was dying and within 
fifty years would be dead. There has been no great or general 
resurgence of philosophical life; however, although one fifth 
of the span of life allotted to philosophy by Dr. Watson has 
elapsed, its death throes have not proceeded with the celerity 
predicted by the eminent doctor. 

We have witnessed in our day a change in the standards of 
culture maintained by the larger number of journals. We may 
note, however, that while the circulation is smaller, the per- 
centage of philosophical magazines which went under during 
the depression is not high. The number of articles devoted to 


' 
3 
| 
q 
j 4 
* 
j 


Philosophy: Is It Deflated? 331 


philosophical topics in general magazines has shown an in- 
crease. In thus measuring the activity of philosophy, we must 
take philosophy to mean something more than logic and episte- 
mology. It must embrace the whole outlook upon all that may 
affect or concern men; in this broader and more ancient mean- 
ing it is perhaps correct to say, that philosophy has become of 
even greater importance; but it cannot be denied that in the 
curriculum of our colleges, in the authoritative effectiveness 
once possessed, in the hallowed place of honor once given it, 
philosoj:hy has been much weakened; many share about phi- 
losophy in general the sentiment contained in what President 
Wilson is reputed to have said about logic: “There is no 
logic.” The average man has not yet said: “ There is no phi- 
losophy ”; but without doubt he has lost much of his curiosity 
about its somewhat esoteric content. 

Dr. Watson’s thesis was controverted by Will Durant at the 
Sixth International Congress of Philosophy, held at Harvard 
in the fall of 1926. Point by point he undertook to give a 
refutation of all that Dr. Watson had to say. His own refuta- 
tion was somewhat utilitarian in character, nevertheless, it was 
sufficient to meet the objections then offered. 

Watson based his prediction on the very nature of philosophy 
itself. As a general science it is doomed to break up into parts. 
Of course, he overlooked the fact that philosophy from the very 
beginning has had this nature, and instead of making for its 
decay it has made for its perennial rejuvenation. Other 
reasons on which the prediction of the disappearance of phi- 
losophy was based are: first—it is unscientific, for it makes 
unprovable assertions; second—its methods are not confined to 
external observation, physical tests and mathematical meas- 
urement; third—in the study of human behavior, the intro- 
spective measure so much used by philosophers is worthless; 


and finally, philosophy serves no useful or gainful purpose. 
4 


~ 
2 
q 
a 
* 


332 Francis A. Walsh 


These four reasons constitute the usual objections to the study 
of philosophy. They rest upon the belief that the human mind 
is not capable of making any advance ahead of or independent 
of physical or materialistic research and evidence. The deduc- 
tive method is cast aside and only positivistic science is ad- 
mitted. Why a science should disappear because it is able to go 
beyond external observation, physical tests and mathematical 
measurements is not evident. In fact, this would seem to be a 
greater reason for its longer existence. Some have said that 
the field of philosophy is made up of the left-overs from the 
physical sciences. Philosophy is thus given freedom to investi- 
gate only those problems which physical science has been unable 


to solve. Physical science is daily getting nearer and nearer 


to the complete solution of the riddle of life and of the uni- 
verse and each step which brings it nearer to this solution is, 
in that far, destructive of philosophy. 

In a similar way philosophy is held to be useless. None of 
the conclusions at which it arrives can be applied in this life. 
If they have any utility it must deal with a life beyond the 
grave, or with other and different worlds. But until physical 
science brings forward the proof of the existence of some such 
other world, it will be useless for man to regulate his conduct 
with a view to this future or to conditions in such a nebulous 
universe. 

More recently, 1934-1935, in a series of articles in Phi- 
losophy* the question of the possible disappearance of phi- 
losophy has been the subject of serious discussion. In a letter 
to the editor, Sir Herbert Samuel raised the question of the 
need of a philosophy. The old ontology, he says, the old 
ethics and the old social order based upon the systems of the- 
ology that were generally accepted, are crumbling under the 
influence of new ideas, inspired by the discoveries of science. 


*London: Maemillan (April, July, Octobe. 1934, April 1935). 
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He makes the point that the incessant discussion of epistem- 
ology has repelled the ordinary man from philosophy. The 
philosopher has been unwise in discussing this question at all. 
Common sense decrees that the objective world is real and that 
our minds and their capacity to perceive the objective world, 
also that the media through which perceptions are had, are real; 
our ideas are the product of the three. Sir Herbert is of the 
opinion that the ordinary man is beginning to suspect that the 
philosopher is obsessed by generalizations of his own creation 
which represent nothing actual or existing. He suggests further 
that as evolution has shown itself to be the key to one part of the 
cosmic mystery, so also it may be the life-saver for philosophy. 
Hitherto evolution has not been self-conscious; it has been 
largely the outcome of what Whitehead calls — “ Senseless 
agencies.” Cannot philosophy, basing itself on science, now 
bring us to an era of conscious evolution ? 

The difficulties raised by Sir Herbert were discussed by R. C. 
Collingwood, Virgil C. Aldrich, Lestowel, John Laird, Harold 
H. Coombs, J. H. Muirhead, W. S. Taylor and H. N. Par- 
sons. The series of letters is intensely interesting to everyone 
to whom philosophy is a cherished science. There is no one 
who will deny, in view of conditions which actually exist, that 
the question of philosophy and its status must be thoroughly 
discussed if renewed interest is to be awakened. It will thus 
be worth our while to examine some of the views which have 
been expressed and from a philosopher’s point of view look to 
what they indicate for the future and try to discover what 
actually is needed for philosophy at the present time. Perhaps 
it would not be right to say that philosophy is sick; but it is 
undoubtedly correct to say that interest in the topics that were 
once looked upon as purely philosophical has either decreased 
very much or men are looking elsewhere for a solution. 

There are two extreme views that face us: First, that. phi- 
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losophy is called upon to settle every question not only in 
morals but in economies, sociology, politics and business. The 
other view is that all these fields of human endeavor are able 
to proceed rejoicing and hasten along their respective ways 
without the help of philosophy at all. These two positions are 
themselves philosophical. They are only restatements of the old 
antagonism between the absolutist and the empirical attitudes. 
There are those who say that society can proceed without God 
and without religion; that man can put aside the idea of future 
life and immortality; that it is not necessary to maintain any 
ultimate distinction between moral right and moral wrong. 
These men say that philosophy is not necessary; that it is a 
drawback (like religion) to the progress of the human race. 
It must be remembered that this position is not new. Similar 
views have been expressed time and time again in the past. 
Whenever an attempt was made to put them into practice the 
result was always confusion and the downfall of civilization. 
On purely utilitarian grounds it would seem that philosophy 
is necessary. 

Listowel has sought to answer the questions: Has philosophy 
like the natural sciences a message for the comfort and en- 
couragement of millions? Is its sole legitimate function to 
quench the speculative thirst of the few? He points out the 
manner in which philosophers in the past have roused nations; 
how they have sallied forth from their ivory tower into the 
dust and conflict of national or international turmoil. On the 
day-to-day problems that confront and perplex the ordinary 
man, philosophical thought has the most essential bearing. 
Above all is this true in an age in which men desire to heap 
up riches, to gratify the passing whim, to subjugate their 
weaker brethren, to satisfy their dreams of personal ambition 
and to hear applause in their ears. 


It is not surprising that no one has been found to proclaim 


} i 
2 
{ 


Philosophy: Is It Deflated? 335 


as an abstract principle the utter abandonment of philosophy. 
In fact, it is impossible to do so without self-contradiction for 
such an abandonment would in itself be a philosophy. Men 
necessarily think; they act upon ideas. Of course, man is a 
complex being and not all his actions can be accounted for 
by strict logic. However, reason is a dominating faculty and, 
too frequently, ruin is the result of renouncing reason in favor 
of sentimentalism or some other system which claims to take 
the whole man into account. After all what is right is one 
thing, and what men do is apt to be another. Reason deter- 
mines the right; men should follow reason. Nevertheless, emo- 
tionalism, inordinate desire and passion are strong elements 
in every man. There is no explaining man in his personal 
or in his social life as it is actually lived on pure abstract 
principles. 

In the field of epistemology, modern philosophy has indeed 
gone into discussions more subtle than those of the mosv deca- 
dent Scholastics. From the complexifications of which Durant 
Drake speaks in his Mind and Its Place in Nature, to the new 
and unusual definitions of substance, essence, quality and other 
ancient terms now given by Dr. Sellars and other physical and 
new realists, we are led through a vast world of verbiage. 
Anyone who attempts to apply the usual meaning of words to 
the writings of Professor Boodin will be willing to agree with 
Dr. Schiller that words cannot ever convey the meaning of 
thought. Philosophy is not being destreyed by genuine re- 
search in the field of theory of knowledge. Students are losing 
interest in it, not because of the genuine problems involved but 
because of the futile heap of terms which has been piled up on 
top of a very small mound of thought. John Laird does well? 
to take Sir Herbert Samuel to task on his attack upon epistem- 
ology. He is willing to admit that epistemologists may have 
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talked themselves dry; but he convicts Sir Herbert Samuel of 
himself setting up a revised epistemology offering a better 
analysis than “ the wicked philosophers who do not write about 
urgent sociological matters.” 

There is certainly a genuine epistemological problem as an- 
cient as the human mind. What is truth is still a question. 
Each generation must discover that there is truth; there is truth 
handed down by tradition, there is truth which must be built 
up by man himself upon the experiences which have been his 
own. Philosophy must provide a means of adjustment to life. 
Life now is what men of our day and our time have to live. 
In a similar way when men attempt to generalize upon their 
tellowmen and the world, they generalize upon the man known 
to them and the world with which they have come into contact. 
This world is now, for the great majority of mankind, a much 
better known and better understood world than the world of 
the ancient philosophers. It is this fact whic: makes it neces- 
sary for philosophy to adjust itself to the thought of our day. 
This adjustment comes about, not by the abandonment of truth 
already established with certainty, but by the rediscovery ot 
this same truth from premises supplied by the ordinary scien- 
tific experiences and contacts of the man of today. No man 
now thinks in terms of cycles and epicycles. Few men now 
think in terms of entelechies or esoteric quality. Men think 
in terms of hard realities and of the battle of life which they 
daily have to face. The student traversing rapidly through his- 


tory, mathematics, physics, chemistry, biology and psychology 
and in all these fields taking hold of the concrete and more or 
less measurable, is in danger of being defrauded of his birth- 
right to think in terms of the general, and to use those uni- 
versal ideas which by natural right constitute the working en- 
dowment of his intellect. What is needed is a return not to the 
study merely of the universal and the abstract, but to the actual 
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purpose of universalization and abstraction. Philosophy studies 
not only the process in itself but the ideas arrived at both in 
their abstract or metaphysical form and in their practical adap- 
tion to human life. It would be impossible rationally to study 
law or ethics, for example, by a case method alone. Unless there 
were principles, no justification could be given for the solution 
of any case or the rectitude of any form of conduct. To arrive 
at principles to settle the great issues, to reach the higher and 
ultimate causes—this is the task of philosophy. 


Francis A. WALSH. 


The Catholic University of America. 
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Aus der Geisteswelt des Mittelalters: Studien und Texte Martin Grab- 
mann zur Vollendung des 60. Lebensjahres von Freuncen und 
Schuelern gewidmet. By Albert Lang, Joseph Lechner, Michael 
Schmaus. 2 half vols., pp. xxxv + 1475, Muenster: Aschendorff, 
1935 (Supplementband III, Beitraege zur Geschichte der Philoso- 
phie und Theologie des Mittelalters). 


The present work is the imposing and appropriate tribute of friend- 
ship and esteem rendered to Monsignor Grabmann by his former pupils 
and his friends in the scholarly world on the occasion of his sixtieth 
birthday. To review adequately the seventy-seven contributions con- 
tained in two volumes totalling almost fifteen hundred pages would 
require half a number of The New Scholasticism—and a competence in 
the intellectual history of the Middle Ages equal to that of Monsignor 
Grabmann himself. Hence it must suffice here to indicate the general 
contents of these books and then to discuss their significance as an index 
to contemporary trends in the investigation of mediaeval philosophy. 

After an allocution to Monsignor Grabmann by way of preface, the 
introduction to the work comprises a list of the contributors, a list of 
patrons, among whom are His Eminence Cardinal Faulhaber and other 
members of the German hierarchy, a list of Monsignor Grabmann’s pub- 
lications from 1898 to the end of 1934, and, lastly, a list of the various 
learned societies to which he has been elected a member and of the uni- 
versities from which he has received honorary degrees. When one 
reflects that the two hundred fifteen items listed under publications do 
not include Monsignor Grabmann’s less important articles in German 
Catholic dailies, many book reviews, etc., even after making allowance 
for the possibility of rapid publication in the case of numerous items 
mentioned and for a carelessness in detail that in justice should not be 
passed over in silence, he cannot help being astounded at such an amount 
of scholarly production. 

The work proper is divided into six parts followed by an appendix. 
Part I (pp. 3-130, nos. 1-7) contains seven articles dealing with the his- 
tory of MSS, with their preparation, and with mediaeval libraries and 
their contents. Part II (pp. 131-168, nos. 8-9) consists of two studies 
falling uncer the head of general intellectual history. Part III (pp. 
169-402, nos. 10-21) comprises twelve studies on the philosophy of the 
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Patristic and Early Mediaeval Periods. Parts IV (pp. 403-1010, nos. 
22-55) contains a varied array of thirty-four contributions on the 
Hochscholastik. This is, naturally, the longest single division of the 
work. Part V (pp. 1011-1350, nos. 56-72) is made up of seventeen arti- 
cles, sixteen dealing with Late Scholastic and Early Modern Thought 
and one with the history of the University of Munich in the first half 
of the last century. Part VI (pp. 1351-1414, nos. 73-75) contains three 
contributions grouped under the head of Byzantine and Western the- 
ology. The Appendix (pp. 1415-1434, nos. 76-77) consists of two studies 
dealing respectively with Suwm Cuique in the ancient sources and with 
the problem of the just war in the theological literature of the Middle 
Ages. The work closes with three indices: Index of MSS (pp. 1435- 
1443), Index of Persons (pp. 1444-1465), Index of Things (pp. 1466- 
1475). A greater completeness in the last could be desired. 

In a work like the present, unevenness in the quality and importance 
of the individual contributions is inevitable, but, so far as can be judged 
from an examination of those studies with whose subject-matter I can 
claim a competent familiarity, they are of an exceptionally high order. 
Particularly welcome should be the publication of texts, which, like the 
Greek text of Cardinal Bessarion’s De Sacramento Eucharistiae, are 
here printed for the first time. 

Since the beginning of the century, Monsignor Grabmann has been 
investigating and urging the investigation of mediaeval philosophy 
along the lines laid down by pioneers like Denifle, Baeumker, and Ehrle. 
His Geschichte der scholastischen Methode, with all its lacunae, may be 
regarded as an epoch-making book, in that it demonstrated the necessity 
of the historical approach to the study of the Hochscholastik and empha- 
sized the continuity of patristic and Scholastic thought. That his pupils 
and younger contemporaries are carrying on their researches according 
to his method and spirit is abundantly evident from even a cursory 
examination of the present work. The variety and range of their con- 
tributions may fairly be said to constitute an excellent cross section of 
contemporary research in the field of mediaeval philosophy from which 
we can derive both instruction and encouragement. 

Thus we note that, while the main interest is the Hochscholastik, the 
whole period from the Fathers to early modern times is considered as 
falling within the province of investigation. The number of studies 
devoted to the Early, and especially the Late Scholastics, is noteworthy. 
The teachings of the latter, in spite of their importance for a proper 
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understanding of the origins of modern thought, are still inadequately 
investigated, but enough has been done to show that all these late 
thinkers are not to be contemptuously and indiscriminately cast aside as 
being unworthy and trifling epigoni of their great thirteenth century 
predecessors. 

Again, many studies indicate that the schools and doctrines of the 
Hochscholastik in particular are being subjected to a more thorough and 
intense examination, and that, as a result, relationships and differences 
are being discovered where they have been hitherto undetected. These 
detailed critical studies emphasize how much remains to be done before 
we shall have a history of mediaeval philosophy and theology which 
will not be merely a large catalogue of names and a chronological record 
of schools and doctrines, but will be rather a history in the true sense, 
presenting the development of mediaeval thought in all its ramifications 
as one great organic whole. 

A number of contributions, furthermore, reflect the steadily growing 
interest in MSS, in the discovery and publication of new texts, and 
in the establishment of the best MS tradition in the zase of texts already 
long printed. They serve to call attention to the mass of philosophical 
material as yet unpublished and also to the unsatisfactory condition of 
so many Scholastic texts printed before the middle of the last century. 
The scientific editions of several works in the present volumes make us 
realize only too acutely under what serious disadvantages we still labor 
in investigating the doctrines of most mediaeval thinkers. Even such 
an important writer as Hugh of St. Victor is as yet available only in a 
poor reprint in Migne of a wretched seventeenth century edition which, 
without tne aid of photostats of some good MSS, is often quite 
unintelligible. 

The section devoted to Byzantine and Western theology deserves 
notice, as it indicates that Byzantine thought and the interrelations 
between it and that of the West are beginning to receive more formal 
attention. The intellectual contacts between Constantinople and the 
West throughout the Middle Ages, but especially in the period between 
the Crusades and the fall of the Byzantine Empire, remain to be syste- 
matically studied and evaluated. If Monsignor Ehrhard is spared to 
rewrite for the new Byzantinisches Handbuch his history of Byzantine 
philosophy and theology which constituted one of the best parts in the 
now antiquated Geschicte der byzantinischen Literatur of Krumbacher, 
a strong impetus will undoubtedly be given to further research in this 
field. 
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While the contributions in these volumes reveal, then, that the investi- 
gation of mediaeval philosophy is being prosecuted along ever broader 
lines and at the same time with ever increasing thoroughness and pene- 
tration, it would be a mistake, on the other hand, to think that all possi- 
ble forms of research are represented. For example, there is not a 
single study dealing specifically with the language and style of a mediae- 
val philosopher or with the political, social, and economic environment 
in which a given thinker lived and worked. The systematic investiga- 
tion of the language and style of an author of any period is especially 
of vital importance for the understanding of his thought, and it is to 
be regretted that as yet in the study of mediaeval philosophy this kind 
of research has been so largely neglected. The sparse references to 
monographs or articles of a linguistic nature in Ueberweg-Geyer show 
that it is lack of emphasis on the linguistic side and not mere accident 
that is responsible for the absence of linguistic studies among the pres- 
ent contributions. The still prevailing lack of interest in linguistic 
matters on the part of students of mediaeval philosophy undoubtedly 
goes far to explain why they are still content to use texts of their great- 
est authors that, with few exceptions, are uncritical and thoroughly 
antiquated in every respect. 

But let these remarks suffice to give some notion of the contents and 
significance of these volumes. They are a splendid tribute to Monsignor 
Grabmann, who by teaching and by example has done so much to mark 
out the lines of the development in mediaeval philosophical research 
which is represented by the numerous and varied contributions contained 
in them, a series of studies not only adding to our knowledge but also 
individually and in their ensemble stimulating to further researches of 
the most diversified character. 

In closing a word of thanks should be extended to the editors for not 
burying these studies in an ordinary Festschrift grave. Through being 
published in a Supplementband (in two parts) to the Beitraege zur 
Geschichte der Philosophie und Theologie des Mittelalters they are 
easily available to scholars. 

Martin R. P. McGuire. 


The Catholic University of America. 
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Joannis Duns Scoti, Doctoris Subtilis ac Mariani, Theologiae Marianae 
Elementa. Edited by Carotus Baud. Sibenici (Sibenik in 
Jugoslavia), 1933. Pp. elvi + 452. 


Father Charles Balié, a doctor of sacred theology and professor 
of Marian theology and literary history of mediaeval Scholastic theology 
in the Athenaeum ‘Antonianum at Rome, has gathered into one volume 
the doctrine of John Duns Scotus on the Blessed Virgin Mary, which is 
found scattered throughout the many works of the Subtle Doctor. In 
the prolegomena, which covers one hundred and fifty pages, is a descrip- 
tion of ninety-eight codices that contain the doctrine of Scotus on 
Mary; a treatise on the families of codices and their origin; a discus- 
sion of the authenticity of the works of Scotus in general, and of the 
Theoremata in particular. The historicity of the disputation on the 
Immaculate Conception at the University of Paris is submitted to a 
calm and comprehensive examination. 

In this critical edition of the text of the Marian theology of Scotus, 
Father Balié made use of more thar fifty manuscripts. He is firmly 
convinced that very many Reportationes of Scotus, which are of great 
importance for establishing his doctrine on Mary, have until now been 
hidden away in the recesses of libraries. On pages 175 to 377 he has 
reproduced the text of the Marian theology of Scotus from five hitherto 
unknown Keportationes. 

Seven indices make the work especially practical for the student: a 
bibliography of manuscripts and books used by the editor; an index of 
the location of texts from Holy Scripture; of authors; of proper 
names; of subjects; a conspectus of the Questions treated; and a 
general table of contents. The volume concludes with twenty-eight 
pages of facsimile specimens of various manuscripts. 

The following Questions comprise the doctrine of Scotus on Mary: 
the Predestination of Christ and of His mother; the Immaculate Con- 
ception of the Blessed Virgin; the marriage between the Blessed Virgin 
Mary and St. Joseph; the maternity of the Blessed Virgin; and the 
two real filiations in Christ. 

Father Balié upholds the traditional opinion of the disputation on 
the Immaculate Conception of the Blessed Virgin, held by John Duns 
Scotus before the University of Paris. He considers the substance of 
this tradition a fact of history and offers explicit testimony in its favor, 
refuting the three principal arguments usually adduced against its 
historicity. The text of this disputation is not to be found in its 
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entirety, but fragments thereof do exist. Whether or not the Univer- 
sity of Paris issued a decree in favor of the opinion of Scotus cannot 
be ascertained. 

The question of the authenticity of the Theoremata is by no means 
settled according to Father Bali¢é. He has discovered two manuscripts 
that attribute the Theoremata to Duns Scotus, and in this work insti- 
tutes a comparison between these codices and the text of Wadding- 
Vives. The intricacies of the text do not argue against its authenticity. 
Internal arguments alone do not suffice to solve the question. The 
writer substantiates his claim with the testimony of the first decades of 
the fourteenth century, with that of Johannes Canonicus and others. 
In a footnote the De anima is called a genuine work of Scotus. 

Father Balié was well qualified by training and study to collate the 
doctrine of Scotus on Mary. This single volume represents an enor- 
mous amount of work and research. Some may prefer to see the literary 
and scientific apparatus all printed separate as a part of the prolego- 
mena, but on the whole this volume may in every respect serve Scotistic 
scholars as a model in their endeavor to produce a critical edition of 
the works of Duns Scotus. The perusal of this volume leaves no doubt 
in the mind of the reader regarding the work still to be done before the 
works of Scotus can appear in a critical edition. Many collaborators 
of the ability, training, and enthusiasm of Father Balié will be required 
for the hereulean task. Not until this task is accomplished will the 
Doctor of Mary Immaculate, the Herald of Christ the King, and the 
Defender of the Papacy again come into his own. 

The present volume is the Fasciculus II A of the Bibliotheca Mariana 
Medii Aevi, Textus et Disquisitiones (Collectio Edita cura Instituti 
Theologici Makarkensis Jugoslavia). The first fasciculus was also 
edited by Father Balié. 

SEBASTIAN ERBACHER. 


Duns Scotus College, 
Detroit, Michigan. 


Studies in Cerebral Function I-IX. By J. D. Layman and “thers. (Pub- 
lications of the University of California at Los Angeles in Educa- 
tion, Philosophy and Psychology.) Berkeley: University of 
California Press, 1933. 


Nine studies are here presented utilizing a hitherto undeveloped 
approach to the relationship of brain and mind through the observation 
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of normal persons. Here is perhaps a scientific check on the conclusions 
reached from clinico-pathological and experimental-pathological obser- 
vations of the mental and physical abnormalities of human and animal 
subjects. 

The titles of the studies given in their ordinal sequence are: “ Peri- 
pheral Retinal Learning and Practice Transfer”; “ Cerebral Dominance 
as Shown by Segmental Visual Learning”; “Transfer of Effects of 
Learning from One Retinal Area to Other Retinal Areas ”; “ Simultane- 
ous Reading with Both Cerebral Hemispheres’; “A Study of an 
Aphasie’s Learning to Read ”; “ Touch Localization-Constant Errors ” ; 
“The Possibility of Training in Tactile Space Perception ”; “ Training 
in Touch Perception and Cross-Education ”; “ Diffusion Effects Follow- 
ing Localized Tactile Training ”. 

Some interesting conclusions are presented. The transfer of (visual) 
training is not a real transfer. It is a carrying over of a special train- 
ing effect. Visual learning depends upon effects produced in well de- 
fined areas of the occipital cortex. 

“From these experiments in learning to read unfamiliar symbols it 
appears there is a left-sided eye dominance in the majority of indi- 
viduals but that in some individuals and at some times there is an 
apparent bilateral facility.” 

“The training of one retinal-cerebral area has an effect which is not 
strictly limited to the area that has been under training. There is a 
more general effect of the training.” 

“ There is an inconstancy in the localization of touch stimuli.” 

“Training of a small area of the skin may have an effect over a 
larger area of the cerebrum than that relatively small part of the post- 
centra} cortex which is supposed to be connected with the special train- 
ing area.” 

CorNnELIuS J. CONNOLLY. 

The Catholic University of America. 


La Philosophie Chrétienne. (Journées d’Etudes de la Société Thomiste, 
II.) Juvisy: Seine et Oise, Septembre, 1933. Pp. 171. 


Ever since the appearance of the Gifford lectures of M. Etienne 
Gilson, under the title of L’Esprit de la Philosophie Médiévale, the 
meaning and the existence of the Christian philosophy have been of 
intense interest to the thinkers of the continent. After the subject had 
been discussed in the Société Frangaise de Philosophie, it was the turn 
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of the recently established Société Thomiste to bring it to the considera- 
tion of its members. The present volume stands as the report of the 
proceedings of the meeting in which the Christian philosophy was the 
subject of discussion. 

Naturally the volume assumes the form of a symposium. The two 
main articles are the papers, read at the morning and the afternoon 
sessions. The rest of the work is devoted to the discussion which was 
brought about by the views of the speakers. Some communications, 
notably one from M. Maritain and another from M. Gaston Rabeau, of 
the Catholic Faculties of Lille, complete the book. 

The first paper is from the pen of Aime Forest of Poitiers. He 
treats the question of the meaning of the Christian philosophy from 
the point of view of the historian, an aspect that he is quite competent 
to express. He finds that there are three fundamental attitudes of the 
mind relative to the position of philosophy in regard to theology and 
religion. One is the attitude of complete separation. It is the teaching 
of the thorough-going rationalist, and strange to say, at the same time 
of the evangelical. The second is that teaching which results in the 
confusion of the realm of faith with that of reason. Gnosticism is an 
expression of this tendency, as was the doctrine of the school of Hegel. 
For it must not be forgotten that Hegel, and the men who followed him, 
were convinced that philosophy offered man an opportunity to attain 
more clearly and certainly that same truth which was proposed under 
the conditions of Christian revelation. 

The concept of the Christian philosophy is inapplicable to any sys- 
tem which is the outgrowth of either of these two mentalities. For the 
Christian philosophy, such as the researches of the past few years have 
delineated it, is nothing more or less than a valid and objective appre- 
ciation of the universe which has been aided by the proposition of the 
truths which form the fabric of Christian teaching. Thus the third 
attitude, that which recognizes the distinction of faith and philosophy, 
while, at the same time taking account of their relations to one another, 
is the only viewpoint capable of engendering the Christian philosophy. 

In the afternoon session, Pére Motte, theologian of Le Saulchoir, took 
up the consideration of the topic from the point of view of the integrity 
of human knowledge and of human life. For the object of faith, though 
distinct from that of philosophy, is not in the least separate from it. 
And the intellectual life of the individual man is not marked off into a 
certain number of air-tight compartments, really incapable of influenc- 
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ing each other. There is one God, and one order of creation, and fait 
and philosophy are two different means of arriving at a recognition of 
the meaning and the destiny of our own lives. 

Philosophy offers us the distinction, of capital importance, between 
the work which is performed, and the operation by which that work 
comes into being. Although the result is the appreciation of the uni- 
verse and of ourselves which is the most perfect within the possibility 
of the unaided human intelligence, it is dependent upon the concepts 
and the expression of individual men. In this way it has never risen 
to the pure state of a form, as has, for example geometry, where the 
dependence upon individual expression has never been marked. It has 
the appearance of a composite, of a form that is impressed in matter. 
It is amenable to influence, precisely because of that weakness which is 
the result of its most powerful accomplishments. 

Both the lecturers and the men who took part in the discussions fol- 
lowing upon the reading of the papers were firm in their certainty that 
the Christian philosophy does not designate a philosophy, distinct es- 
sentially from all others, but as Maritain had said in his De la Philoso- 
phie Chrétienne an essence, the reai and valid philosophy taken within 
a certain status, in which it is at the same time most powerful and best 
able to assert its conclusions. 

JOSEPH CLIFFORD FENTON. 


St. Ambrose College, 
Davenport, Iowa. 


Il Cardinale Tomaso De Vio Gaetano nel quarto centenario della sua 
morte. (Rivista di filosofia neo-scolastica, Supplemento speciale al 
Volume XXVII, Marzo, 1923.) Milan: Societa Editrice “ Vita e 
Pensiero”. Pp. 166. 


To mention Cajetan is to mention Thomas Aquinas. No one knows 
the one who does not know the other, whether in the field of theology or 
of philosophy. Now, four hundred years after his death, the tribute of 
this memorial volume is paid to him, as a philosopher. Cajetan con- 
sidered St. Thomas, line by line; to him we owe the clearing up of 
many questions, such as the probl.m of analogy, where he made a singu- 
lar, and to the mind of many, final contribution. Perhaps the most 
striking of the studies which make up the volume is that of Reginaldo 
Fei on “ Cajetan, the Man of Singular Opinions.” He describes the 
eminent Cardinal as a man of singularities; singular in his life and in 
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his death, in his speech and in his deeds; singular in his governing, in 
his thought and his opinions. This singularity had a profound basis in 
his character: he was a man unsatisfied with an unanswered question. 
If there was a doubtful point hanging about the edge of a problem, 
Cajetan sought its solution; when he could not find it in the Fathers 
and Doctors, he undertook to solve it himself; to him the greatest sin 
was to leave it unexplained. 

The Faculty of the University of Milan has now produced a formida- 
ble series of centenary studies of great philosophers; and this one is 
not the least meritorious. Containing eight monographs, besides a pref- 
ace and a bibliographical supplement, it is a well rounded-out treatment 
of the many-sided Cardinal, greatest of the commentators on the Summa 
Theologica. 


Francis A. WALSH. 
The Catholic University of America. 


Le Transfini. By Marcet LALLEMAND. Paris: Desclée de Brouwer et 
Cie, 1934. Pp. 302. 


The theory of the transfinite numbers was founded about half a cen- 
tury ago by Georg Cantor, who defined transfinite cardinal and ordinal 
numbers, corresponding respectively to the finite cardinal and ordinal 
numbers, and established relations of magnitude between them. 

His work has been criticized by two groups: (1) those who deny the 
possibility of the existence of transfinite aggregates;1 (2) those who, 
while admitting this possibility, contend that the aggregate formed of 
the positive integers does not constitute such a transfinite aggregate, 
but on the contrary an aggregate which may be characterized as 
indefinitely large, or briefly indefinite. It is this second viewpoint which 
M. Lallemand adopts, in the words “Bref, nous prenons . . . une 
position infinitiste, mais non-cantorienne.” 

The plan of the work is as follows. Book I is an exposition of 
Cantor’s theory; Book II, a criticism of it from the author’s viewpoint; 
Book III, a refutation of the objections of the “ finitist ” philosophers. 
A brief conclusion follows, in which the divergence of opinion between 
the followers of Cantor and the author is traced back to what he con- 
ceives to be its philosophic basis,? and an estimate is made of the 


*The concept of aggregate (Fr., ensemble) is accepted as a primitive 
concept by all parties to the controversy. Another English word frequently 
used as an equivalent is set. 

* See the concluding paragraphs of this review. 
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probable future importance of Cantor’s work in the development of 
mathematical science. 

In what follows we shall undertake to give a summary of the prin- 
cipal results of the Cantor theory of transfinite cardinals, and point 
out a few of the grounds upon the author bases his objections to it. 

Two finite aggregates are evidently equal, or possess the same cardinal 
number, if a one-to-one correspondence can be established between their 
respective elements, so that to each element of the first aggregzte corre- 
sponds a definite element of the second and reciprocally. To use the 
author’s own illustration, if we have before us a basket of apples and 
a basket of oranges, we can conclude—independently of all counting— 
that the number of apples equals the number of oranges if, on pro- 
ceeding to pair off the two kinds of fruit, one apple to one orange, we 
find that the contents of the baskets are exhausted simultaneously. 

This possibility of establishment of a (1—1)-correspondence is funda- 
mental in Cantor’s theory. Two transfinite aggregates in fact are said 
to have the same power, or the same cardinal number, if it is possible 
to set up a (1—1)-correspondence between their elements. 

As soon as we begin to examine the consequences of the above defini- 
tion of equality of transfinite aggregates, however, we are faced with 
astonishing results. Thus if of two finite aggregates A, B, the second 
is a sub-aggregate of the first (that is, if the elements of B are all 
ineluded in A but the reverse is not true) they have different cardinal 
numbers, that of A being greater. This is by no means true of 
transfinite aggregates. Consider the two aggregates 


A: 123 4 
B: 2 4 6 8 


B being the aggregate of even positive integers. Evidently a (1-1)- 
correspondence can be set up between A and B by making each element 
of A correspond to its double, each element of B correspond to its half. 
The two aggregates have accordingly the same power (same transfinite 
cardinal number) according to the definition; yet B is wholly contained 
in A, while A is not contained in B. 

An aggregate which has the same power as the aggregate of the 
positive integers is called by Cantor a denumerable aggregate, and the 
cardinal number common to all such aggregates is called §, (aleph- 
nought); and it is successively proved that the aggregate of all inte- 
gers, the aggregate of all rational * numbers, and the aggregate of all 


* Rational operations on quantities are addition, multiplication, and 
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algebraic * numbers, are all denumerable. Each of the above is evidently 
a subaggregate of its successors. 

Before entering upon the question of the existence of transfinite 
aggregates other than the denumerable type, the author illustrates the 
results cited above by conceiving a ladder in which there are placed 
successively rungs as follows: (1) a series of equidistant rungs corre- 
sponding to the integers; (2) a second series corresponding to the 
rational numbers not integers; (3) a third series corresponding to the 
algebraic numbers not already included under (1) or (2). Since it is 
a well-known mathematical result that between any two different 
rational numbers can be inserted as many others as we please, the 
question naturally arises whether the three series cover the whole space 
between the vertical bars; more abstractly stated, do the classes of 
numbers hitherto enumerated include all real numbers, or are there 
other real numbers not belonging to any of these classes? 

It has been known from other considerations that there actually do 
exist real numbers which are neither rational nor algebraic. (The best 
known of these is the number, universally represented by 7, which 
measures the ratio of the circumference of a circle to its diameter.) 
Such numbers are commonly called transcendental. Cantor’s next 
important result is that the aggregate of all real numbers is not 
denumerable, but has a higher power than the denumerable aggregates. 
We may express this strikingly, if somewhat unscientifically, by saying 
that in any interval (e.g., 0 to 1) the transcendental numbers are 
infinitely more numerous than the numbers of the other classes hitherto 
considered. The corresponding cardinal number Cantor designates by 
e and characterizes all equivalent aggregates as having the “ power of 
the continuum” since a pencil point tracing continuously any line- 
segment would pass over all points whose distances from the origin are 
represented by any real numbers (transcendental or algebraic) between 
the two numbers representing the distances from the ends of the 
segment. 

A still higher transfinite number introduced by Cantor is the aggre- 


division, excluding division by zero. The rational numbers are the set 
containing all numbers obtainable from unity by the performance of 
rational operations. Clearly the most general rational number is a fraction 
P, q, being integers. 

“An algebraic number is any number which is a root of an algebraic 
equation with rational numbers for coefficients. Thus V2, though not itself 
a rational number, is an algebraic number, being a root of «7 —2=—0. 
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gate of all functions, continuous and discontinuous, of a real variable, 
while the aggregate of continuous functions alone has the power of the 
continuum only, and therefore the cardinal number c. Lack of space 
forbids our entering upon a discussion of this, or upon Cantor’s theory 
of transfinite ordinals. 

We now turn to the objections of the author: first, to Cantor’s 
definition of equality. In forming the concept of a finite cardinal 
number we abstract from both the nature of the elements of the aggre- 
gate and the order in which these are taken. Thus we judge the 
equality of the numbers of apples and oranges (in the illustration 
previously used) from the possibility of their being paired in a (1-1)- 
correspondence irrespective of the order in which the elements of either 
aggregate are associated with those of the other. M. Lallemand now 
raises the point that since Cantor makes no mention of order in his 
definition of equality of transfinite aggregates, we are entitled to assume 
that only in case the (1-1)-correspondence can be set up independently 
of the order can their equality be affirmed. That this is by no means 
the case appears from the considerations which follow. 

A correspondence has been previously set up between the two trans- 
finite aggregates. 


A: 3 4 
6 8 


1 2 
B: 2 4 


Suppose that we adopt a different order in writing B, for example 
B: 468 2 


and attempt to set up the correspondence by assigning to the elements 
of A taken in the original order the elements of B in the new order. 
Then to each element of A still corresponds a definite element of B 
(mathematically formulated, to the element x of A corresponds 2x + 2 
of B); but to the element 2 of B there is no correspondent in A. The 
correspondence is clearly impossible under the stated conditions. 

After citing examples of even more radical breakdown of the corre- 
spondence which may be brought about by a rearrangement of the ele- 
ments of either aggregate, M. Lallemand asserts that, far from the 
correspondence’s being possible independently of order, it is possible 
only for a definite order (namely the natural order) of the even 
numbers;* so that Cantor’s definition, while making no mention of 


*In this assertion (p. 123) M. Lallemand goes too far. There are other 
orders in which the even integers may be written which permit the setting 
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order, does in fact tacitly imply a particular order in which the 
aggregates must be taken. 

A similar objection is made to the Cantorian definition of the sum 
of two transfinite aggregates and the proof based in this definition that 
the sum of two denumerable aggregates is denumerable. 


(No + No== No, in mathematical symbols) 


Cantor in fact defines the sum of the two aggregates 


(1) a,a,a,--- 
(2) b, bz bs 


as the aggregate (3): a,b, a2b.a3;b,: °°, the law of formation of 
which is obvious, and since the aggregates (3), 4:12345--:-: 
are clearly of the same power, the theorem is proved. To this the 
author objects that since the definition is entirely a matter of con- 
vention, we might equally well, and quite as naturally, define the sum- 
aggregate as (4): a, in which 
order it is clearly not equivalent to A: 1 2 3 4- - - since the elements 
from b, onward in (4) have no correspondents in A. 

So far, the objections to the theory which have been cited amount to 
no more than this: the Cantorian definitions of equality and sum for 
transfinite aggregates are based upon arbitrary postulates (as to the 
arrangement of the aggregates) which our reason does not by any means 
perceive to be essential, but which on the contrary might be replaced 
by alternative, equally arbitrary, postulates, on which an alternative 
body of doctrine might be built up. We should then be in exactly the 
same position as is geometry in regard to the Euclidean parallel postu- 
late and the two alternative non-Euclidean postulates, which form the 
bases of three distinct systems of geometry, each equally valid on its 
own hypotheses, but no one having any claim to be truth in an absolute 
sense. 

The objection to which we now turn our atiention is of a more funda- 
mental character. We shall lead up to it by outlining Cantor’s proof 
that the aggregate of real numbers is not denumerable, but has a higher 
power than the aggregate of the positive integers. The proof consists 
essentially in showing that no denumerable transfinite series exists which 
contains every real number; otherwise stated, that given any such 
series, it is always possible to form a real number which does not belong 


up of the correspondence. The assertion is, however, in no way essential 
to his argument. 
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to it. Limiting ourselves to numbers between 0 and 1 (which both 
Cantor’s followers and their adversaries admit to be legitimate) suppose 
any denumerable aggregate U: u, Here each wis areal num- 
ber between 0 and 1, for instance, suppose u, —= 0.684314162579- - -, 
== 0.94316872- --, and similarly for the other w’s, and U is de- 
numerable because it is put in 1-1-correspondence with 1 234-- - by 
assigning to each u that positive integer which is represented by its 
own subscript. 

There are many ways of forming a number not belonging to the set; 
the method chosen by Cantor is as follows. Select a first decimal figure 
which is different from the first decimal of u,, a second which is differ- 
ent from the second decimal of u,, and so on indefinitely. Thus the 
new number cannot have 6 as its first decimal figure since 6 is the first 
decimal figure of u,, and so forth. The result is clearly a number 
which cannot be equal to any wu. 

To the above reasoning the author states his objections in the form 
of a Socratic dialogue with a follower of Cantor. An abridgement of 
the dialogue runs as follows: 


M. Lallemand. Since every discussion requires that the things about 
which we speak be defined so that the parties to the discussion may have 


the same representation of them, kindly define for me the set U. 

The Cantorian. I cannot define it further than to say that I conceive 
any real number w,, then a second, then a third, and so on. 

M. Lallemand. I must then reply that for me such a series is a pure 
nullity. In the words of Poincaré: “Can one reason upon objects 
which cannot be defined in a finite number of words?” Or as M. Borel 
says: “If the explicit definition of the terms requires an infinity of 
words, the problem lies outside of the domain of mathematics.” 

Your series U is doubly indefinable; first, because each element, as 
u,, is itself indefinable, containing as it does an unlimited number of 
decimal figures not formed according to a definite law; second, because 
there is similarly no definite law which enables me to know any element 
when its predecessors are known. 

The Cantorian. According to your view, then, \/2 is not definable 
since to define it would require naming an infinity of decimal figures. 

M. Lallemand. Your objection is invalid. All arithmetical treatises 
formulate in a finite number of words, ending with the phrase “ and so 
on indefinitely ”, the rule for extraction of the square root. Similarly, 
analysis gives a regular procedure which, indefinitely continued, per- 
mits the calculation of + to as many decimals as we please. 
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Enough has now been said to bring out the nature of the author’s 
objection to Cantor’s concept of the continuum and his proof concern- 
ing the transfinite number attaching to it. We shall conclude this 
review by tracing with M. Lallemand the divergence of opinion repre- 
sented by objections of this type to what he conceives to be their true 
philosophic basis. 

This basis the author finds in the metaphysical problem of divine 
exemplarism, the pre-existence in the mind of God of our human con- 
cepts of abstract, non-material entities, such as mathematics deals with, 
and he ventures the assertion that the debate between Cantor’s follow- 
ers and their adversaries turns in the last analysis on the opinions which 
they hold on this problem. 

Mathematics, in common with the physical sciences, deals with two 
kinds of things: facts, or data, and theories or hypotheses to account 
for the facts. It differs from them in that its data are abstract concepts 
and not material objects and processes involving these. The number 2 
and the fraction 2/3 of arithmetic; the point, line and plane of 
geometry; the square root of minus one of algebra; all these are 
entities having no objective reality. They cannot be subjected to experi- 
ment as can the objects and processes with which the natural scientict 
deals. It is for just this reason that disputes concerning their existence 
inevitably raise the question whether they can be said to exi‘ at ail 
previous to their formulation by the mathematician. To this the 
author’s reply is in the negative. He first quotes Kronecker’s dictvm: 
“God made the positive integers, the rest is the work of man”, but 
his own opinion goes still further in the same direction, and may fittins!y 
close this review. His statement of it (p. 196) runs: “ Dieu a eréé la 
multitude transcendantale des étres, fondement immédiat de la notion 
de nombre entier qui est déja l’euvre de homme, le reste l’étant 4 
fortiori.” 

LANDRY. 

The Catholic University of America. 
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The Journal of Philosophy—Vol. XXXII, No. 9: April 25, 1935. 
John Dewey: The Future of Liberalism. William Ernest Hocking: 
The Future of Liberalism. 


The Journal of Philosophy—Vol. XXXII, No. 11: May 23, 1935. 
Paul Weiss: ‘ime aad the Absolute. 


The Journal of Philosoy’ y—-Vol. XXXII, No. 12: June 6, 1935. 
Newtor P. Stallknech . Awareness of Actuality in the Esthetic Experi- 
ence. In contemplating a work of art—e. g., in reading a real ppvem—I may 
become aware that I am not merely hearing melody or seeing figures or 
reading words, but as it were, actually and keenly experiencing the com- 
plete situation or thought expressed by the artist. This phenomena is 
termed esthetic immediacy. I experience not sensation after sensation, 
thought after though’, emotion after emotion, but rather sensations and 
thoughts together, united, interpenetrated, as they are in real life. This 
characteristic of esthetic immediacy is called compresence. Immediacy ‘s 
due neither to the emotional stir caused by art, nor to “clever mention 
of sensuously perceived details.” Discursive thought, possibility (i.e., 
general statements and the like), and ordinary experience in life lack 


compresence; so does scientific activity and research, usually, although 
these last may possess it. 


The Journal of Philosophy—Vol. XXXII, No. 13: June 20, 1935. 

M. Whitcomb Hess: A Note on General Value Theory. An analysis of 
the integration aspect of the mind-object relation suggested by Spinoza’s 
words: “He who has a true idea knows at the same time that he has 2 
true idea.” The knowledge situation, represented by the subject-matter 
which is that of any mere knowledge theory, shows the ascending scale to 
universality to he the same as the descending scale to particularity. The 
inquiry, which is confined to the limits of universality and particularity 
with reference to a particular fact, cannot determine values any more than 
the factor of interest. 


The Journal of Philosophy—Vol. XXXII, No. 14: July 4, 1935. 
Stephen C. Pepper: The Root Metaphor Theory of Metaphysics. The 
root metaphor theory of metaphysics is a theory of the origin and develop- 
ment of the metaphysical hypotheses. It involves: the proposition that 
dogmatism is illegitimate and unnecessary in cognitive procedure; that the 
method of hypotheses is legitimate (the only available undogmatic 
method); that the one and only way in which metaphysical hypotheses 
can be derived is through the analysis of a select group of facts and the 
expansion of that analysis among other facts. John R. Ried: The 
Apotheosis of Intelligence. The author takes to task the pragmatic doc- 
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trine of Mr. Dewey concerning “values.” It is Dewey’s claim that of 
values, defined as “things immediately having certain intrinsic qualities ”, 
there is nothing to be said. All that can be said concerns their generative 
conditions and the consequences to which they give rise. Only those values 
springing from a rationally sanctified union of thought and desire shall 
enter the kingdom of “ goods.” The offspring of this union is thoughtful 
desires which are morally approved, not for their intrinsic superiority but 
for their fertility in begetting more and more thoughtful desires, the moral 
cosmos growing ever more inclusive and harmonious. The important con- 
cern then is not a theory of values but a theory of criticism; a method of 
discriminating among goods on the basis of the conditions of their appear- 
ance and of their consequences. Values for Mr. Dewey are “ enjoyments 
which are the consequence of intelligent action.” 


The Journal of Philosophy—Vol. XXXII, No. 15: July 18, 1935. 

R. A. Schermerhorn: Idealism, Essence, and Existence. Attacks upon 
the validity of idealism have centered upon its epistemology rather than 
its ontology. The vital center of idealists’ doctrine today appears to lie 
in two main contentions: (1) that reality is intelligible; (2) that mind is 
self-transcendent. The idealists Royce and Hocking set the problem: 
“The factuality of things is not their essence; in some way, their being 
is what they mean.” (Hocking) “Either, as you see, your real world 
yonder is through and through a world of ideas, an outer mind that you 
are more or less comprehending through your experience, or else, in so far 
as it is real and outer it is unknowable. Either the mind (outer) yonder 
or else the unknowable, that is your choice.” (Royce) 


The Journal of Philosophy—Vol. XXXII, No. 16: August 1, 1935. 

Philip Stanley: The Scepticisms of David Hume. Although David Hume 
called himself a skeptic, many students have preferred to regard him pri- 
marily important as a positive thinker. Philip Stanley endeavors to present 
a Hume, not of one particular type of skepticism, but six. Two of these are 
negligible while the remaining four split up into two incompatible pairs. 
One pair, the skeptic of the textbooks, the Cleanthese of the Dialogues, is 
probably the real or dominant Hume. The other pair is the Pyrrhonist, 
the recessive Hume, rising at intervals to trouble the dominant Hume. 
P. S. Naidu: Critical Realism and John Locke. Where neo-realism fails 
to render a satisfactory account of the structure and function of con- 
sciousness, critical realism claims to succeed, which success is due largely 
to the discovery of a new concept—the concept of essence, datum or sensum. 
The purpose of Naidu is to trace this concept to its beginnings in the 
system of John Locke. In order to understand Locke’s metaphysics, a 
knowledge of his natural philosophy is imperative. And after a brief 
summary of Lockean tenets, Professors Sellars, Eddington, and Jackson 
are quoted in explanation of these views in the light of present-day critical 
realism. 
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The Philosophical Review—Vol. XLIV, No. 4: July, 1935. 

Charles Hartshorne: On Some Criticisms of Whitehead’s Philosophy. 
The purpose of this article is to indicate where Whitehead’s writings have 
been misinterpreted and to suggest some reasons to show that Whitehead’s 
system in its main outlines is clear-cut, consistent, original and well- 
grounded. Further, Hartshorne points out the least indefensible aspects of 
this system. Hartshorne’s critical aspect is vitiated by what he terms his 
“confession of faith” in Whitehead, and by his undoubted admiration for 
Whitehead’s comprehensiveness and subtlety. Horace Fries: The Spatial 
Location of Sensa. The author examines five implications of the hypothesis 
that sensa are located physically within the percipient’s body. The exami- 
nation aims to show that they are self-consistent, adequate and consistent 
with our body of knowledge. The immediately experienced situation is the 
first implication examined. The second is that immediately perceived sizes 
and distances must all be smaller than the percipient’s physical body. The 
assumption that there are simple measurements of physical sizes and dis- 
tances is the third implication. The fourth implication involves a distinc- 
tion between physical processes of the brain and the qualitative brain- 
conditions which include the various qualitative processes of consciousness. 
A brief discussion pertaining to the nature of knowledge is the fifth impli- 
cation. Charles E, Whitmore: Self-Warrant, The Criterion of Fact. The 
author scrutinizes the fact that “real facts” are almost the last things 
we can get hold of, if we do so at all, and states that an appeal to face 
the facts is usually the prelude to disputes as to what the facts are and 
where they can be found. He recognizes that factuality is an ideal, not a 
ready-made product, and invents the term ‘ self-warrant’, which signifies 
an incorporation of at least two usually accepted marks of fact, viz., its 
independence and unalterableness; and includes the aspect of possibility 
which is an essential part of the ideal. Whitmore makes no pretensions 
that he has put an end to the perplexities that gather around the idea of 
fact by the simple device of introducing a new term. 


The Philosophical Review—Vol. XLIV, No. 5: September, 1935. 

Neil Van Deusen: The Place of Telesio in the History of Philosophy. 
The author isolates Francis Bacon and Fiorentino as representative of two 
groups, each of which considers Telesio a modern, but each for different 
reasons; the former underestimating Telesio’s position in modern thought; 
the latter overestimating it. He (Telesio) does seem entitled to a place 
in the long line of thinkers whose orientation is toward observation of 
physical phenomena in terms of matter and force, which lend themselves 
to mathematical treatment, rather than in terms of the specific individual 
powers of objects. The details of his observations and analysis are charac- 
teristic of the sixteenth century, but his general attitude toward the world 
is that of the scientists of the following century. Lewis M. Hammond: 
Plato on Scientific Measurement and the Social Sciences. Plato holds that 
measurement must be understood in its metaphysical implications before 
its application to data can become fully effective. Stated in its most gen- 
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eral and vague form, the subject-matter of measurement is actually the 
analysis of a given field of data by rendering ‘determinate’ what was 
previously ‘indeterminate’. This process of measurement, of differentiat- 
ing the undifferentiated domains of interpretation on the basis of the two 
principles, the ‘determinate’ and the ‘indeterminate’, can go on indefi- 
nitely, checking, correcting, and revealing ever more clearly the intelligible 
form involved. Plato’s theory of measurement is essentially mathematical 
in its form, but mathematical in the third or dialectical level of interpre- 
tation. If measurement be considered from this Platonic point of view, 
perhaps we have a general instrument of analysis which can be effective 
even in the domains of interpretation of the social sciences. Henry Lanz: 
The Logic of Relativity. The mathematical theory of invariants may be 
applied to the study of logical problems in such wise that through it logic 
may possibly advance in depth and clarity. Mathematical or physical 
relativity is only a special case of a more universal situation which may 
properly be termed the general relativity of logical groups. Relativity is 
a property, or rather a manifestation, not merely of our measuring pro- 
cesses (measuring being only a special case of thinking). It is a direct 
result of the structure of ideas, rather than of nature, and may, therefore, 
be profitably utilized as a key to the mechanism of thinking. 


Psychological Review—Vol. 42, No. 3: May, 1935. 

Kenneth L. Smoke: The Experimental Approach to Concept Learning. 
Many of the difficulties in psychology arise from the fact that our terms 
are defined ambiguously. ‘Concept’ is a case in point. Each different 
school has its own idea of what is meant to learn a concept. The writer 
attempts to formulate a method of approaching ‘concept learning’ so 
that all may be talking about the same thing. He gives a brief survey 
of the literature on concept learning showing how confusing it all is. 
He believer there is a common ground upon which non-introspective experi- 
menters ca:: meet. “ By ‘ concept learning’ we refer to the process whereby 
an organism develops a symbolic response which is made to members of a 
class of stimulus patterns but not to other stimuli.” This problem of 
concept learning is a key problem in the field of higher mental processes, 
so it is natural to find the confusion that is present in concept learning 
also present in other problems in this field. 


The Personalist—Vol. 16, No. 3: Summer, 1935. 

Paul Arthur Schilpp: Can God Be Known? During the past few years 
God has become not merely the central thesis of numerous volumes in 
religion and philosophy but also the subject of popular debates. Among 
all these writers it is hard to find two in complete agreement. How is it 
possible for men to know so many different and even contradictory things 
about God? The trouble is God is treated as an object of empirical knowl- 
edge instead of as an object of religious faith or an hypothesis of meta- 
physical speculation. A religious faith which can stand all tests of reason 
remains faith and does not become knowledge. If God would be treated 
more as an object of religious faith, we would then have instead of such 
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The Philosophical Review—Vol. XLIV, No. 4: July, 1935. 

Charles Hartshorne: On Some Criticisms of Whitehead’s Philosophy. 
The purpose of this article is to indicate where Whitehead’s writings have 
been misinterpreted and to suggest some reasons to show that Whitehead’s 
system in its main outlines is clear-cut, consistent, original and well- 
grounded. Further, Hartshoine points out the least indefensible aspects of 
this system. Hartshorne’s critical aspect is vitiated by what he terms his 
“confession of faith” in Whitehead, and by his undoubted admiration for 
Whitehead’s comprehensiveness and subtlety. Horace Fries: The Spatial 
Location of Sensa. The author examines five implications of the hypothesis 
that sensa are located physically within the percipient’s body. The exami- 
nation aims to show that they are self-consistent, adequate and consistent 
with our body of knowledge. The immediately experienced situation is the 
first implication examined. The second is that immediately perceived sizes 
and distances must all be smaller than the percipient’s physical body. The 
assumption that there are simple measurements of physical sizes and dis- 
tances is the third implication. The fourth implication involves a distinc- 
tion between physical processes of the brain and the qualitative brain- 
conditions which include the various qualitative processes of consciousness. 
A brief discussion pertaining to the nature of knowledge is the fifth impli- 
cation. Charles E, Whitmore: Self-Warrant, The Criterion of Fact. The 
author scrutinizes the fact that “real facts” are almost the last things 
we can get hold of, if we do so at all, and states that an appeal to face 
the facts is usually the prelude to disputes as to what the facts are and 
where they can be found. He recognizes that factuality is an ideal, not a 
ready-made product, and invents the term ‘self-warrant’, which signifies 
an incorporation of at least two usually accepted marks of fact, viz., its 
independence and unalterableness; and includes the aspect of possibility 
which is an essential part of the ideal. Whitmore makes no pretensions 
that he has put an end to the perplexities that gather around the idea of 
fact by the simple device of introducing a new term. 


The Philosophical Review—Vol. XLIV, No. 5: September, 1935. 

Neil Van Deusen: The Place of Telesio in the History of Philosophy. 
The author isolates Francis Bacon and Fiorentino as representative of two 
groups, each of which considers Telesio a modern, but each for different 
reasons; the former underestimating Telesio’s position in modern thought; 
the latter overestimating it. He (Telesio) does seem entitled to a place 
in the long line of thinkers whose orientation is toward observation of 
physical phenomena in terms of matter and force, which lend themselves 
to mathematical treatment, rather than in terms of the specific individual 
powers of objects. The details of his observations and analysis are charac- 
teristic of the sixteenth century, but his general attitude toward the world 
is that of the scientists of the following century. Lewis M. Hammond: 
Plato on Scientific Measurement and the Social Sciences. Plato holds that 
measurement must be understood in its metaphysical implications before 
its application to data can become fully effective. Stated in its most gen- 
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eral and vague form, the subject-matter of measurement is actually the 
analysis of a given field of data by rendering ‘determinate’ what was 
previously ‘indeterminate’. This process of measurement, of differentiat- 
ing the undifferentiated domains of interpretation on the basis of the two 
principles, the ‘determinate’ and the ‘indeterminate’, can go on indefi- 
nitely, checking, correcting, and revealing ever more clearly the intelligible 
form involved. Plato’s theory of measurement is essentially mathematical 
in its form, but mathematical in the third or dialectica] level of interpre- 
tation. If measurement be considered from this Platonic point of view, 
perhaps we have a general instrument of analysis which can be effective 
even in the domains of interpretation of the social sciences. Henry Lanz: 
The Logic of Relativity. The mathematical theory of invariants may be 
applied to the study of logical problems in such wise that through it logic 
may possibly advance in depth and clarity. Mathematical or physical 
relativity is only a special case of a more universal situation which may 
properly be termed the general relativity of logical groups. Relativity is 
a property, or rather a manifestation, not merely of our measuring pro- 
cesses (measuring being only a special case of thinking). It is a direct 
result of the structure of ideas, rather than of nature, and may, therefore, 
be profitably utilized as a key to the mechanism of thinking. 


Psychological Review—Vol. 42, No. 3: May, 1935. 

Kenneth L. Smoke: The Experimental Approach to Concept Learning. 
Many of the difficulties in psychology arise from the fact that our terms 
are defined ambiguously. ‘Concept’ is a case in point. Each different 
school has its own idea of what is meant to learn a concept. The writer 
attempts to formulate a method of approaching ‘concept learning’ so 
that all may be talking about the same thing. He gives a brief survey 
of the literature on concept learning showing how confusing it all is. 
He believes there is a common ground upon which non-introspective experi- 
menters can meet. “ By ‘ concept learning’ we refer to the process whereby 
an organism develops a symbolic response which is made to members of a 
class of stimulus patterns but not to other stimuli.” This problem of 
concept learning is a key problem in te field of higher mental processes, 
so it is natural to find the confusion that is present in concept learning 
also present in other problems in this field. 


The Personalist—Vol. 16, No. 3: Summer, 1935. 

Paul Arthur Schilpp: Can God Be Known? During the past few years 
God has become not merely the central thesis of numerous volumes in 
religion and philosophy but also the subject of popular debates. Among 
all these writers it is hard to find two in complete agreement. How is it 
possible for men to know so many different and even contradictory things 
about God? The trouble is God is treated as an object of empirical knowl- 
edge instead of as an object of religious faith or an hypothesis of meta- 
physical speculation. A religious faith which can stand all tests of reason 
remains faith and does not become knowledge. If God would be treated 
more as an object of religious faith, we would then have instead of such 
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varied and dubious “ knowledge” a new daring and adventurous faith in 
God. B. A. Fuller: Schopenhauer. The author claims that the reasons 
Schopenhauer had for his pessimism were better grounded than the reasons 
for the Fichtean and Hegelian optimism. The intellect was just a sucker 
with which the will clung to existence. Human life is essentially tragic 
and the world-process is essentially a tragic drama. The writer prefers 
the pessimism of Schopenhauer to the optimism of his opponents. If the 
secrets of all hearts were laid bare to man, he would find among them the 
spectacle of each individual doomed by the very prodigality of nature to 
perpetual self-frustration and suicide. 


The Monist—Vol. XLV, No. 2: July, 1935. 

Gustav E. Mueller: Plato’s Dialectical Idealism. This article dealing 
with Plato’s “idea” is prefaced by a brief review of the pre-Platonic 
advances viewed from the Platonic point of view with special emphasis on 
the concepts of ‘being’ and ‘non-being’. Plato is to solve this problem 
of ‘being’ through the medium of reason; hence, his idealism. In con- 
clusion, the author traces a few applications of Plato’s dialectical idealism 
particularly to the philosophy of nature and of historical culture. Edward 
L. Schaub: Maimonides: His Background and His Role in History. The 
transmission of Aristotelian philosophy is traced from the Schools of Athens 
in the sixth century into Eastern Asia and Arabia, thence with the 
Mohammedan conquest into Spain, and finally into Christian Europe. 
Moses Maimonides is eulogized not only for his part in bringing Aristotle 
into Western culture but for his vindication of the claims of reason against 
those of his own faith who thought that it banished from the world the 
God and religion of their belief. Henry Alonzo Myers: Systematic Plural- 
ism in Spinoza and Hegel. The author examines, compares and evaluates 
several principles in the philosophy of Spinoza and Hegel. Commencing 
with the idea of reflection as found in both their works, he continues his 
examination with a study of the Infinite and Indefinite, Truth and Ade- 
quacy and the Attributes and Categories. He concludes that the trend of 
modern philosophy is definitely toward a systematic pluralism which, 
among other advantages, meets all the situations which the theory of 
degrees of truth was designed to explain. 


The International Journal of Ethics—Vol. XLV, No. 4: July, 1935. 
Evander Bradley McGilvary: Freedom and Necessity in Human Affairs. 
An attempt to show that determinism is not incompatible with morality. 
Determinism is the theory that every natural event is caused by preceding 
natural events. Under the exact conditions under which any event takes 
place, that event is the only one that in the order of nature is going to 
occur under those conditions. Volition being an event, it is assumed to be 
determined. But the will is still effective! Determinism has to face an 
unknown future just as the indeterminist, and this fact makes room for 
choice in his theory; it provides amply for competing possibilities from 
which choice is made. I am not determined by some outside power but by 
my interests. Responsibility presupposes responsiveness to being held 


5 
AZ 
4 
4 
4 
\ 


Current Philosophical Reviews and Book Notes 359 


responsible. Harold Chapman Brown: The Ethical Evaluation of a Social 
Order. The moral worth of a society is to be judged by its effect on the 
development of human character. The requirements of a society result in 
the development of institutions and practices that, besides satisfying the 
needs that called them forth, direct the development of the characters of 
its citizens. The efficiency of these devices for their ends does not prove 
their moral desirability. The ideal moral code of every society often yields 
to the practical code. K. R. Srinivasiengar: Outline of an Emergent 
Theory of Value. Only when consciousness of some kind comes into rela- 
tion with the object does value arise. Value is neither in the object (which 
has only qualities) nor in the subject (which has only needs and desires), 
but in the interrelation between these desires and those qualities. Value, 
if not created by our desire, at any rate occurs or emerges when the sub- 
jective need comes into relation with an objective quality capable of satis- 
fying it. Value does not exist prior to valuation or appreciation, but is 
the variable status of an object emerging out of the contemplation of it 
by a subject attached to a given universe of desire realizable by that object. 


Philosophy—Vol. X, No. 39: July, 1935. 

Arthur T. Shillinglaw: Pleasure and Conation. This article was written 
to find some possible agreement among all the writing that has been done 
in ethics on the interrelation of pleasure and conation. There is a great 
gap between what psychologists have to say about conation and what 
ethical writers have to say about the problems of moral psychology. The 
object of this article precisely is to expound the relation between pleasure 
and desire, taken from the analysis of the facts of conation. The author 
takes the phases of the appetite, deliberation, action and passivity, in the 
root, and execution, and satiation of some particular desire, in his case a 
drink of water. He treats of two big questions; is it possible to desire 
pleasure alone; if so, can we ever desire anything other than pleasure. 


The Modern Schoolman—Vol. XII, No. 4: May, 1935. 

J. Pyne: Philosophy That is in the Law. Law is defined materially as 
a body of recognized principles in the administration of justice; formally 
it is defined as the willing and efficient application of such principles in a 
particular case. The formal element, the willing application, determines 
what principles be administered in a particular case. Our Anglo-American 
law is sufficiently imbedded with natural law, with good law, but yet it 
is plastic enough to admit positivism wherein is incipient bad law. J. 
McCormick: The Burden of Intellect. Man can never be satisfactorily 
settled in his earthly environment because of his intellect. Since the 
intellect is immaterial, its unrest is due to its quest for the essence of 
perfect immateriality which is God. The burden of the intellect must be 
rightly understood: it is not the means to the end but rather the end 
itself; the quest is not infinite but only the object, God. R. Mooney: The 
Ethics of Bolshevism. Bolshevism, begotten of Marxianism, was once 
abhorred by the world, later interested the world and now threatens to 
embrace the world. This evolution of its gradual ascent within the mind 
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of the world is due to its promise of being an economic, political and social 
nostrum for a world now fatally ailing economically, politically and socially. 
Its ethics, if they may be so described, for the healing of our world are 
contrary to our human nature—accordingly unethical. Jean LeBlond: 
Biological Bias of Aristotle. Aristotle’s biological prejudices echo in all his 
works though they be not discussed ex professo. In his logic the notions 
of genus, species and individuality result from his observations of the 
animate world. In his study of nature he can explain the effects of motion 
in the universe and the specific types of movement proper to the prime 
mover. He explains form and formal causality from his acquaintance with 
life and death. His acute apprehension of potency and act is builded upon 
his study of the immanent activity of life. 


Revue Thomiste—(Nouvelle série) T. XVIII, no. 89: Mai-Juin, 1935. 

A. Forest: L’Idéalisme Francais contemporain (Etcheverry). Idealism 
seems to give an exact interpretation of scientific progress. Also it is of 
some aid to metaphysics. Idealism is a protest against the bald explana- 
tions of phenomenalistic naturalism. Idealism seems to have made the 
mistake of explaining all life and soul by means of intellectual conscious- 
ness. Etcheverry then gives a history of idealism as well as of its argu- 
ments and opponents. Idealism says that truth can only be defined in a 
purely intrinsic fashion. Etcheverry then refutes this by the traditional 
supple and vigorous analysis of Thomism. Another difficulty encountered 
by idealism is that of plurality of consciences. Etcheverry gives the argu- 
ments pro et contra on this point. Etcheverry ends his exposé by giving 
the difficulties which are the lot of the moderns who have subscribed to 
idealism. One of the essential missions of the Thomistic thought is to take 
these difficulties, explain them and further, to show clearly the exact 
relations of science, metaphysics and religion. 


Revue Néoscolastique de Philosophie—(Deuxiéme série) Tome 38, No. 
46: Mai, 1935. 

R. Jolivet: Les sources de V’idéalisme (II). Locke did not grasp the 
innatism of Descartes. His classification of ideas was only the transposi- 
tion of an ontological concept. He lacked the proper metaphysical per- 
spective. He leaned too much on the imagination in discussing substance. 
His idea of substance is that of a group of qualities. The empiricism of 
Locke is the most certain source of idealism. Hume carried Locke’s critique 
to its natural limits, winding up in absolute phenomenonalism. Berkeley 
says that the abstract idea does not and cannot exist. He was nominalistic 
without reserve. He sharply refuted Bacon, Locke, Hume and Hobbes. 
To think—for Berkeley—is not to know an abstract essence, real or nomi- 
nal, but to pass from one idea to another, thanks to the sign assumed 
for the idea. He reduced the universe to a system of ideas. Kant ably 
perceived this and called Berkeley the ‘ material idealist’. After tracing 
idealism from Stuart Mill to Bergson, Jolivet concludes that idealism was 
first of all born of a great metaphysical need. He promises that the article 
will be continued in a later issue of Revue Néoscolastique de Philosophie, 
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viz., August, 1935. N. Balthasar: Médiation en acte de la peasée (I). 
The mediation in the act of thought is not conditioned in any way. It does 
not bespeak at all any composition, even metaphysical composition. Such 
is the attitude of M. P. Decoster, professor at the University of Brussels. 
He was led into this attitude, and he exposes and explains it in his philo- 
sophical epilogue. This article has to show just what this concept of non- 
conditioned mediation imports, its needs, its conditions, its consequences. 


Revue Néoscolastique de Philosophie—(Deuxiéme série) Tome 38, No. 
47: Aout, 1935. 

R. Jolivet: Les sources de l’idéalisme (III). Thought for Descartes is 
immediately certain only of self and the immanent contents of self, and as 
a consequence the exterior world, objective being and existence become a 
problem to be solved and settled upon, while for realism and realists these 
are immediately given, and impose themselves with an absolute certainty. 
The article then discusses the universals of the logicians, Descartes’ doc- 
trines of knowledge and substantial forms, knowledge and attributes, 
skepticism and idealism. The idealistic hypothesis had for Descartes the 
advantage of serving admirably his scientific ambitions. Jolivet discusses 
Descartes and his relation to the universe of simple essences, and the réles 
of the spirit in knowledge. He then takes the Kantian criticism, and 
finally concludes that the better stand is with St. Thomas. N. Balthasar: 
Médiation en acte de la pensée (II). This is a continuation of an article 
in tie fay issue of Revue Néoscolastique de Philosophie. In this article, 
M. Balthasar wishes to present the ‘mediation en acte de la pensee’, 
together with the metaphysical dichotomy which it necessarily implies of 
itself. To the reader belongs the choice between the unique ‘ mediation 
en acte’ and the multiplicity of acts of thought, of individuals who think 
and reflect upon their intellectual attitude in total dependence on the 
creative thought. M. Decoster, whose opinion is the occasion of these 
articles, cannot be classed either as a pantheist or as an atheist. Leibniz 
has unmeritedly received the title of Doctor of Necessity and Contingency, 
when one sees the true meaning of these two terms. M. Decoster also errs 
exceedingly in his development of mediation in act, as the author shows. 

“owever, we have to thank him for being the occasion of bringing out the 
true doctrine. G. de Montpellier: A propos de l’objet de la psychologie 
expérimentale. The object of no other science has been the occasion of so 
much controversy as that of experimental psychology. Even after half a 
century of conflict the problem, at least terminologically, is not much 
nearer solution. Perhaps though the divergences in point of view are not 
all real but only the result of what is known as lis de verbis. In particu- 
lar, may be cited the disputes between the partisans and enemies of 
behaviorism. M. de Montpellier goes on to discuss this object, and concludes 
that there is much of illusion in the opposing systems. 
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Recherches de Théologie ancienne et médiévale—Vol. VII, No. 2: Avril, 
1935. 

D. 0. Lottin: Liberté humaine et motion divine: De S. Thomas d’Aquin 
& la condamnation de 1277. Historical survey of events antecedent to the 
condemnation by Stephen Tempier of 219 propositions relative to the doc- 
trine of free-will. Gauthier of Bruges, Gerard of Abbeville, Albert the 
Great, all defended the activity of the will against those who would have 
made it a purely passive faculty. St. Thomas acknowledges the activity 
of the will; denies that reason moves it only secundum metaphoram; 
teaches that human acts flow from both faculties together. The will is 
free quantum ad ewercitium; may follow the judgment of the intellect 
quantum ad specificationem, provided it corresponds to the aspirations of 
the will. 


Revue des Sciences Philosophiques et Théologiques—Tome XXIV, No. 
1: Février, 1935. 

M.-D. Roland-Gosselin: Le Jugement de perception. This is a posthumous 
publication, containing the author’s notes for the second part of his 
L’Essai d’une etude critique de la connaissance. It treats of the very 
important problem of the objective reality of perceptual judgments. The 
author analyzes the elements that enter into a judgment such as: “ This 
is red.” He maintains that a certain distinction between objective reality 
and delusion must be based on a careful correlation of all the senses and 
frequent repetition of the sensations involved. He uses all the acquired 
data on the psychology of infants. D. Salman: Albert le Grand et l’Aver- 
roisme latin. St. Albert’s opusculum De Unitate Intellectus contra 
Averroem is generally taken to be the first attack on Latin Averroism. 
A critical study of the content of this work shows that Albert did not 
know of the existence of such a trend in the European universities. The 
conclusion is that in 1256 there was no Latin Averroism. M.-D. Chenu: 
Victor Cousin en 1856. A hitherto unedited letter of Henri Perreyene to 
P. Besson, O. P., throws some light on the intellectual position of Cousin 
with regard to the Catholic Church. M.-M. Gorce: Vérité philosophique et 
options masquées. We can never have a direct intuition of God, the human 
soul, the pure idea. Our concepts of these are always dependent on sense 
knowledge. Hence, philosophical truth is a choice, a sort of Pascalian 
wager. It is a choice between agnosticism and an intellect conceived of as 
capable of making the fine distinction between sense and spirit. 


Rivista di Filosofia Neo-Scolastica—Anno XXVII, Fase. II: Marzo, 
1935. 

Francesco Olgiati: Il superrealismo di Francesco Orestano. The author 
traces in broad outline the philosophical thought of Orestano which pur- 
ports to be an affirmation of realism or, as Orestano himself defines it, a 
super-realism. It takes as its point of departure the premise of the sub- 
jectivity of experience and the impossibility of escaping the limits of 
experience. It maintains, however, that it is a relative subjectivity which 
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postulates reality independent of the subject. Gnoseological nominalism is 
intimately connected with such a concept. After pointing out the historical 
significance of super-realism on the present, the author proposes some objec- 
tions and criticisms and doubts whether Orestano might not be sacrificing 
too far the exigencies of a metaphysical mentality to those of one scrupu- 
lously scientific. Luigi Pelloux: Il problema del male nella dottrina di 
Kant. The problem of evil is intrinsically involved in the study of the 
whole ethics of Kant. Only in the light of the moral presuppositions is his 
position understood. The treatise of Kant is not purely speculative, how- 
ever, it demands incorporation in a particular interpretation of religion by 
reducing the essential nucleus of religion to the same ethos. This is a 
rationalistic postulate. In order to complete the study one must consider 
the historical plane of the environment in which the thought of Kant has 
been expressed. Protestantism is considered a factor because it resurrected 
the problem of evil. Having examined the various solutions which the 
authors have offered to this difficult question, the author concludes that 
the problem of evil in the Kantian view has certainly been subject to an 
influence at least indirect from Protestantism and in particular Pietism. 
Grazioso Ceriana: La gnoseologia e il massimo problema di Bernardino 
Varisco. In this article, which is at once a review of his life and at the 
same time a critical exposition of the philosophy of B. Varisco, the author 
shows how this thinker who spent all his life in the sincere and uninter- 
rupted search for God, was joined to God not so much through the medium 
of thought which never succeeds in freeing one totally from some idealistic 
presuppositions, as above all by that of life and faith. The author recon- 
structs along fundamental lines the philosophical thought of Varisco from 
the initial positivistic position to the last—the theistic. He delves into the 
problem and the methods which determined ab intrinsico his development. 
He indicates that the theory of knowledge is the essential part of this 
philosophy. He spends some time on the exposition and evaluation of the 
gnoseology of Varisco considered in itself and in its relation to meta- 
physics. He also examines the postulates, the consequences and the gaps 
in his philosophy. 


Rivista di Filosofia Neo-Scolastica—Anno XXVII, Fase. III: Maggio, 
1935. 

Mario Casotti: Antonio Rosmini e la sua teoria della conoscenza. This 
is the first analysis aiming to examine critically the philosophy of Rosmini 
and above all those theses which have provoked discussions. The author 
examines the aspect of idealism and defers the question of sensation to a 
later treatise. He notes, moreover, the aspects under which the efforts of 
Rosmini are unsuccessful and in particular the innatism of the idea of 
being—the reduction to a single category—a procedure which the author 
does not consider tenable. Exposing the defects of the gnoseology of 
Rosmini, he shows its value with equal serenity. One of the masierful 
discoveries of Rosmini consists in the vision that the transcendental truth 
of knowledge is not the Ego but being. Grazioso Ceriani: Alcuni riflessi 
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su l’edizione nazionale delle opere di A. Rosmini. On the occasion of the 
national edition of the works of Rosmini the author inquires into the value 
of the historical presentation of the system of Rosmini. Its manifestations 
are therefore studied in order to discover the essence of truth in the system 
and to affirm that the elements of this system are magnificent realities, 
particles of truth which can be introduced into the system of truth not by 
way of the philosophical direction of Rosmini but by way of the philo- 
sophical direction of the metaphysics of being. Although these elements 
are on a metaphysical plane, they do not lose their practical and autono- 
mous value which they have on a philosophical plane. Furthermore, they 
enrich the system of truth with the practicality and concreteness with 
which they are invested. Luigi Pelloux: L’interpretazione data a Cartesio 
da Maine de Biran. Biran is studied in the light of the motives which 
inspired his predecessors. Among these, that furnished by Descartes draws 
particular attention. Thus the interpretation of Descartes given by Biran 
proves interesting. Biran’s appraisal is incorporated in his ‘ primitive fact.’ 
He approaches in his criticism of the ‘ cogito’ understood as ‘res cogitans’ 
the Kantian criticism, although he starts from different premises. The 
author attempts to establish how the thought of Biran walled in by intro- 
spective psychology cannot escape except by zecourse to intuition in order 
to get beyond the world of phenomena. Ji psychology is metaphysical for 
Biran this forms the method and the failure of the direction of his thought. 
This also follows upon his interpretation of Descartes. Carlo Mazzantini: 
Martino Heidegger (II). The author proposes to defend and vindicate in 
contradiction to the essential phenomenology of Heidegger some theses of 
the traditional spiritualistic philosophy; the value of abstraction as reveal- 
ing the universal and necessary intelligible element; the value of a rational 
demonstration; the apodictic validity of the cosmological argument. From 
the contingent existence of the world he arrives at God, the Necessary 
Existence. Michele Fatta: Il problema dell’unit&é del composto chimico. 
After citing the opinions of several Scholastics on the unity of the chemical 
compound, the statement of Nys is reported to the effect that in the 
chemical compound each of the simple bodies is represented by a sameness 
of properties analogous to those with which they were endowed at the 
moment of combination. Having determined how much P. Gianfranceschi 
retains concerning the atoms, the author records that it is certain that the 
components undergo in the compound a certain modification. The atoms 
are not in act the way they were when free, nor can they be called indi- 
viduals in act, but only virtually. As the substantiol form of the molecule 
of the chemical compound is the principle of unity, that is, indivisibility 
of the molecular system, whoever refuses to consider the molecule as one 
entity because it is discontinuous, cannot, however, misconceive the pro- 
fundity and intimacy of the joining bond which binds the parts of the 
atom and the parts of the molecule in true and proper natural systems. 
The molecule, however, in the chemical compound is one individual in one 
act, but virtually multiple. Francesco Olgiati: L’arte, l’universale e il 
giudizio. Replying to some objections of ‘Filippo Marzorati and Giuseppe 
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Flores d’Arcais, in regard to some of his dicta in the Thomistic conception 
of art, the author develops the concept that art tends to represent the 
universal by means of the particular but that this concept of art demands 
not judgment but only simple apprehension and especially because art 
cannot be confused either with philosophy or history. 


Rivista di Filosofia Neo-Scolastica—Anno XXVII, Fase. IV: Luglio, 
1935. 

Amato Masnovo: Esegesi tomistica. The author examines under these 
first four headings some exegetical questions of the Summa Theologica. 
He inquires whether the intellect can be false, whether synderesis is a 
specia! faculty distinct from the others, whether truth is only in the intel- 
lect, composing and dividing. (To be continued.) Frida Grosso: L’estetica 
herbartiana ossia la teoria herbartiana dei valori etico-estetici. The author 
notes that from the determination of the universal relations which are 
intertwined in the infinite and unknowable beings of reality, Herbart passes 
over to the determination which the universal will exercizes by means of a 
judgment of approval and disapproval freely among these same unknowable 
entities. These relationships are particularized in some precise ideas enun- 
tiated by Herbart. The simple consent of the will does not suffice to 
guarantee the real value of the principles. The principles are also no good 
if the reality of the entities is unknowable and therefore undeterminable 
in its good essence, and if the nature in se and by reference to its cause 
is not wholly good and determinable as such. Mario Casotti: Antonio 
Rosmini e la sua teoria della conoscenza (II). Continuing his investigation, 
the author examines and clarifies how Rosmini although deducing from the 
idea of being the determinations which are not contained in it, observes 
that such an idea of itself does not suffice even to constitute what he calls 
“pure knowledge.” He analyzes the critical procedure which Rosmini 
applies with such success to intellectual and sense knowledge. He shows 
from this that the conception of Rosmini is far from being either an 
uncritical or undogmatic ingenious realism. He seeks to discover if Ros- 
mini’s conception is in conformity with Scholastic tradition. Finally, he 
traces the ideological relationships of the Rosminian being in the various 
Scholastic concepts beginning with the ens communissimum of Scotus. 
Tommaso Bartolomei: I] panteismo idealistico oggettivo di B. Variseo. The 
author cites the most conspicuous passages of the philosophical works of 
B. Varisco which reflect his idealism and which by degrees becomes more 
avsolute until it cumminates in a peculiar form that can be called “ objective 
idealistic pantheism.” He then shows how such an idealism is based on the 
pantheistic concept a priori of a unique Spirit-God, whose thoughts con- 
stitute all reality either rational or otherwise. He demonstrates that such 
a concept is intrinsically absurd and contradictory, and incapable of solving 
the capital problem of the one and the many. 


Rivista di Filosofia—Anno XXVI, N. 2: Aprile-Giugno, 1935. 
G. Solari: Rosmini inedito. The author traces the philosophical develop- 
ment of Rosmini in the early period of his life (1815-1828), his contacts 
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with modern philosophy, his attempt to overcome the Kantian criticism, 
his relationships with Neo-Scholasticism. Some of his works, which were 
lost to scholars, have since been used as a critical basis of appraisal in 
measuring the influences which went to form the peculiar character of 
Rosmini. Ludovico Geymonat: Nuovi indirizzi della filosofia Austriaca. 
The author attempts to give an introduction to a new current of thought 
centered in Vienna which took its rise from the Tractatus Logico- 
Philosophicus of Louis Wittgenstein and which is being discussed rather 
privately among the Viennese philosophers. It is a philosophy pre- 
eminently logical and arose from a study of the philosophy of mathematics 
but is now applied to all philosophy. “Grammatical clarification”, by no 
means as simple as it sounds, is the goal of this new methodology. Isolated 
concepts cannot be clarified; a whole reconstruction of grammatical 
language is necessary, according tu the author. 


Rivista di Filosofia—Anno XXVI, N. 3: Luglio-Settembre, 1935. 
Piero Martinetti: La religione. Setting forth his view of religion, the 
author looks with disdain on much of the traditional outlook of Chris- 
tianity. Religion, for him, means the perfection of the inferior activities 
of the spirit by which an intuition of the absolute and universal unity is 
obtained. Prayer, the sacraments, ritual, liturgy are targets for his shafts. 
The first requirement in social-religious bodies, he places as freedom of 
spirit. Dogma is a point of departure, a common theoretical base not an 
immutable chain on the intelligences of men. It only determines the end, 
and the dogmas'compatible with it must be left their freedom. No propa- 
ganda is allowed. A universal revival of religion would be accomplished 
by the establishment of small “churches” as in Apostolic times, but this 
the author considers impossible under the present situation, and he tries 
to find other means. Achille Norsa: Note sulla “ civile filosofia” di Gian- 
domenico Romagnosi. The author attempts to give an interpretation of 
the term “civil philosophy ” as used in Romagnosi. This task involves 
many difficulties as the terminology of Romagnosi is very confusing. 
Romagnosi tries to avoid metaphysical research in favor of “ assignable 
causes ” which latter is derived from Bacon. His philosophy is empirical] 
in the Baconian sense. He enthusiastically embraces the inductive and 
experimental method of Galileo and Bacon, applying it to man as well as 
nature. He never escapes a rigid naturalism and a certain fatalism. His 
concept of the development of man’s mentality is reminiscent of Vico. 
The greater power of the state is the central doctrine of his philosophy. 
Rodolfo Mondolfo: Questioni di storia della scienza greca. A criticism of 
his book L’Infinito nel pensiero dei Greci draws from the author some 
explanations and replies. He treats: (1) The first argument of Zeno 
against motion; (2) The volume of the pyramid according to Democritus; 
(3) The significance of the atomistic hypothesis and the limit of divisi- 
bility; (4) Rotation extended to infinity; (5) The infinity of the earth 
and the incorporeal unity of Melissus. Emilio Morselli: La dottrina 
fichtiana e la scuola nazional-socialista germanica. The author tries to 
find a connection between the “ Addresses to the German Nation” and the 
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present renascence of German nationalism. This is all the more interesting 
as the whole tenor of Fichte’s philosophy is a grandiose metaphysic. The 
tie that connects Fichte’s “ Theory of Science” to the pan-Germanicism is 
easy to see, even though there is a fundamental error in their connection 
as cause to effect. Only a new education could integrate the German 
people, according to Fichte, who stressed the purity of the Germanic stock 
and the idiomatic and vigorous character of their language as a proof of 
their superiority. The three principles of the “Theory of Science” are 
examined to discover if possible an intimate relation between them and 
the new nationalism. Between the “Theory of Science” and the 
“ Addresses ” the author finds a grave discrepancy. He ends by comparing 
briefly the philosophy of Fichte to that of Plotinus. 


Angelicum—Annus XII, Fase. 2: April-Tun, 1935. 

V. Kuiper: Ragione e perfezione dell’immanenza secondo s. Tommaso 
d’Aquino. The fundamental cause of immanence lies in immateriality. Its 
perfection is found in the intellectual soul and its operations. §. Vallaro: 
De natura capacitatis intellectus creati ad videndam divinam essentiam. 
According to St. Thomas, the human intellect can be raised to the direct 
vision of God because of its obediential potency. There are two kinds of 
obediential potency—transcendental and specific. Transcendental obedi- 
ential potency is that capacity in all beings to receive the action of God. 
When this potency has been actualized, the nature of the being may be 
changed. The relationship to God is purely that of created being. The 
specific obediential potency differs in that a determinate nature is in ques- 
tion and this nature is not changed under the action of God. Thus, the 
human intellect is not destroyed by the beatific vision. Transcendental 
obediential potency is mere possibility. Specific obediential potency is real 
passive potency. 


Antonianum—Annus X, Fase. 2: Julius, 1935. 

Novatus Picard: De valore specierum intellectualium in cognitione sensi- 
bili iuxta principia P. Gabrielis Picard, S.I. After an adequate introduc- 
tion stating the importance of this question, the problem is set forth and 
titled, The Insufficiency of the Concept of Sensible Cognition in Thomistico- 
Suarezian thought. The Thomistic and Suarezian doctrines of the concept 
are then given and compared. The second chapter deals with the concept 
of intention, and the nature of the process of sensible cognition. The 
Suarezian and Thomistic doctrines are again compared. This paper will 
be continued. 


Gregorianum—Vol. XVI, Fase. II, 1935. 

P. Siwek: L’unité de Dieu dans le systéme Spinoziste. It was the 
ambition of Spinoza to establish a system of philosophic thought based 
on unity. From one principle, God, he set out to deduce all reality, pro- 
ceeding in the manner of a geometrician. This principle, he held, contained 
in itself all reality. All reality, therefore, is a part of God. Far from 
saving the unity of God, this pantheism of Spinoza makes as many distinct 
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divinities as there are creatures in the universe. A. Rozwadowski: Dis- 
tinctio potentiarum a substantia, secundum doctrinam S. Thomae. The 
question of the distinction between powers and substance is bound up with 
the fundamental doctrines of the Aristotelian-Thomistic system, viz., the 
theory of act and power, essence and existence, substance and accidents. 
The rea! distinction between substance and powers of faculties is based on 
the following principles: (1) Diverse acts belong to diverse powers; 
(2) The act and the power essentially ordained to that act are in the same 
genus of being; (3) Act and power are really distinct. 


Gregorianum—Vol. XVI, Fase. III, 1935. 

F. Pelster: Die Uebersetzungen der aristotelischen Metaphysik in den 
Werken des hl. Thomas von Aquin. Ein Beitrag. The purpose of this 
article is to establish with which translations of the Metaphysics of 
Aristotle St. Thomas was acquainted and at what time in his literary 
activity he first used each translation. He shows that the Angelic Doctor 
certainly had read the “new” Metaphysics when he wrote De Unitate 
Intellectus (1270) and the first part of the Summa Theologica (c. 1265) ; 
that he used the “middle” translation in his Swmma contra Gentiles 
(c. 1210); and, finally, that Aquinas was acquainted with the Arabian 
translation and the “early ” Metaphysics at the beginning of his literary 

& ~carger. P. Siwek: La Religion sans dogmes dans la philosophie Spinoziste. 

«@ Lhe" Notion of God, established by Spinoza to aid his theory of knowledge, 
demands a radical revision of the whole economy of religion. First of all, 
faith must be excluded, if, as Spinoza proposed to do, miracles can be 
explained away, for it is by miracles that the credibility of revelation can 
be shown. Hope, too, must go, for if no one loves the God-Nature of 
Spinoza, no one can expect to receive from him any reward. Finally, 
charity has no place in a system of religion with an impersonal God. In 
Spinoza’s system, which holds that all relations between God and man are 
predetermined by the laws of necessity and that personal utility is man’s 
only motive of action, the very foundations of morality are entirely 
destroyed. 


Zeitschrift fuer katholische Theologie—Band 59, Heft 2: April, 1935. 

Josef Santeler: Hat Aristoteles den Platonismus ueberwunden? Instead 
of looking on the philosophy of Aristotle and Plato as antithetical systems, 
it appears to be more nearly the truth to see in the works of Aristotle. 
not the refutation of Plato, but the development and perfection of Plato. 
Franz Lakner: Die “Idee” bei Anton Guenther (II). 


Divus Thomas—Band 13, Heft 1: March, 1935. 

E. Bodewig: Zahl und Kontinuum in der philosophie des hl. Thomas. 
Number and Continuity. The present paper deals with number only. The 
writer delves into the Thomistic teachings on being, individuality and our 
way of conceiving these things in an elaborate presentation of the psy- 
chology and metaphysics, or subjective and objective consideration of 
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number, what it is and how we know it. Dominikus Planzer: Gab es eine 
gekuerzte Redaktion des lateinischen Horologium Sapientiae des sel. Hein- 
rich Seuse, O.P.? An attempt to discover whether there was a shorter 
edition of the Horologium Sapientiae translated from the Latin by Bl. 
Henry Seuse, O. P. 


Divus Thomas—Vol. XXXVIII, N. 2: Martio—Aprili, 1935. 

A. Rossi: De gnoseologia a Jos, Zamboni prolata (cont.). Father Rossi 
continues in this issue of Divus Thomas his criticism of La gnoseologia 
dell’atto of Jos. Zamboni in the light of Thomistic teaching. He draws 
freely on the Opera Omnia of St. Thomas in presenting his case. 


The Catholic Conception of International Law. By James Brown Scott. 
Washington, D. C.: Georgetown University Press, 1934. Pp. xviii + 494. 


For a long time it was pretty generally accepted that the best book on 
American government was written by an Englishman, Lord Bryce, and the 
best book on English government was written by an American, A. Lawrence 
Lowell. It need not be surprising then that the best book on the Catholic 
conception of international law should be written by a Protestant, James 
Brown Scott. In the present volume Dr. Scott has combined the results 
of his researches of nearly a decade, in the course of which he has tapped 
all the sources, primary, secondary and collateral, in French, Spanish and 
English. This makes a worthy successor to the pioneering efforts of Ernest 
Nys (1894), Thomas Alfred Walker (1899) and A. Vanderpol (1919). 
Although Nys stimulated research in this field particularly by his Intro- 
duction to the Carnegie Endowment edition (1917) of Francisco de Vitoria, 
which the reviewer is happy to acknowledge as the starting-point of his 
own modest endeavors in the field,t Dr. Scott’s is the first serious attempt 
to bring together in a single volume an analysis of the writings of Vitoria 
and Suarez on international law and a correlation of their doctrine with 
the English-American conception and practice of international law. 

Unfortunately, the main title of the book is not happily chosen, as only 
about one-third of the volume is devoted to that subject and this, as a 
lengthy sub-title accurately indicates, is limited to an analysis of Vitoria’s 
law of nations and Suarez’s philosophy of the law of nations. Another 
third is devoted, in nearly equal parts, to the municipal sanctions of 
Vitoria’s law of nations, which, by the way, is a distinct contribution, and 
to Sudrez’s doctrine on law and on the state. The remaining third is 
devoted to the doctrine of tyrannicide and the writings on that subject 
by Sudrez, Mariana, Bellarmine, La Boétie, Buchanan and the author of 


1 Listed in Francisco de Vitoria: Addresses in Commemoration of the 
Fourth Centenary of His Lectures “ De Indis ” and “ De Iure Belli,” 1532- 
1932 (Washington, 1932) and Francisco Sudrez: Addresses in Commemora- 
tion of His Contribution to International Law and Politics (Washington, 
1933). 
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Vindiciae contra tyrannos, together with two chapters on “The Stewart 
Experiment ” with the divine right of kings. Consequently, the book is 
really three books in one, the titles of which might have been: 1. “The 
Conception of Vitoria and Suarez concerning International Law”; 2. “The 
Political Philosophy of Su4rez”; and 3. “The Doctrine of Tyrannicide.” 

On the other hand, the main title might lead one to infer that the book 
aims to do for the Catholic conception of international law what Vanderpol’s 
book tried to do, but in a somewhat superficial fashion, for the Catholic 
conception of the law of war. Yet scant space is given to Thomas Aquinas, 
and that only incidentally, and practically none whatever to a number 
of other contributors to the Catholic conception of international law from 
Augustine to Ayala.* Yet this is no reflection upon the scholarly author, 
as he had already covered the contribution of Augustine and Thomas Aquinas 
in Part I of his The Spanish Origin of International Law, written in 1932 
and published at Oxford in 1934, and plans to cover others in Parts II 
and III which are now in press. 

But Dr. Scott is to be pardoned for the misleading title and the seeming 
omissions because of that part of his work which deals with tyrannicide. 
This is by far the best treatment of the subject since Henry Hallam’s 
Introduction to the Literature of Europe in the Fifteenth, Sixteenth and 
Seventeenth Centuries and much more adequate than the scope of Hallam’s 
work permitted him to be. Dr. Scott traces the development and applica- 
tion of the doctrine of tyrannicide from James I of England on with a 
deftness of touch that is characteristic of all of his writings. The his- 
torical lore which literally exudes from almost every page is at once 
indicative of the broad cultural background of the author and creative 
of the illusion of reality and presence of the matters discussed. 

Not the least valuable feature of the book is an excellent classified sum- 
mary of the international doctrines of Vitoria and Suarez in the last pages 
of the conclusion. This alone would have justified the publication. 


HERBERT WRIGHT. 
The Catholic University of America. 


Recueillements. By F.-D. Joret. (La Vie Spirituelle, Collection Domini- 
caine). Paris: Desclée de Brouwer & Co. Pp. 358. 


The “Vie Spirituelle” faithful to its tradition has given us another 
volume of Father Joret. Like his preceding one, the author aims to make 
his readers feel the need of a deep interior life and to give them food 
for their soul. 

To meditate, he says is “faire effort pour retirer toutes ses facultés du 
dehors ov elles sont occupées sans ordre, les ramasser toutes ensemble 
a Vintérieur et les fixer sur quelque objet digne d’elles” (p. 1). After a 
clear explanation of all the terms of his definition, he makes the statement 
that the end of man is to “recueillir son ame dans la contemplation de 


2 Cf. Herbert Wright, Catholic Founders of Modern International Law 
(Washington, 1934). 
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Dieu” (p. 10). He proves this assertion through the general make-up 
of man and his relation to his Maker. 

T’ ue having established the reason for interior life, he goes ahead and 
shows that man is continually under the eye of God. Of course, one should 
not represent to himself Christ just as he was at Nazareth, nor God the 
Father in flowing robes and a white beard, or the Holy Ghost in a form of a 
dove. The imagination should not attempt to reconstruct a picture of the 
Maker as He is not physical. The soul should simply make an act of faith 
and as often as possible utter the prayer: “O mon Dieu, vous me voyez; 
quand vous verrai-je 4 découvert, comme je suis vu de vous ” (p. 24). 

Joret, taking the soul step by step, presents as his next discussion the 
Divine Presence. It surrounds man in the works of nature. God partially 
visible in the universe is invisible in the soul of man, but He is within the 
soul and much more so than in nature itself (p. 38). How is one to 
realize this truth? How is one to feel and to see within himself the image 
of God? The author suggests that the soul “se recueille, et se tienne 
paisiblement appliquée 4 Dieu pour reproduire de mieux en mieux de fagon 
vivante la face adorable des trois personnes”’ (p. 48). 

Since the soul is the abode of the Most Holy Trinity, there must be some 
intimate relation between it and the Maker. This is what Joret shows 
throughout the rest of the book. The soul can and actually does taste of 
the sweet happiness of being with its Creator. The paternity of the First 
Person is in itself a masterpiece; Christ the spouse of the soul, our Elder 
Brother, and our Head should be our inspiration as all our activities pro- 
ceed from Him and through Him are meritorious; the Holy Ghost, the 
very soul of the Church of which we are the hosts, should transform our 
soul and lead it into Heaven. 

Each chapter of this book is a separate subject for meditation, yet we 
might add that it is at the same time a deep theological treatise presented 
in such a clear and precise manner that any one can grasp its truth. 
Truly, a good ascetical volume which should interest the clergy as well as 
the laity. 

LEON BAISIER. 

The Catholic Uniwwersity of America. 


The Concept of Reality in the Light of Quantum Theory. By V. F. Lenzen. 
(University of California Publications in Education, Philosophy and 
Psychology, Vol. I, No. 12, pp. 137-164.) Berkeley, 1933. 

An exposition which the average person can read and understand. The 
mathematical derivations are of such a nature that one not readily con- 
versant with each step, can at least, feel the author’s objective and 
appreciate his logically stated conclusions. 

Here we find the dominant principles of the quantum theory aptly and 
clearly tied together. We find a short but interesting discussion of the 
concepts of the theory including a resolution of the contradiction in the 
use of the concepts of particle and wave as applied to radiation and matter 
inclusive of superposition, indeterminancy and complementarity. 
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The concepts of the classical physicists which were wont to transcend 
scientific experience are shown to be applicable only to an approximation 
especially in the microscopic world. The discussion of various limitations 
catches the reader’s interest and demonstrates that this quantum theory 
actually gives to physical science a wide approach to an empirical analysis. 
Concepts not found in experience are relegated for the time being at least 
to a position in the remote background of our beliefs. 


GEORGE D. Rock. 
The Catholic Uniwersity of America. 


Monumenta Ordinis Fratrum Praedicatorum Historica. Tomus XVI. Monu- 
menta Historica 8.P.N. Dominici (Fase. II). Rome: Institutum 
Historicum FF. Praedicatorum, 1935. Pp. vi + 434. 


Of primary importance for the history of St. Dominic are the four basic 
sources scientifically edited in the present fascicle of the Monwmenta. The 
mere citation of the content is sufficient to show the value of the number 
under consideration—Libellus de Principiis Ord. Praedicatorum auctore 
Jordano de Saxonia, Acta Canonizationis 8S. Dominici, Legenda 8S. Dominici 
auctore Petro Ferrandi, Legenda S. Dominici auctore Constantino de Urbe- 
veteri, Legenda 8. Dominici auctore Humberto de Romanis. Each one of 
these is preceded by a critical essay regarding authorship and history of 
the respective manuscript. The works of Blessed Jordan of Saxony and 
of Constantine of Orvieto are the result of the study of Dr. H. C. Scheeben; 
the Acts of Canonization and the work of Humbert de Romans are cared 
for by Reverend Angelus Walz and that of Peter Ferrand has been 
investigated oy Reverend Hyacinth Laurent. 

GEoRGE B. STRATEMEIER. 

The Cativolic University of America. 


Institutum Historicum FF. Praedicatorum Romae, ad S. Sabinae. (Dis- 
sertationes historicae, Fasc. V). Geschichte des Albertismus. By G. 
Meersseman. (Heft II. Die ersten koelner Kontroversen). Rome: 
Istituto Stories Domenicano, 1935. Pp. 131. 

The second number of the history of Albertism deals with the first con- 
troversialists of Cologne between the years 1423 and 1556. The controversy 
centered about the works of Heymeric van den Velde and Gerhard ter 
Steghen. The work of Heymeric, Tractatus problematicus, dealt with dif- 
ferences in the teachings of St. Albert the Great and St. Thomas Aquinas. 
The work of Gerhard was concerned about an agreement between Albertism 
and Thomism. The study under review introduces the reader to the two 
authors and examines the Jractatus as well as the work of Gerhard, the 
Tractatus concordiae inter Thomam et Albertum. In studying these, Father 
Meersseman deals with the circumstances of the appearance of both 
tractates and their method and content and concludes with the invectiva 
of Heymeric and Gerhard’s apologia. 

GroRGE B. STRATEMEIER. 

The Catholic University of America. 
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8. Albert le Grand Docteur de la Médiation Mariale. By M. M. Desmarais. 
Ottawa. Institut d’htudes Médiévales, 1935. Pp. 172. 

The canonization of Albert the Great and his elevation to the ranks 
of the Doctors of the Church has given a great impetus to a study of his 
works. In this interesting treatise, the author deals with first the teaching 
of the Saint regarding mediation. Then he examines the Holy Doctor’s 
doctrine on the plenitude of gra_e in Mary, particularly in regard to her 
character as Mother of God. Next the co-operation of Mary in the Incarna- 
tion and Redemption are considered and her part in the diffusion of the 
graces of the same. The study concludes with the mediation on the part 
of the “Second Eve.” The bibliography appended to the book lists works 
of various authors who have dealt with St. Albert’s teaching on this sub- 
ject as well as the Saint’s own Mariology. 


GrorGeE B. STRATEMEIER. 
The Catholic University of America. 
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